Tripartite Tractate
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Part |
1. Introduction

As for what we can say about the things which agedted, what is fitting is that we begin
with the Father, who is the root of the Totalitye tone from whom we have received grace
to speak about him.

2. The Father

He existed before anything other than himself cartebeing. The Father is a single one,
like a number, for he is the first one and the whe is only himself. Yet he is not like a
solitary individual. Otherwise, how could he beather? For whenever there is a "father,”
the name "son" follows. But the single one, whaalcs the Father, is like a root, with tree,
branches and fruit. It is said of him that he father in the proper sense, since he is
inimitable and immutable. Because of this, hengl& in the proper sense, and is a god,
because no one is a god for him nor is anyoneharfad him. For he is unbegotten, and
there is no other who begot him, nor another wieaterd him. For whoever is someone's
father or his creator, he, too, has a father aaditor. It is certainly possible for him to be
father and creator of the one who came into beioigp him and the one whom he created,
for he is not a father in the proper sense, nayd gecause he has someone who begot him
and who created him. It is, then, only the Fatimel @od in the proper sense that no one
else begot. As for the Totalities, he is the one Wwegot them and created them. He is
without beginning and without end.

Not only is he without end - He is immortal fordhieason, that he is unbegotten - but he is
also invariable in his eternal existence, in heniity, in that by which he is established,

and in that by which he is great. Neither will lrenove himself from that by which he is,
nor will anyone else force him to produce an endtivihhe has not ever desired. He has not
had anyone who initiated his own existence. Thasstimself unchanged, and no one else
can remove him from his existence and his iderttigt in which he is, and his greatness,
so that he cannot be grasped; nor is it possiblarfgone else to change him into a

different form, or to reduce him, or alter him emchish him, - since this is so in the fullest
sense of the truth - who is the unalterable, imivletane, with immutability clothing him.

Not only is he the one called "without a beginniagt "without an end," because he is
unbegotten and immortal; but just as he has nabéeyy and no end as he is, he is
unattainable in his greatness, inscrutable in sslem, incomprehensible in his power, and
unfathomable in his sweetness.

In the proper sense, he alone - the good, the wtieegFather, and the complete perfect
one - is the one filled with all his offspring, amith every virtue, and with everything of



value. And he has more, that is, lack of any malic@rder that it may be discovered that
whoever has anything is indebted to him, becauggvas it, being himself unreachable
and unwearied by that which he gives, since hesltlvy in the gifts which he bestows,
and at rest in the favors which he grants.

He is of such a kind and form and great magnithdéno one else has been with him from
the beginning; nor is there a place in which heigrom which he has come forth, or into
which he will go; nor is there a primordial formhigh he uses as a model as he works; nor
is there any difficulty which accompanies him inathe does; nor is there any material
which is at his disposal, from which <he> creatésiwhe creates; nor any substance within
him from which he begets what he begets; nor a aker with him, working with him on

the things at which he works. To say anything ¢ fort is ignorant. Rather, (one should
speak of him) as good, faultless, perfect, completgng himself the Totality.

Not one of the names which are conceived or spaesm or grasped - not one of them
applies to him, even though they are exceedinglyiglis, magnifying and honored.
However, it is possible to utter these names feglory and honor, in accordance with the
capacity of each of those who give him glory. Yetar him, in his own existence, being
and form, it is impossible for mind to conceive hmor can any speech convey him, nor
can any eye see him, nor can any body grasp hicaulse of his inscrutable greatness, and
his incomprehensible depth, and his immeasurabghtieand his illimitable will. This is

the nature of the unbegotten one, which does mohtanything else; nor is it joined (to
anything) in the manner of something which is leditRather, he possesses this
constitution, without having a face or a form, tisrwhich are understood through
perception, whence also comes (the epithet) "tbennprehensible. If he is
incomprehensible, then it follows that he is unkable, that he is the one who is
inconceivable by any thought, invisible by any thimeffable by any word, untouchable
by any hand. He alone is the one who knows hinasele is, along with his form and his
greatness and his magnitude. And since he hadbtltg t0 conceive of himself, to see
himself, to name himself, to comprehend himselfalome is the one who is his own mind,
his own eye, his own mouth, his own form, and h&hat he thinks, what he sees, what he
speaks, what he grasps, himself, the one who @oeivable, ineffable, incomprehensible,
immutable, while sustaining, joyous, true, delightbnd restful is that which he conceives,
that which he sees, that about which he speakiswtiiah he has as thought. He transcends
all wisdom, and is above all intellect, and is aball glory, and is above all beauty, and all
sweetness, and all greatness, and any depth artteayhy.

If this one, who is unknowable in his nature, toowhpertain all the greatnesses which |
already mentioned - if, out of the abundance ofhisetness, he wishes to grant
knowledge, so that he might be known, he has thyatb do so. He has his Power, which
is his will. Now, however, in silence he himselld®back, he who is the great one, who is
the cause of bringing the Totalities into theimre# being.

It is in the proper sense that he begets himseffedtable, since he alone is self-begotten,
since he conceives of himself, and since he knomsdif as he is. What is worthy of his
admiration and glory and honor and praise, he preslbbecause of the boundlessness of his
greatness, and the unsearchability of his wisdom the immeasurability of his power, and
his untasteable sweetness. He is the one who djguself thus, as generation, having
glory and honor marvelous and lovely; the one wlooifies himself, who marvels, <who>



honors, who also loves; the one who has a Son,swhsists in him, who is silent
concerning him, who is the ineffable one in theffadde one, the invisible one, the
incomprehensible one, the inconceivable one inrtbenceivable one. Thus, he exists in
him forever. The Father, in the way we mentionatiezain an unbegotten way, is the one
in whom he knows himself, who begot him havinga@utsht, which is the thought of him,
that is, the perception of him, which is the [ofhis constitution forever. That is, however,
in the proper sense, the silence and the wisdontrengrace, if it is designated properly in
this way.

3. The Son and the Church

Just as the Father exists in the proper sensentéefore whom there was no one else,
and the one apart from whom there is no other untb@gone, so too the Son exists in the
proper sense, the one before whom there was nq atte after whom no other son exists.
Therefore, he is a firstborn and an only Son, tiosn" because no one exists before him
and "only Son" because no one is after him. Fumbee, he has his fruit, that which is
unknowable because of its surpassing greatnesseYeanted it to be known, because of
the riches of his sweetness. And he revealed teeplainable power, and he combined
with it the great abundance of his generosity.

Not only did the Son exist from the beginning, thé Church, too, existed from the
beginning. Now, he who thinks that the discovert the Son is an only son opposes the
statement (about the Church) because of the mgatequality of the matter, it is not so.
For just as the Father is a unity, and has revdataedelf as Father for him alone, so too the
Son was found to be a brother to himself alon@jrine of the fact that he is unbegotten
and without beginning. He wonders at himself, alanty the Father, and he gives
him(self) glory and honor and love. Furthermoretdeeis the one whom he conceives of as
Son, in accordance with the dispositions: "withiseginning" and "without end."” Thus is
the matter something which is fixed. Being innunbégaand illimitable, his offspring are
indivisible. Those which exist have come forth frdm Son and the Father like kisses,
because of the multitude of some who kiss one a&netith a good, insatiable thought, the
kiss being a unity, although it involves many k&sEhis is to say, it is the Church
consisting of many men that existed before the sieohich is called, in the proper sense,
"the aeons of the aeons."” This is the nature ohthg imperishable spirits, upon which the
Son rests, since it is his essence, just as theFests upon the Son.

4. Aeonic Emanations

[...] the Church exists in the dispositions andperties in which the Father and the Son
exist, as | have said from the start. Thereforsuyltsists in the procreations of innumerable
aeons. Also in an uncountable way they too begetthd properties and the dispositions in
which it (the Church) exists. For these comprisagsociation which they form toward one
another and toward those who have come forth flemttoward the Son, for whose glory
they exist. Therefore, it is not possible for mincconceive of him - He was the perfection
of that place - nor can speech express them, &yrdhe ineffable and unnameable and
inconceivable. They alone have the ability to ndneenselves and to conceive of
themselves. For they have not been rooted in ghleses.

Those of that place are ineffable, (and) innumerabthe system which is both the manner



and the size, the joy, the gladness of the unbegotiameless, unnameable, inconceivable,
invisible, incomprehensible one. It is the fullne$paternity, so that his abundance is a
begetting [...] of the aeons.

They were forever in thought, for the Father wke h thought and a place for them. When
their generations had been established, the onasadampletely in control wished to lay
hold of and to bring forth that which was deficiamthe [...] and he brought forth those [...]
him. But since he is as he is, he is a spring, wlaaot diminished by the water which
abundantly flows from it. While they were in thetlrer's thought, that is, in the hidden
depth, the depth knew them, but they were unabkadav the depth in which they were;
nor was it possible for them to know themselves foothem to know anything else. That
is, they were with the Father; they did not extstthemselves. Rather, they only had
existence in the manner of a seed, so that it as tiscovered that they existed like a
fetus. Like the word he begot them, subsistingrspdically, and the ones whom he was to
beget had not yet come into being from him. Thewhe first thought of them, the Father,
- not only so that they might exist for him, bus@that they might exist for themselves as
well, that they might then exist in his thoughthasntal substance and that they might exist
for themselves too, - sowed a thought like a spgeensaed. Now, in order that they might
know what exists for them, he graciously grantedittitial form, while in order that they
might recognize who is the Father who exists fenthhe gave them the name "Father" by
means of a voice proclaiming to them that whattexexists through that name, which they
have by virtue of the fact that they came into gelrecause the exaltation, which has
escaped their notice, is in the name.

The infant, while in the form of a fetus has enotmhitself, before ever seeing the one
who sowed it. Therefore, they had the sole tadeafching for him, realizing that he
exists, ever wishing to find out what exists. Sifu@wever, the perfect Father is good, just
as he did not hear them at all so that they woxilst €only) in his thought, but rather
granted that they, too, might come into being,lso will he give them grace to know what
exists, that is, the one who knows himself eteyngll] form to know what exists, just as
people are begotten in this place: when they ane, lbloey are in the light, so that they see
those who have begotten them.

The Father brought forth everything, like a littleild, like a drop from a spring, like a
blossom from a vine, like a flower, like a <plamgin]...], in need of gaining nourishment
and growth and faultlessness. He withheld it farmee. He who had thought of it from the
very beginning, possessed it from the very begmramd saw it, but he closed it off to
those who first came from him. (He did this,) nat of envy, but in order that the aeons
might not receive their faultlessness from the \mginning and might not exalt
themselves to the glory, to the Father, and mighktthat from themselves alone they have
this. But just as he wished to grant that they magime into being, so too, in order that
they might come into being as faultless ones, wieewished, he gave them the perfect
idea of beneficence toward them.

The one whom he raised up as a light for those a@moe from himself, the one from
whom they take their name, he is the Son, wholisdomplete and faultless. He brought
him forth mingled with what came forth from him.J partaking of the [...] the Totality, in
accordance with [...] by which each one can reckimrefor himself, though such was not
his greatness before he was received by it. Ratkezxists by himself. As for the parts in



which he exists in his own manner and form andtgess, it is possible for <them> to see
him and speak about that which they know of him¢sithey wear him while he wears
them, because it is possible for them to compretndHe, however, is as he is,
incomparable. In order that the Father might rezéienor from each one and reveal
himself, even in his ineffability, hidden, and is\dle, they marvel at him mentally.
Therefore, the greatness of his loftiness considise fact that they speak about him and
see him. He becomes manifest, so that he may badd/lmecause of the abundance of his
sweetness, with the grace of <...>. And just asathmairations of the silences are eternal
generations and they are mental offspring, sohedltspositions of the word are spiritual
emanations. Both of them admirations and dispasstisince they belong to a word, are
seeds and thoughts of his offspring, and roots hwine forever, appearing to be offspring
which have come forth from themselves, being mamis$ spiritual offspring to the glory of
the Father.

There is no need for voice and spirit, mind anddybecause there is no need to work at
that which they desire to do, but on the pattermvhich he was existing, so are those who
have come forth from him, begetting everything vihilcey desire. And the one whom they
conceive of, and whom they speak about, and theamwad whom they move, and the one
in whom they are, and the one whom they hymn, thegtorifying him, he has sons. For
this is their procreative power, like those fromomhthey have come, according to their
mutual assistance, since they assist one anokeethié unbegotten ones.

The Father, in accordance with his exalted posibgr the Totalities, being an unknown
and incomprehensible one, has such greatness aytoue, that, if he had revealed
himself suddenly, quickly, to all the exalted oa@song the aeons who had come forth
from him, they would have perished. Therefore, ftalveld his power and his
inexhaustibility within that in which he is. Heirgeffable and unnameable and exalted
above every mind and every word. This one, howetsztched himself out and it was that
which he stretched out which gave a foundationasgace and a dwelling place for the
universe, a name of his being "the one through wheimce he is Father of the All, out of
his laboring for those who exist, having sown ititeir thought that they might seek after
him. The abundance of their [...] consists in thet that they understand that he exists and
in the fact that they ask what it is that was exgstThis one was given to them for
enjoyment and nourishment and joy and an abundafndamination, which consists in his
fellow laboring, his knowledge and his mingling lvthem, that is, the one who is called
and is, in fact, the Son, since he is the Totaliéied the one of whom they know both who
he is and that it is he who clothes. This is the who is called "Son" and the one of whom
they understand that he exists and they were sgelier him. This is the one who exists as
Father and (as) the one about whom they cannoksped the one of whom they do not
conceive. This is the one who first came into being

It is impossible for anyone to conceive of himtnk of him. Or can anyone approach
there, toward the exalted one, toward the preexistethe proper sense? But all the names
conceived or spoken about him are presented inrhaa@ trace of him, according to the
ability of each one of those who glorify him. Now tvho arose from him when he
stretched himself out for begetting and for knowkedn the part of the Totalities, he [...]

all of the names, without falsification, and heimsthe proper sense, the sole first one, the
man of the Father, that is, the one whom | call



the form of the formless,

the body of the bodiless,

the face of the invisible,

the word of the unutterable,

the mind of the inconceivable,

the fountain which flowed from him,

the root of those who are planted,

and the god of those who exist,

the light of those whom he illumines,

the love of those whom he loved,

the providence of those for whom he providentialiyes,

the wisdom of those whom he made wise,

the power of those to whom he gives power,

the assembly of those whom he assembles to him,

the revelation of the things which are sought after

the eye of those who see,

the breath of those who breathe,

the life of those who live,

the unity of those who are mixed with the Totaéitie
All of them exist in the single one, as he clothasself completely and by his single name
he is never called. And in this unique way theyegaally the single one and the Totalities.
He is neither divided as a body, nor is he sepdrate the names which he has received,
(so that) he is one thing in this way and anothemother way. Also, neither does he
change in [...], nor does he turn into the nameistwhe thinks of, and become now this,
now something else, this thing now being one tlaind, at another time, something else,
but rather he is wholly himself to the uttermose id each and every one of the Totalities
forever at the same time. He is what all of theen ke brought the Father to the Totalities.

He also is the Totalities, for he is the one whkniswledge for himself and he is each one
of the properties. He has the powers and he israegth that which he knows, while seeing



himself in himself completely and having a Son &dh. Therefore, his powers and
properties are innumerable and inaudible, becalude degetting by which he begets
them. Innumerable and indivisible are the begettimighis words, and his commands and
his Totalities. He knows them, which things he heths, since they are in the single name,
and are all speaking in it. And he brings (thermfoin order that it might be discovered
that they exist according to their individual prdgpes in a unified way. And he did not
reveal the multitude to the Totalities at once didrhe reveal his equality to those who had
come forth from him.

5. Aeonic Life

All those who came forth from him <who> are theraeof the aeons, being emanations
and offspring of <his> procreative nature, they, iadheir procreative nature, have
<given> glory to the Father, as he was the causieef establishment. This is what we said
previously, namely that he creates the aeons 4s aoal springs and fathers, and that he is
the one to whom they give glory. They have begofi@nhe has knowledge and wisdom
and the Totalities knew that it is from knowledgne avisdom that they have come forth.
They would have brought forth a seeming honor: "Father is the one who is the
Totalities," if the aeons had risen up to give handividually. Therefore, in the song of
glorification and in the power of the unity of hinom whom they have come, they were
drawn into a mingling and a combination and a uwittyh one another. They offered glory
worthy of the Father from the pleromatic congrematwhich is a single representation
although many, because it was brought forth agiy gbr the single one and because they
came forth toward the one who is himself the To&adi Now, this was a praise [...] the one
who brought forth the Totalities, being a firstifraf the immortals and an eternal one,
because, having come forth from the living aeoegdpperfect and full because of the one
who is perfect and full, it left full and perfettadse who have given glory in a perfect way
because of the fellowship. For, like the faultlBasher, when he is glorified he also hears
the glory which glorifies him, so as to make them@nifest as that which he is.

The cause of the second honor which accrued to théimat which was returned to them
from the Father when they had known the grace hglwthey bore fruit with one another
because of the Father. As a result, just as thesrexwbrought forth in glory for the Father,
SO too in order to appear perfect, they appeartaigaoy giving glory.

They were fathers of the third glory accordinghe independence and the power which
was begotten with them, since each one of thenvishally does not exist so as to give
glory in a unitary way to him whom he loves.

They are the first and the second and thus botheoh are perfect and full, for they are
manifestations of the Father who is perfect ank] &sl well as of those who came forth,
who are perfect by the fact that they glorify tlegfpct one. The fruit of the third, however,
consists of honors of the will of each one of theres, and each one of the properties. The
Father has power. It exists fully, perfect in theught which is a product of agreement,
since it is a product of the individuality of theams. It is this which he loves and over
which he has power, as it gives glory to the Fallyemeans of it.

For this reason, they are minds of minds, whichfewed to be words of words, elders of
elders, degrees of degrees, which are exalted aipw/another. Each one of those who



give glory has his place and his exaltation anditislling and his rest, which consists of
the glory which he brings forth.

All those who glorify the Father have their begegteternally, - they beget in the act of
assisting one another - since the emanationsraitelss and immeasurable and since there
IS no envy on the part of the Father toward tholse eame forth from him in regard to

their begetting something equal or similar to héince he is the one who exists in the
Totalities, begetting and revealing himself. Whoerelve wishes, he makes into a father, of
whom he in fact is Father, and a god, of whom hadtis God, and he makes them the
Totalities, whose entirety he is. In the propersgeall the names which are great are kept
there, these (names) which the angels share, wreodwmne into being in the cosmos along
with the archons, although they do not have angméance to the eternal beings.

The entire system of the aeons has a love andgmigiior the perfect, complete discovery
of the Father and this is their unimpeded agreenférdugh the Father reveals himself
eternally, he did not wish that they should knom hsince he grants that he be conceived
of in such a way as to be sought for, while keepanimself his unsearchable primordial
being.

It is he, the Father, who gave root impulses toatens, since they are places on the path
which leads toward him, as toward a school of behaMe has extended to them faith in
and prayer to him whom they do not see; and alfiope in him of whom they do not
conceive; and a fruitful love, which looks towahdt which it does not see; and an
acceptable understanding of the eternal mind; dsldssing, which is riches and freedom;
and a wisdom of the one who desires the glory @Rther for <his> thought.

It is by virtue of his will that the Father, theeowho is exalted, is known, that is, (by virtue
of) the spirit which breathes in the Totalities aingives them an idea of seeking after the
unknown one, just as one is drawn by a pleasantato search for the thing from which
the aroma arises, since the aroma of the Fathpasses these ordinary ones. For his
sweetness leaves the aeons in ineffable pleasdri gives them their idea of mingling
with him who wants them to know him in a united vamd to assist one another in the
spirit which is sown within them. Though existingder a great weight, they are renewed
in an inexpressible way, since it is impossibletf@m to be separated from that in which
they are set in an uncomprehending way, becaugentiienot speak, being silent about the
Father's glory, about the one who has power tokseal yet they will take form from him.
He revealed himself, though it is impossible toaspef him. They have him, hidden in a
thought, since from this one [...]. They are silabout the way the Father is in his form and
his nature and his greatness, while the aeonslien@ne worthy of knowing through his
spirit that he is unnameable and incomprehendibiethrough his spirit, which is the trace
of the search for him, that he provides them thktyabo conceive of him and to speak
about him.

Each one of the aeons is a name, <that is>, eattte giroperties and powers of the Father,
since he exists in many names, which are interrathghd harmonious with one another. It
is possible to speak of him because of the wedldpeech, just as the Father is a single
name, because he is a unity, yet is innumeraliesiproperties and names.

The emanation of the Totalities, which exist frdm bne who exists, did not occur



according to a separation from one another, as thomgecast off from the one who begets
them. Rather, their begetting is like a processxténsion, as the Father extends himself to
those whom he loves, so that those who have cortteffom him might become him as
well.

Just as the present aeon, though a unity, is divigeunits of time and units of time are
divided into years and years are divided into seasmd seasons into months, and months
into days, and days into hours, and hours into nmésnao too the aeon of the Truth, since

it is a unity and multiplicity, receives honor imetsmall and the great names according to
the power of each to grasp it - by way of analolije a spring which is what it is, yet

flows into streams and lakes and canals and branondike a root spread out beneath trees
and branches with its fruit, or like a human baalgjch is partitioned in an indivisible way
into members of members, primary members and secgngteat and small.

6. The Imperfect Begetting by the Logos

The aeons have brought themselves forth in accaldtiae third fruit by the freedom of
the will and by the wisdom with which he favoreertifor their thought. They do not wish
to give honor with that which is from an agreemémbugh it was produced for words of
praise for each of the Pleromas. Nor do they woshive honor with the Totality. Nor do
they wish (to do so) with anyone else who was patly above the depth of that one, or
(above) his place, except, however, for the one @tists in an exalted name and in the
exalted place, and only if he receives from thewhe wished (to give honor), and takes it
to him(self) for the one above him, and (only i€ lkegets him(self), so to speak, himself,
and, through that one, begets him(self) along Wittt which he is, and himself becomes
renewed along with the one who came upon him, §ptother, and sees him and entreats
him about the matter, namely, he who wished torasée him.

So that it might be in this way, the one who wiskedive honor does not say anything to
him about this, except only that there is a limispeech set in the Pleroma, so that they are
silent about the incomprehensibility of the Fatlver, they speak about the one who wishes
to comprehend him. It came to one of the aeonghahould attempt to grasp the
incomprehensibility and give glory to it and espdlgito the ineffability of the Father.

Since he is a Logos of the unity, he is one, thdugis not from the agreement of the
Totalities, nor from him who brought them forthpmaly, the one who brought forth the
Totality, the Father.

This aeon was among those to whom was given wisdorthat he could become pre-
existent in each one's thought. By that which Hesywill they be produced. Therefore, he
received a wise nature in order to examine thedmduhsis, since he is a wise fruit; for, the
free will which was begotten with the Totalitiessva cause for this one, such as to make
him do what he desired, with no one to restrain. him

The intent, then, of the Logos, who is this ones waod. When he had come forth, he gave
glory to the Father, even if it led to somethingdoed possibility, since he had wanted to
bring forth one who is perfect, from an agreemamwhich he had not been, and without
having the command.



This aeon was last to have <been> brought forttmbtual assistance, and he was small in
magnitude. And before he begot anything else fergibry of the will and in agreement
with the Totalities, he acted, magnanimously, famabundant love, and set out toward
that which surrounds the perfect glory, for it s without the will of the Father that the
Logos was produced, which is to say, not withoutiit he go forth. But he, the Father, had
brought him forth for those about whom he knew thaas fitting that they should come
into being.

The Father and the Totalities drew away from hionthet the limit which the Father had
set might be established - for it is not from gragghe incomprehensibility but by the will
of the Father, - and furthermore, (they withdrew}tsat the things which have come to be
might become an organization which would come bemg. If it were to come, it would
not come into being by the manifestation of thed?e. Therefore, it is not fitting to
criticize the movement which is the Logos, busifiiting that we should say about the
movement of the Logos that it is a cause of anroegdion which has been destined to
come about.

The Logos himself caused it to happen, being comapled unitary, for the glory of the
Father, whom he desired, and (he did so) beingeoomtith it, but those whom he wished
to take hold of firmly he begot in shadows and es@nd likenesses. For, he was not able
to bear the sight of the light, but he looked itite depth and he doubted. Out of this there
was a division - he became deeply troubled - annirang away because of his self-doubt
and division, forgetfulness and ignorance of hirfnaetl <of that> which is.

His self-exaltation and his expectation of compretieg the incomprehensible became
firm for him and was in him. But the sicknessesofwed him when he went beyond
himself, having come into being from self-doubtmady from the fact that he did not
<reach the attainment of> the glories of the Fatherone whose exalted status is among
things unlimited. This one did not attain him, fe did not receive him.

The one whom he himself brought forth as a uniéagn rushed up to that which is his and
this kin of his in the Pleroma abandoned him whoe#o be in the defect along with those
who had come forth from him in an imaginary wagcsi they are not his.

When he who produced himself as perfect actuatlybding himself forth, he became weak
like a female nature which has abandoned its violenterpart.

From that which was deficient in itself there catimese things which came into being from
his thought and his arrogance, but from that wiggberfect in him he left it and raised
himself up to those who are his. He was in theddter as a remembrance for him so that he
would be saved from his arrogance.

The one who ran on high and the one who drew himnself were not barren, but in
bringing forth a fruit in the Pleroma, they updatige who were in the defect.

Like the Pleromas are the things which came intogofom the arrogant thought, which
are their (the Pleromas’) likenesses, copies, stednd phantasms, lacking reason and the
light, these which belong to the vain thought, sitteey are not products of anything.



Therefore, their end will be like their beginnirigpm that which did not exist (they are) to
return once again to that which will not be. Ithey, however, by themselves who are
greater, more powerful, and more honored than #imees which are given to them, which
are their shadows. In the manner of a reflectientlaey beautiful. For the face of the copy
normally takes its beauty from that of which iaisopy.

They thought of themselves that they are beingstiagi by themselves and are without a
source, since they do not see anything else egib@fiore them. Therefore, they lived in
disobedience and acts of rebellion, without havingbled themselves before the one
because of whom they came into being.

They wanted to command one another, overcomingaangher in their vain ambition,
while the glory which they possess contains a caliiee system which was to be.

They are likenesses of the things which are exaltedy were brought to a lust for power
in each one of them, according to the greatnetiseaiame of which each is a shadow, each
one imagining that it is superior to his fellows.

The thought of these others was not barren, bttikes<those> of which they are
shadows, all that they thought about they haveotengial sons; those of whom they
thought they had as offspring. Therefore, it hagoethat many offspring came forth from
them, as fighters, as warriors, as troublemakesrapastates. They are disobedient beings,
lovers of power. All the other beings of this sedre brought forth from these.

7. The Conversion of the Logos

The Logos was a cause of those who came into lagiddne continued all the more to be at
a loss and he was astonished. Instead of perfett@saw a defect; instead of unification,
he saw division; instead of stability, he saw dis&unces; instead of rests, tumults. Neither
was it possible for him to make them cease fronmigpdisturbance, nor was it possible for
him to destroy it. He was completely powerless,eonis totality and his exaltation
abandoned him.

Those who had come into being not knowing themsdbagh did not know the Pleromas
from which they came forth and did not know the @i was the cause of their existence.

The Logos, being in such unstable conditions, didcontinue to bring forth anything like
emanations, the things which are in the Pleroneagtaries which exist for the honor of the
Father. Rather, he brought forth little weaklingisdered) by the illnesses by which he too
was hindered. It was the likeness of the dispasitvbich was a unity, that which was the
cause of the things which do not themselves esash tthe first.

Until the one who brought forth into the defects@¢hings which were thus in need, until
he judged those who came into being because otairtrary to reason - which is the
judgment which became a condemnation - he strugggadhst them unto destruction, that
is, the ones who struggled against the condemnatidrwhom the wrath pursues, while it
(the wrath) accepts and redeems (them) from tFadgg) opinion and apostasy, since from
it is the conversion which is also called "metatrioldne Logos turned to another opinion



and another thought. Having turned away from ésalfurned toward the good things.
Following the conversion came the thought of thiegs which exist and the prayer for the
one who converted himself to the good.

The one who is in the Pleroma was what he firsggutdo and remembered; then (he
remembered) his brothers individually and (yet)ajs/with one another; then all of them
together; but before all of them, the Father. Tiegygr of the agreement was a help for him
in his own return and (in that of) the Totalityr Bocause of his remembering those who
have existed from the first was his being rementhérais is the thought which calls out
from afar, bringing him back.

All his prayer and remembering were numerous powaecsrding to that limit. For there is
nothing barren in his thought.

The powers were good and were greater than thabe dikeness. For those belonging to
the likeness also belong to a nature of falsehBom an illusion of similarity and a
thought of arrogance has come about that which beegme. And they originate from the
thought which first knew them.

To what do the former beings pertain? They areftikgetfulness and heavy sleep; being
like those who dream troubled dreams, to whom steepes while they - those who dream
- are oppressed. The others are like some creattiight for him, looking for the rising of
the sun, since it happened that they saw in hirardsewhich are truly sweet. It
immediately put a stop to the emanations of theght They did not any longer have their
substance and also they did not have honor anfong

Though he is not equal to those who pre-existetthely were superior to the likenesses, it
was he alone through whom they were more exalial tthose, for they are not from a
good intent.

It was not from the sickness which came into béirag they were produced, from which is
the good intent, but (from) the one who soughtrdfte pre-existent. Once he had prayed,
he both raised himself to the good and sowed imtagre-disposition to seek and pray to
the glorious pre-existent one, and he sowed in th¢hought about him and an idea, so
that they should think that something greater tha@mselves exists prior to them, although
they did not understand what it was. Begetting leryrand mutual love through that
thought, they acted in unity and unanimity, sinoaT unity and from unanimity they have
received their very being.

They were stronger than them in the lust for povegrthey were more honored than the
first ones, who had been raised above them. Thadebt humbled themselves. They
thought about themselves that they were beingsnatigg from themselves alone and were
without a source. As they brought forth at first@aling to their own birth, the two orders
assaulted one another, fighting for command becaigeir manner of being. As a result,
they were submerged in forces and natures in asgihdthe condition of mutual assault,
having lust for power and all other things of thast. It is from these that the vain love of
glory draws all of them to the desire of the lwstower, while none of them has the
exalted thought nor acknowledges it.



The powers of this thought are prepared in the wofikhe pre-existent <ones>, those of
which they are the representations. For the orfitrase of this sort had mutual harmony,
but it fought against the order of those of therigss, while the order of those of the
likeness wages war against the representationa@sadgainst it alone, because of its
wrath. From this it [...] them [...] one anotheramy [...] necessity appointed them [...] and
might prevail [...] was not a multitude, [...] atigeir envy and their [...] and their wrath and
violence and desire and prevailing ignorance predtrapty matters and powers of various
sorts, mixed in great number with one another; evtiie mind of the Logos, who was a
cause of their begetting, was open to a revelatidhe hope which would come to him
from above.

8. The Emanation of the Savior

The Logos which moved had the hope and the expactat him who is exalted. As for
those of the shadow, he separated himself from thesaery way, since they fight against
him and are not at all humble before him. He wagemt with the beings of the thought.
And as for the one who is set up in this way and whwithin the exalted boundary,
remembering the one who is defective, the Logosditohim forth in an invisible way,
among those who came into being according to thegit, according to the one who was
with them, until the light shone upon him from abas a lifegiver, the one who was
begotten by the thought of brotherly love of the-pkistent Pleromas.

The stumbling, which happened to the aeons of #tledf of the Totalities who did not
suffer, was brought to them, as if it were theingwm a careful and non-malicious and
immensely sweet way. It was brought to the Totdiso that they might be instructed about
the defect by the single one, from whom alone tideseceived strength to eliminate the
defects.

The order which was his came into being from hinowdn on high and that which brought
itself forth from him and from the entire perfectiolrhe one who ran on high became for
the one who was defective an intercessor with thenation of the aeons which had come
into being in accord with the things which existh&4 he prayed to them, they consented
joyously and willingly, since they were in agreememd with harmonious consent, to aid
the defective one. They gathered together, askiadrather with beneficent intent that
there be aid from above, from the Father, for hesyg since the defective one could not
become perfect in any other way, unless it wasvilief the Pleroma of the Father, which
he had drawn to himself, revealed, and given tal#fective one. Then from the harmony,
in a joyous willingness which had come into beitngy brought forth the fruit, which was
a begetting from the harmony, a unity, a posses#itine Totalities, revealing the
countenance of the Father, of whom the aeons th@sgtiney gave glory and prayed for
help for their brother with a wish in which the kat counted himself with them. Thus, it
was willingly and gladly that they bring forth thait. And he made manifest the
agreement of the revelation of his union with thearhich is his beloved Son. But the Son
in whom the Totalities are pleased put himselflfent as a garment, through which he
gave perfection to the defective one, and gaveiroafion to those who are perfect, the
one who is properly called "Savior" and "the Redegrand "the Well-Pleasing one" and
"the Beloved," "the one to whom prayers have bdfmed" and "the Christ" and "the
Light of those appointed,” in accordance with thefrom whom he was brought forth,
since he has become the names of the positiondhwwiace given to him. Yet, what other



name may be applied to him except "the Son," apr@@ously said, since he is the
knowledge of the Father, whom he wanted them tawino

Not only did the aeons generate the countenantteedfather to whom they gave praise,
which was written previously, but also they genedaheir own; for the aeons who give
glory generated their countenance and their falsey Tvere produced as an army for him,
as for a king, since the beings of the thought lmpewerful fellowship and an
intermingled harmony. They came forth in a multgeed form, in order that the one to
whom help was to be given might see those to wherhnaud prayed for help. He also sees
the one who gave it to him.

The fruit of the agreement with him, of which weyiously spoke, is subject to the power
of the Totalities. For the Father has set the T@alwithin him, both the ones which pre-
exist and the ones which are, and the ones whiltlb&iiHe was capable (of doing it). He
revealed those which he had placed within him. ldendt give them, when he entrusted
them to him. He directed the organization of thevewrse according to the authority which
was given him from the first and (according to) gosver of the task. Thus, he began and
effected his revelation.

The one in whom the Father is and the one in whanTotalities are <was> created before
the one who lacked sight. He instructed him abloosé who searched for their sight, by
means of the shining of that perfect light. Hetfpsrfected him in ineffable joy. He
perfected him for himself as a perfect one andi$® gave him what is appropriate to each
individual. For this is the determination of thestijoy. And <he> sowed in him in an
invisible way a word which is destined to be knadge. And he gave him power to
separate and cast out from himself those who abddient to him. Thus, he made
himself manifest to him. But to those who came iméing because of him he revealed a
form surpassing them. They acted in a hostile wayatd one another. Suddenly he
revealed himself to them, approaching them in ¢menfof lightning. And in putting an end
to the entanglement which they have with one amdthestopped it by the sudden
revelation, which they were not informed about, niid expect, and did not know of.
Because of this, they were afraid and fell downc¢esithey were not able to bear the
appearance of the light which struck them. Thewhe appeared was an assault for the
two orders. Just as the beings of thought had gem the name "little one," so they have
a faint notion that they have the exalted one Xig®before them, and they have sown
within them an attitude of amazement at the exaltezlwho will become manifest.
Therefore, they welcomed his revelation and theyshipped him. They became convinced
witnesses to <him>. They acknowledged the lightolwliiad come into being as one
stronger than those who fought against them. Thgbef the likeness, however, were
exceedingly afraid, since they were not able ta Bbaut him in the beginning, that there is
a vision of this sort. Therefore they fell downrthe pit of ignorance which is called "the
Outer Darkness," and "Chaos" and "Hades" and "thesa." He set up what was beneath
the order of the beings of thought, as it was sfeothan they. They were worthy of ruling
over the unspeakable darkness, since it is thettssathe lot which was assigned to them.
He granted them that they, too, should be of usthoorganization which was to come, to
which he had assigned them.

There is a great difference between the revelatidhe one who came into being to the
one who was defective and to those things whichicaoeme into being because of him.



For he revealed himself to him within him, sinceifavith him, is a fellow sufferer with
him, gives him rest little by little, makes him grdifts him up, gives himself to him
completely for enjoyment from a vision. But to teagho fall outside, he revealed himself
quickly and in a striking way and he withdrew tonself suddenly without having let them
see him.

9. The Pleroma of the Logos

When the Logos which was defective was illuminad,Ffieroma began. He escaped those
who had disturbed him at first. He became unmixéH them. He stripped off that
arrogant thought. He received mingling with the iRefen those who had been
disobedient to him at first bent down and humbleshiselves before him. And he rejoiced
over the visitation of his brothers who had visikéigh. He gave glory and praise to those
who had become manifest as a help to him, whilgawe thanks, because he had escaped
those who revolted against him, and admired andteohthe greatness and those who had
appeared to him in a determined way. He generatetfest images of the living visages,
pleasing among things which are good, existing ajrtba things which exist, resembling
them in beauty, but unequal to them in truth, sithey are not from an agreement with
him, between the one who brought them forth andtteewho revealed himself to him. But
in wisdom and knowledge he acts, mingling the Logik him(self) entirely. Therefore,
those which came forth from him are great, jughas which is truly great.

After he was amazed at the beauty of the ones @Happeared to him, he professed
gratitude for this visitation. The Logos perforntad activity, through those from whom

he had received aid, for the stability of those Wwhd come into being because of him and
so that they might receive something good, sincénbieght to pray for the organization of
all those who came forth from him, which is statati, so that it might make them
established. Therefore, those whom he intentiomalbguced are in chariots, just as those
who came into being, those who have appearedasdhiy might pass through every place
of things which are below, so that each one mighgilsen the place which is constituted as
he is. This is destruction for the beings of theniess, yet is an act of beneficence for the
beings of the thought, a revelatibittography of those who are from the ordinance, which
was a unity while suffering, while they are seedsich have not come to be by
themselves.

The one who appeared was a countenance of therfaiti®f the harmony. He was a
garment (composed) of every grace, and food wisid¢brithose whom the Logos brought
forth while praying and giving glory and honor. $is$ the one whom he glorified and
honored while looking to those to whom he prayedhat he might perfect them through
the images which he had brought forth.

The Logos added even more to their mutual assistand to the hope of the promise, since
they have joy and abundant rest and undefiled pieasHe generated those whom he
remembered at first, when they were not with hine, generated them) having the
perfection Dittography Now, while he who belongs to the vision is witimhihe exists in
hope and faith in the perfect Father, as muche3dkalities. He appears to him before he
mingles with him, in order that the things whichvbaome into being might not perish by
looking upon the light, for they cannot acceptdgineat, exalted stature.



The thought of the Logos, who had returned to taibikty and ruled over those who had
come into being because of him, was called "Aearl''®lace” of all those whom he had
brought forth in accord with the ordinance, ang #lso called "Synagogue of Salvation,"
because he healed him(self) from the dispersakwisithe multifarious thought, and
returned to the single thought. Similarly, it idled "Storehouse," because of the rest which
he obtained, giving (it) to himself alone. Andstalso called "Bride," because of the joy of
the one who gave himself to him in the hope oftfitam the union, and who appeared to
him. It is also called "Kingdom," because of thabdity which he received, while he
rejoices at the domination over those who fought. iAind it is called "the Joy of the

Lord," because of the gladness in which he clothiggself. With him is the light, giving

him recompense for the good things which are in, laina (with him is) the thought of
freedom.

The aeon of which we previously spoke is aboveawmeorders of those who fight against
one another. It is not a companion of those whd kominion and is not implicated in the
illnesses and weaknesses, things belonging tdtheght and to the likeness.

That in which the Logos set himself, perfect in, joys an aeon, having the form of matter,
but also having the constitution of the cause, wisadhe one who revealed himself. (The
aeon was) an image of those things which are ifPtee®ma, those things which came into
being from the abundance of the enjoyment of treewoino exists joyously. Moreover, the
countenance of the one who revealed himself, wésaiisincerity and the attentiveness and
the promise concerning the things for which he dskeéhad the designation of the Son and
his essence and his power and his form, who istieevhom he loved and in whom he was
pleased, who was entreated in a loving way. It kgg and was a desire to be established
and an openness for instruction and an eye foowjgjualities which it had from the

exalted ones. It was also wisdom for his thinkimgpposition to the things beneath the
organization. It was also a word for speaking draperfection of the things of this sort.
And it is these who took form with him, but accerglito the image of the Pleroma, having
their fathers who are the ones who gave themddeh one being a copy of each one of the
faces, which are forms of maleness, since thepatrérom the illness which is femaleness,
but are from this one who already has left behimedsickness. It has the name "the
Church," for in harmony they resemble the harmanthe assembly of those who have
revealed themselves.

That which came into being in the image of thetligitoo is perfect, inasmuch as it is an
image of the one existing light, which is the Taia$. Even if it was inferior to the one of
whom it is an image, nevertheless it has its irsiliity, because it is a countenance of the
indivisible light. Those, however, who came intanigein the image of each one of the
aeons, they in essence are in the one whom weopidyimentioned, but in power they are
not equal, because it (the power) is in each ahtHa this mingling with one another they
have equality, but each one has not cast off véhpeculiar to itself. Therefore, they are
passions, for passion is sickness, since theyradptions not of the agreement of the
Pleroma, but of this one, prematurely, before leeixed the Father. Hence, the agreement
with his Totality and will was something beneficial the organization which was to come.
It was granted them to pass through the placeshndrie below, since the places are unable
to accommodate their sudden, hasty coming, unleeg come) individually, one by one.
Their coming is necessary, since by them will etheng be perfected.



In short, the Logos received the vision of all ggnthose which pre-exist, and those which
are now, and those which will be, since he has lkeeénisted with the organization of all
that which exists. Some things are already in thingich are fit for coming into being, but
the seeds which are to be he has within himsetfalxse of the promise which belonged to
that which he conceived, as something belongirggéals which are to be. And he
produced his offspring, that is, the revelationhat which he conceived. For a while,
however, the seed of promise is guarded, so tbhatettvho have been appointed for a
mission might be appointed by the coming of thei@aand of those who are with him, the
ones who are first in knowledge and glory of théhEa

10.The Organization

It is fitting, from the prayer which he made and ttonversion which occurred because of
it, that some should perish, while others benafit still others be set apart. He first
prepared the punishment of those who are disobgdieking use of a power of the one
who appeared, the one from whom he received atyhmrer all things, so as to be separate
from him. He is the one who is below, and he alseps himself apart from that which is
exalted, until he prepares the organization offelse things which are external, and gives
to each the place which is assigned to it.

The Logos established him(self) at first, when bautified the Totalities, as a basic
principle and cause and ruler of the things whiaime to be, like the Father, the one who
was the cause of the establishment, which wadrsted exist after him. He created the
pre-existent images, which he brought forth in ksa&nd glorification. Then he beautified
the place of those whom he had brought forth imyghvhich is called "Paradise™ and "the
Enjoyment” and "the Joy full of sustenance" an@'3by," which pre-exist. And of every
goodness which exists in the Pleroma, it presdhe$mage. Then he beautified the
kingdom, like a city filled with everything pleaginwhich is brotherly love and the great
generosity, which is filled with the holy spiritacthe mighty powers which govern them,
which the Logos produced and established in polteen (he beautified) the place of the
Church which assembles in this place, having the fof the Church which exists in the
aeons, which glorifies the Father. After theselibautified) the place of the faith and
obedience (which arises) from hope, which thingsltbgos received when the light
appeared; then (he beautified the place of) theodiion, which is prayer and supplication,
which were followed by forgiveness and the wordaayning the one who would appear.

All the spiritual places are in spiritual power.ejare separate from the beings of the
thought, since the power is established in an imabech is that which separates the
Pleroma from the Logos, while the power which isvacin prophesying about the things
which will be, directs the beings of the thoughtethhave come into being toward that
which is pre-existent, and it does not permit tiiermix with the things which have come
into being through a vision of the things which aigh him.

The beings of the thought which is outside are Hanthey preserve the representation of
the pleromatic, especially because of the sharnije names by which they are beautiful.

The conversion is humble toward the beings of tleeight, and the law, too, is humble
toward them, (the law) of the judgment, which ie tondemnation and the wrath. Also
humble toward them is the power which separatesetiano fall below them, sends them



far off and does not allow them to spread out ékrerbeings of the thought and the
conversion, which (power) consists in fear and leeiity and forgetfulness and
astonishment and ignorance and the things whick bame into being in the manner of a
likeness, through fantasy. And these things, tdaclvwere in fact lowly, are given the
exalted names. There is no knowledge for thoselvelve come forth from them with
arrogance and lust for power and disobedience asdtfood.

To each one he gave a name, since the two ordem amame. Those belonging to the
thought and those of the representation are c&ledRight Ones" and "Psychic" and "the
Fiery Ones" and "the Middle Ones." Those who belanthe arrogant thought and those of
the likeness are called "the Left", "Hylic", "thaik Ones," and "the Last."

After the Logos established each one in his otat#h the images and the representations
and the likenesses, he kept the aeon of the im@agesfrom all those who fight against it,
since it is a place of joy. However, to those & thought he revealed the thought which he
had stripped from himself, desiring to draw themo ia material union, for the sake of their
system and dwelling place, and in order that theghtralso bring forth an impulse for
diminution from their attraction to evil, so thaety might not any more rejoice in the glory
of their environment and be dissolved, but mighteasee their sickness in which they
suffer, so that they might beget love and contisusearching after the one who is able to
heal them of the inferiority. Also over those whaldng to the likeness, he set the word of
beauty, so that he might bring them into a form.até® set over them the law of judgment.
Again, he set over them the powers which the rbatsproduced in their lust for power. He
appointed them as rulers over them, so that, eliti¢ihe support of the word which is
beautiful, or by the threat of the law, or by tleaver of lust for power, the order might be
preserved from those who have reduced it to evVilleathe Logos is pleased with them,
since they are useful for the organization.

The Logos knows the agreement in the lust for pafi¢ine two orders. To these and to all
the others, he graciously granted their desireg&ie to each one the appropriate rank, and
it was ordered that each one be a ruler over @&@ad an activity. He yields to the place of
the one more exalted than himself, in order to camuirthe other places in an activity
which is in the allotted activity which falls torhito have control over because of his mode
of being. As a result, there are commanders andrdirtates in positions of domination and
subjection among the angels and archangels, wieladtivities are of various types and
are different. Each one of the archons with hig r@ed his perquisites to which his lot has
claim, just as they appeared, each was on guarck ey have been entrusted with the
organization and none lacks a command and nonghswt kingship from the end of the
heavens to the end of the earth, even to the fdioms$aof the earth, and to the places
beneath the earth. There are kings, there are émdishose who give commands, some for
administering punishment, others for administejusgice, still others for giving rest and
healing, others for teaching, others for guarding.

Over all the archons he appointed an Archon witlom® commanding him. He is the lord
of all of them, that is, the countenance whichltbgos brought forth in his thought as a
representation of the Father of the Totalities.réfae, he is adorned with every <name>
which <is> a representation of him, since he igati®rized by every property and glorious
quality. For he too is called "father" and god" &ddmiurge” and "king" and "judge" and
"place" and "dwelling" and "law."



The Logos uses him as a hand, to beautify and woitke things below, and he uses him
as a mouth, to say the things which will be propues

The things which he has spoken he does. When héhsdthey were great and good and
wonderful, he was pleased and rejoiced, as if mséilf in his own thought had been the

one to say them and do them, not knowing that tbeement within him is from the spirit
who moves him in a determined way toward thosegghimhich he wants.

In regard to the things which came into being fiam, he spoke of them, and they came
into being as a representation of the spirituatgdavhich we mentioned previously in the
discussion about the images.

Not only <did> he work, but also, as the one whagpointed as father of his organization,
he engendered by himself and by the seeds, yebgldte spirit which is elect and which
will descend through him to the places which aleweNot only does he speak spiritual
words of his own, <but> in an invisible way, (heags) through the spirit which calls out
and begets things greater than his own essence.

Since in his essence he is a "god" and "father"adirtie rest of the honorific titles, he was
thinking that they were elements of his own esseHeeestablished a rest for those who
obey him, but for those who disobey him, he alsal®#shed punishments. With him, too,
there is a paradise and a kingdom and everythseywhich exists in the aeon which exists
before him. They are more valuable than the imgribécause of the thought which is
connected with them, which is like a shadow andrangnt, so to speak, because he does
not see in what way the things which exist actuddyexist.

He established workers and servants, assistindghat tne will do and what he will say, for
in every place where he worked he left his coumteaan his beautiful name, effecting and
speaking of the things which he thinks about.

He established in his place images of the lighttWlippeared and of those things which
are spiritual, though they were of his own esseRoe.thus they were honored in every
place by him, being pure, from the countenancéefine who appointed them, and they
were established: paradises and kingdoms andaedtpromises and multitudes of
servants of his will, and though they are lordgl@minions, they are set beneath the one
who is lord, the one who appointed them.

After he listened to him in this way, properly, abthe lights, which are the source and the
system, he set them over the beauty of the thielygsb The invisible spirit moved him in
this way, so that he would wish to administer tigtohis own servant, whom he too used,
as a hand and as a mouth and as if he were his(éakhis servant is) the things which he
brings, order and threat and fear, in order thagehwith whom he has done what is
ignorant might despise the order which was givertfem to keep, since they are fettered
in the bonds of the archons, which are on themrsécu

The whole establishment of matter is divided im@é. The strong powers which the
spiritual Logos brought forth from fantasy and gance, he established in the first spiritual
rank. Then those (powers) which these producedhdiy fust for power, he set in the



middle area, since they are powers of ambitionhabthey might exercise dominion and
give commands with compulsion and force to theldistament which is beneath them.
Those which came into being through envy and jesloand all the other offspring from
dispositions of this sort, he set in a servile oxmtrolling the extremities, commanding

all those which exist and all (the realm of) getierg from whom come rapidly destroying
illnesses, who eagerly desire begetting, who amgetlning in the place where they are from
and to which they will return. And therefore, hgpamted over them authoritative powers,
acting continuously on matter, in order that thisming of those which exist might also
exist continuously. For this is their glory.

Part Il
11. The Creation of Material Humanity

The matter which flows through its form (is) a calry which the invisibility which exists
through the powers [...] for them all, for [...} they beget before them and destroy.

The thought which is set between those of the agiat those of the left is a power of
begetting. All those which the first ones will wikhmake, so to speak, a projection of
theirs, like a shadow cast from and following aydtose things which are the roots of the
visible creations, namely, the entire preparatibthe adornment of the images and
representations and likenesses, have come intg beitause of those who need education
and teaching and formation, so that the smallnegbtrgrow, little by little, as through a
mirror image. For it was for this reason that heated mankind at the end, having first
prepared and provided for him the things which &e treated for his sake.

Like that of all else is the creation of mankindaadl. The spiritual Logos moved him
invisibly, as he perfected him through the Demiwaigd his angelic servants, who shared in
the act of fashioning in multitudes, when he tooliresel with his archons. Like a shadow
is earthly man, so that he might be like those ateocut off from the Totalities. Also he is
something prepared by all of them, those of thitrégnd those of the left, since each one in
the orders gives a form to the [...] in which itsts.

The [...] which the Logos who was defective broufginth, who was in the sickness, did not
resemble him, because he brought it forth forgtfignorantly, and defectively, and in all
the other weak ways, although the Logos gave teeférm through the Demiurge out of
ignorance, so that he would learn that the exaltedlexists, and would know that he needs
him. This is what the prophet called "Living Spirnd "Breath of the exalted aeons" and
“"the Invisible,” and this is the living soul whitias given life to the power which was dead
at first. For that which is dead is ignorance.

It is fitting that we explain about the soul of tiwst human being, that it is from the
spiritual Logos, while the creator thinks thatitis, since it is from him, as from a mouth
through which one breathes. The creator also semh&ouls from his substance, since he,
too, has a power of procreation, because he istbamgyevhich has come into being from
the representation of the Father. Also those ofdfidorought forth, as it were, men of their
own, since they have the likeness of <being>.



The spiritual substance is a single thing and glsirepresentation, and its weakness is the
determination in many forms. As for the substarfdd® psychics, its determination is
double, since it has the knowledge and the cordiessithe exalted one, and it is not
inclined to evil, because of the inclination of theught. As for the material substance, its
way is different and in many forms, and it was akreess which existed in many types of
inclination.

The first human being is a mixed formation, andixewh creation, and a deposit of those of
the left and those of the right, and a spirituafdwwyhose attention is divided between each
of the two substances from which he takes his bdihgrefore, it is said that a paradise
was planted for him, so that he might eat of thealfof three kinds of tree, since it is a
garden of the threefold order, and since it is Wiath gives enjoyment.

The noble elect substance which is in him was regedted. It created and it did not wound
them. Therefore they issued a command, makingeatland bringing upon him a great
danger, which is death. Only the enjoyment of Hiegs which are evil did he allow him to
taste, and from the other tree with the doublétjfhe did not allow him to eat, much less
from the tree of life, so that they would not acgthonor [...] them, and so that they would
not be [...] by the evil power which is called "tberpent.” And he is more cunning than all
the evil powers. He led man astray through therdetation of those things which belong
to the thought and the desires. <He> made himgrass the command, so that he would
die. And he was expelled from every enjoyment af fflace.

This is the expulsion which was made for him, wherwas expelled from the enjoyments
of the things which belong to the likeness andehafsthe representation. It was a work of
providence, so that it might be found that it shart time until man will receive the
enjoyment of the things which are eternally goadyhich is the place of rest. This the
spirit ordained when he first planned that man &hexperience the great evil, which is
death, that is complete ignorance of the Totadity] that he should experience all the evils
which come from this and, after the deprivationd eares which are in these, that he
should receive of the greatest good, which isdtrnal, that is, firm knowledge of the
Totalities and the reception of all good thingsc&ese of the transgression of the first man,
death ruled. It was accustomed to slay every mamemanifestation of its domination,
which had been given it as a kingdom because dbrdpnization of the Father's will, of
which we spoke previously.

Part Il
12.The Variety of Theologies

If both the orders, those on the right and thostherieft, are brought together with one
another by the thought which is set between thehigiwgives them their organization with
each other, it happens that they both act wittsttree emulation of their deeds, with those
of the right resembling those of the left, and thokthe left resembling those of the right.
And if at times the evil order begins to do evikiioolish way, the <wise> order emulates,
in the form of a man of violence, also doing wisagvil, as if it were a power of a man of
violence. At other times the foolish order attentptslo good, making itself like it, since

the hidden order, too, is zealous to do it. Justiasn the things which are established, so
(it is) in the things which have come to be. Sitley bring things unlike one another, those



who were not instructed were unable to know theseanf the things which exist.

Therefore, they have introduced other types (ofamqtion), some saying that it is
according to providence that the things which elxéste their being. These are the people
who observe the stability and the conformity of thevement of creation. Others say that it
is something alien. These are people who obseevditfersity and the lawlessness and the
evil of the powers. Others say that the things Wwieixist are what is destined to happen.
These are the people who were occupied with thitem®thers say that it is something in
accordance with nature. Others say that it isfaesédtent. The majority, however, all who
have reached as far as the visible elements, diknoet anything more than them.

Those who were wise among the Greeks and the lanbkdrave advanced to the powers
which have come into being by way of imaginatiod &ain thought. Those who have
come from these, in accord with the mutual condiiatl rebellious manner active in them,
also spoke in a likely, arrogant and imaginary wagcerning the things which they
thought of as wisdom, although the likeness deckiliem, since they thought that they
had attained the truth, when they had (only) ag¢@ierror. (They did so) not simply in
minor appellations, but the powers themselves dednnder them, as if they were the
Totality. Therefore, the order was caught up imfiigg itself alone, because of the arrogant
hostility of one of the offspring of the archon wisessuperior, who exists before him.
Therefore, nothing was in agreement with its feBpwothing, neither philosophy nor types
of medicine nor types of rhetoric nor types of nousor types of logic, but they are
opinions and theories. Ineffability held sway imtusion, because of the indescribable
guality of those who hold sway, who give them thuiisg

Now, as for the things which came forth from thaca> of the Hebrews, things which are
written by the hylics who speak in the fashionhd Greeks, the powers of those who think
about all of them, so to speak, the "right ondsg"gowers which move them all to think of
words and a representation, they <brought> thenhtlaey grasped so as to attain the truth
and used the confused powers which act in theneri#rds they attained to the order of
the unmixed ones, the one which is establishedjnitg which exists as a representation of
the representation of the Father. It is not invesih its nature, but a wisdom envelops it, so
that it might preserve the form of the truly inbis one. Therefore, many angels have not
been able to see it. Also, other men of the Helvem®, of whom we already spoke, namely
the righteous ones and the prophets, did not thirgdnything and did not say anything

from imagination or through a likeness or from esigtthinking, but each one by the power
which was at work in him, and while listening t@ttinings which he saw and heard, spoke
of them in [...]. They have a unified harmony wathe another after the manner of those
who worked in them, since they preserve the commeeind the mutual harmony primarily
by the confession of the one more exalted than ey there is one who is greater than
they, who was appointed since they have need of dnth whom the spiritual Logos begot
along with them as one who needs the exalted arfegpe and expectation in accord with
the thought which is the seed of salvation. Andishen illuminating word, which consists

of the thought and his offspring and his emanati&msce the righteous ones and the
prophets, whom we have previously mentioned, pvesire confession and the testimony
concerning the one who is great, made by theiefativho were looking for the hope and
the hearing, in them is sown the seed of prayettlamdearching, which is sown in many
who have searched for strengthening. It appearsiaawis them to love the exalted one, to
proclaim these things as pertaining to a unity. Amvdas a unity which worked in them
when they spoke. Their vision and their words dodiifer because of the multitude of



those who have given them the vision and the wbnérefore, those who have listened to
what they have said concerning this do not rejegtdd it, but have accepted the scriptures
in an altered way. By interpreting them, they elsthlbd many heresies which exist to the
present among the Jews. Some say that God is dieemade a proclamation in the ancient
scriptures. Others say that he is many. Some sayabd is simple and was a single mind
in nature. Others say that his activity is linkeithvihe establishment of good and evil. Still
others say that he is the creator of that whichclease into being. Still others say that it
was by the angels that he created.

The multitude of ideas of this sort is the multgusf forms and the abundance of types of
scripture, that which produced their teachers eflthw. The prophets, however, did not say
anything of their own accord, but each one of tifgpoke) of the things which he had seen
and heard through the proclamation of the Savilis | what he proclaimed, with the
main subject of their proclamation being that wheetth said concerning the coming of the
Savior, which is this coming. Sometimes the proplspeak about it as if it will be.
Sometimes (it is) as if the Savior speaks fromrthuths, saying that the Savior will
come and show favor to those who have not known Timey have not all joined with one
another in confessing anything, but each one, ebé#sis of the thing from which he
received power to speak about him, and on the lbasiee place which he saw, thinks that
it is from it that he will be begotten, and thatvaié come from that place. Not one of them
knew whence he would come nor by whom he woulddgmtien, but he alone is the one of
whom it is worthy to speak, the one who will be biégn and will suffer. Concerning that
which he previously was and that which he is elgrnan unbegotten, impassible one
from the Logos, who came into being in flesh - feeribt come into their thought. And this
is the account which they received an impulse ¥e goncerning his flesh which was to
appear. They say that it is a production from fthem, but that before all things it is from
the spiritual Logos, who is the cause of the thiwbgh have come into being, from whom
the Savior received his flesh. He had conceived atitthe revelation of the light, according
to the word of the promise, at his revelation frilvia seminal state. For the one who exists
is not a seed of the things which exist, since he begotten at the end. But to the one by
whom the Father ordained the manifestation of si@wawho is the fulfillment of the
promise, to him belonged all these instrumentgfdry into life, through which he
descended. His Father is one, and alone is tridyhar to him, the invisible, unknowable,
the incomprehensible in his nature, who alone id fAdis will and his form, who has
granted that he might be seen, known, and compdelgen

13.The Incarnate Savior and his Companions

He it is who was our Savior in willing compassi@arho is that which they were. For it was
for their sake that he became manifest in an imtaly suffering. They became flesh and
soul, that is, eternally which (things) hold thendavith corruptible things they die. And as
for those who came into being, the invisible onegtd them invisibly about himself.

Not only did he take upon <himself> the death esthwhom he thought to save, but he
also accepted their smallness to which they hadetheled when they were <born> in body
and soul. (He did so) because he had let himsaibheeived and born as an infant, in body
and soul.

Among all the others who shared in them, and thdsfell and received the light, he



came into being exalted, because he had let hirheatbnceived without sin, stain and
defilement. He was begotten in life, being in liflecause the former and the latter are in
passion and changing opinion from the Logos whoedpwho established them to be
body and soul. He it is <who> has taken to him$edfone who came from those whom we
previously mentioned.

He came into being from the glorious vision anduhehanging thought of the Logos who
returned to himself, after his movement, from thgaaization, just as those who came with
him took body and soul and a confirmation and §itgt@ind judgment of things. They too
intended to come.

When they thought of the Savior they came, and taeye when he knew; they also came
more exalted in the emanation according to théaftean those who had been brought forth
from a defect, because in this way they, too, k&xktheir bodily emanation, along with the
body of the Savior, through the revelation andrtiiegling with him. These others were
those of one substance, and it indeed is the slifisubstance). The organization is
different. This is one thing, that is another. Sarame forth from passion and division,
needing healing. Others are from prayer, so tregt tieal the sick, when they have been
appointed to treat those who have fallen. Thes¢harapostles and the evangelists. They
are the disciples of the Savior, and teachers veledl instruction. Why, then, did they, too,
share in the passions in which those who have bemrght forth from passion share, if
indeed they are bodily productions in accordandh thie organization and <the> Savior,
who did not share in the passions?

The Savior was an image of the unitary one, he iwlioe Totality in bodily form.

Therefore, he preserved the form of indivisibilitgm which comes impassability. They,
however, are images of each thing which becamefesinTherefore, they assume division
from the pattern, having taken form for the plagtwhich exists beneath the heaven. This
also is what shares in the evil which exists inglaees which they have reached. For the
will held the Totality under sin, so that by thatl\we might have mercy on the Totality and
they might be saved, while a single one alone poagted to give life, and all the rest need
salvation. Therefore, it was from (reasons) of sug that it began to receive grace to give
the honors which were proclaimed by Jesus, whiate weitable for him to proclaim to the
rest, since a seed of the promise of Jesus Chaistset up, whom we have served in (his)
revelation and union. Now the promise possesseth#ftieiction and the return to what they
are from the first, from which they possess theg@dso as to return to him, which is that
which is called "the redemption.” And it is thee@$e from the captivity and the acceptance
of freedom. In its places, the captivity of thodeowvere slaves of ignorance holds sway.
The freedom is the knowledge of the truth whictsted before the ignorance was ruling,
forever without beginning and without end, beinghething good, and a salvation of
things, and a release from the servile nature iichwtihhey have suffered.

Those who have been brought forth in a lowly thdugtvanity, that is, (a thought) which
goes to things which are evil through the thoughichv draws them down to the lust for
power, these have received the possession whiokedom, from the abundance of the
grace which looked upon the children. It was, hosvea disturbance of the passion and a
destruction of those things which he cast off fl@mself at first, when the Logos
separated them from himself, (the Logos) who wasctuse of their being destined for
destruction, though he kept <them> at <the> enti@brganization and allowed them to



exist because even they were useful for the thivigeh were ordained.
14.The Tripartition of Mankind

Mankind came to be in three essential types, thvdisgd, the psychic, and the material,
conforming to the triple disposition of the Logér®m which were brought forth the
material ones and the psychic ones and the spiahes. Each of the three essential types
is known by its fruit. And they were not known asf but only at the coming of the Savior,
who shone upon the saints and revealed what eagh wa

The spiritual race, being like light from light alikie spirit from spirit, when its head
appeared, it ran toward him immediately. It imméell\abecame a body of its head. It
suddenly received knowledge in the revelation. psychic race is like light from a fire,
since it hesitated to accept knowledge of him whyeared to it. (It hesitated) even more to
run toward him in faith. Rather, through a voice/és instructed, and this was sufficient,
since it is not far from the hope according tophemise, since it received, so to speak as a
pledge, the assurance of the things which weretdbe material race, however, is alien in
every way; since it is dark, it shuns the shinifighe light, because its appearance destroys
it. And since it has not received its unity, is@mething excessive and hateful toward the
Lord at his revelation.

The spiritual race will receive complete salvatioevery way. The material will receive
destruction in every way, just as one who resists fihe psychic race, since it is in the
middle when it is brought forth and also when itiisated, is double according to its
determination for both good and evil. It takesappointed departure suddenly and its
complete escape to those who are good. Those wieirogos brought forth in

accordance with the first element of his thougltewhe remembered the exalted one and
prayed for salvation, have salvation suddenly. Tlitype saved completely because of the
salvific thought. As he was brought forth, so, teeye these brought forth from him,
whether angels or men. In accordance with the ssida that there is one who is more
exalted than themselves, and in accordance witprdnger and the search for him, they
also will attain the salvation of those who haverbbrought forth, since they are from the
disposition which is good. They were appointedsinvice in proclaiming the coming of
the Savior who was to be and his revelation whith tome. Whether angels or men, when
he was sent as a service to them, they receivédcinthe essence of their being. Those,
however, who are from the thought of lust for pgweéro have come into being from the
blow of those who fight against him, those whomttimught brought forth, from these,
since they are mixed, they will receive their enddenly. Those who will be brought forth
from the lust for power which is given to them #&time and for certain periods, and who
will give glory to the Lord of glory, and who witelinquish their wrath, they will receive
the reward for their humility, which is to remawréver. Those, however, who are proud
because of the desire of ambition, and who lovepteary glory, and who forget that it was
only for certain periods and times which they hthat they were entrusted with power, and
for this reason did not acknowledge that the SoBad is the Lord of all and Savior, and
were not brought out of wrath and the resemblaodbké evil ones, they will receive
judgment for their ignorance and their senselesswetsich is suffering, along with those
who went astray, anyone of them who turned awag;em@n more (for) wickedness in
doing to the Lord things which were not fitting, isth the powers of the left did to him,
even including his death. They persevered sayWg, Shall become rulers of the universe,



if the one who has been proclaimed king of the ewrsig is slain,” (they said this) when they
labored to do this, namely the men and angels wéoat from the good disposition of the
right ones but from the mixture. And they first skedor themselves honor, though it was
only a temporary wish and desire, while the patétésnal rest is by way of humility for
salvation of those who will be saved, those ofrtgbt ones. After they confess the Lord
and the thought of that which is pleasing to tharch and the song of those who are
humble along with her to the full extent possilaethat which is pleasing to do for her, in
sharing in her sufferings and her pains in the reanhthose who understand what is good
for the church, they will have a share in her hdpes is to be said on the subject of how
men and angels who are from the order of the kfeta path to error: not only did they
deny the Lord and plot evil against him, but alsedrd the Church did they direct their
hatred and envy and jealousy; and this is the reesahe condemnation of those who
have moved and have aroused themselves for thedfithe Church.

15. The Process of Restoration

The election shares body and essence with the ISainace it is like a bridal chamber
because of its unity and its agreement with hinr, Before every place, the Christ came for
her sake. The calling, however, has the placeasfeglvho rejoice at the bridal chamber,
and who are glad and happy at the union of theegrimbm and the bride. The place which
the calling will have is the aeon of the imagesemthe Logos has not yet joined with the
Pleroma. And since the man of the Church was happgyglad at this, as he was hoping for
it, he separated spirit, soul, and body in the wizgion of the one who thinks that he is a
unity, though within him is the man who is the Titya- and he is all of them. And, though
he has the escape from the [...] which the pladksegeive, he also has the members
about which we spoke earlier. When the redemptias proclaimed, the perfect man
received knowledge immediately, so as to retudmaisie to his unitary state, to the place
from which he came, to return there joyfully, te glace from which he came, to the place
from which he flowed forth. His members, howevereded a place of instruction, which is
in the places which are adorned, so that they niggdive from them resemblance to the
images and archetypes, like a mirror, until all thembers of the body of the Church are in
a single place and receive the restoration atiome twvhen they have been manifested as
the whole body, namely the restoration into thed?ha. It has a preliminary concord with
a mutual agreement, which is the concord whichrzdo the Father, until the Totalities
receive a countenance in accordance with him. &s@ration is at the end, after the
Totality reveals what it is, the Son, who is théamption, that is, the path toward the
incomprehensible Father, that is, the return tgotieeexistent, and (after) the Totalities
reveal themselves in that one, in the proper wa is the inconceivable one and the
ineffable one, and the invisible one and the incahensible one, so that it receives
redemption. It was not only release from the dotmmeof the left ones, nor was it only
escape from the power of those of the right, tdhedavhich we thought that were slaves
and sons, from whom none escapes without quickdpiméng theirs again, but the
redemption also is an ascent to the degrees whécimahe Pleroma and to those who have
named themselves and who conceive of themselvesdiag to the power of each of the
aeons, and (it is) an entrance into what is silwhere there is no need for voice nor for
knowing, nor for forming a concept, nor for illunaition, but (where) all things are light,
while they do not need to be illumined.

Not only do humans need redemption, but also tigelantoo, need redemption, along with



the image and the rest of the Pleromas of the amwhshe wondrous powers of
illumination. So that we might not be in doubt @gard to the others, even the Son himself,
who has the position of redeemer of the Totaliggded redemption as well, - he who had
become man, - since he gave himself for each thimgh we need, we in the flesh, who

are his Church. Now, when he first received redé@ngdtom the word which had
descended upon him, all the rest received redemfitoon him, namely those who had
taken him to themselves. For those who receivedtieewho had received (redemption)
also received what was in him.

Among the men who are in the flesh redemption bégdoe given, his first-born, and his
love, the Son who was incarnate, while the angéls are in heaven asked to associate, so
that they might form an association with him upoa ¢arth. Therefore, he is called "the
Redemption of the angels of the Father," he whofoded those who were laboring under
the Totality for his knowledge, because he wasmgihe grace before anyone else.

The Father had foreknowledge of him, since he wass thought before anything came
into being, and since he had those to whom heénaesaled him. He set the deficiency on
the one who remains for certain periods and timgs, glory for his Pleroma, since the fact
that he is unknown is a cause of his productiomfhes agreement [...] of him. Just as
reception of knowledge of him is a manifestatiormisflack of envy and the revelation of
the abundance of his sweetness, which is the saglong so, too, he has been found to be
a cause of ignorance, although he is also a begétkmowledge.

In a hidden and incomprehensible wisdom he kepkmtioavledge to the end, until the
Totalities became weary while searching for GodRather, whom no one found through
his own wisdom or power. He gives himself, so thaly might receive knowledge of the
abundant thought about his great glory, which reedizen, and (about) the cause, which he
has given, which is his unceasing thanksgivingihe, from the immobility of his

counsel, reveals himself eternally to those whaeHaeen worthy of the Father, who is
unknown in his nature, so that they might recenevidedge of him, through his desire that
they should come to experience the ignorance anghins.

Those of whom he first thought that they shouldiatknowledge and the good things
which are in it, they were planning - which is thisdom of the Father, - that they might
experience the evil things and might train themsein them, as a [...] for a time, so that
they might receive the enjoyment of good thingsef@rnity. They hold change and
persistent renunciation and the cause of thosefighbagainst them as an adornment and
marvelous quality of those who are exalted, soithatmanifest that the ignorance of those
who will be ignorant of the Father was somethinghefir own. He who gave them
knowledge of him was one of his powers for enabtivem to grasp that knowledge in the
fullest sense is called "the knowledge of all thtch is thought of" and "the treasure" and
"the addition for the increase of knowledge," "tbeelation of those things which were
known at first," and "the path toward harmony amaard the pre-existent one," which is
the increase of those who have abandoned the gesatvhich was theirs in the
organization of the will, so that the end mightlike the beginning.

As for the baptism which exists in the fullest sgnsto which the Totalities will descend
and in which they will be, there is no other baptigpart from this one alone, which is the
redemption into God, Father, Son and Holy Spirtiew confession is made through faith in



those names, which are a single name of the gospeh they have come to believe what
has been said to them, namely that they exist. Fnigrthey have their salvation, those
who have believed that they exist. This is attggnman invisible way to the Father, Son,
and Holy Spirit in an undoubting faith. And wherythave borne witness to them, it is
also with a firm hope that they attained them & the return to them might become the
perfection of those who have believed in them aadliat) the Father might be one with
them, the Father, the God, whom they have confassdth and who gave (them) their
union with him in knowledge.

The baptism which we previously mentioned is callgarment of those who do not strip
themselves of it," for those who will put it on attmbse who have received redemption
wear it. It is also called "the confirmation of ttneth which has no fall." In an unwavering
and immovable way it grasps those who have recahedestoration while they grasp it.
(Baptism) is called "silence" because of the garet the tranquility. It is also called "bridal
chamber" because of the agreement and the indwisibte of those who know they have
known him. It is also called "the light which dasst set and is without flame," since it
does not give light, but those who have worn itraegle into light. They are the ones
whom he wore. (Baptism) is also called "the etelif@l' which is immortality; and it is
called "that which is, entirely, simply, in the pery sense, what is pleasing, inseparably and
irremovably and faultlessly and imperturbably, iee one who exists for those who have
received a beginning."” For, what else is thereaime it apart from "God," since it is the
Totalities, that is, even if it is given numberlessnes, they are spoken simply as a
reference to it. Just as he transcends every aordihe transcends every voice, and he
transcends every mind, and he transcends everythmphe transcends every silence, so it
is Dittography with those who are that which he is. This is thiaich they find it to be,
ineffably and inconceivably in (its) visage, foetboming into being in those who know,
through him whom they have comprehended, who istigeto whom they gave glory.

16. Redemption of the Calling

Even if on the matter of the election there are yrmaore things for us to say, as it is fitting
to say, nonetheless, on the matter of those ofdhlimg - for those of the right are so named
- it is necessary for us to return once again ¢éonthand it is not profitable for us to forget
them. We have spoken about them, - If there is gina@uwhat preceded at some length,
how have we spoken? In a partial way, - sinced abbut all those who came forth from
the Logos, either from the judgment of the evil®oefrom the wrath which fights against
them and the turning away from them, which is #tenn to the exalted ones, or from the
prayer and the remembrance of those who pre-existddbm hope and faith that they
would receive their salvation from good work, siticey have been deemed worthy
because they are beings from the good disposit(tret) they have cause of their begetting
which is an opinion from the one who exists. Stitther (I said) that before the Logos
concerned himself with them in an invisible waylliwgly, the exalted one added to this
thought, because they were in need of him, whoth@sause of their being. They did not
exalt themselves when they were saved, as if there nothing existing before them, but
they confess that they have a beginning to thegstemxce, and they desire this: to know him
who exists before them. Most of all (I said) tHagyt worshipped the revelation of the light
in the form of lightning, and they bore witnessttih@ppeared as <their> salvation.

Not only those who have come forth from the Logdmut whom alone we said that they



would accomplish the good work, but also those whioese brought forth according to the
good dispositions will share in the repose accaydinthe abundance of the grace. Also
those who have been brought forth from the degihasd for power, having the seed in
them which is the lust for power, will receive tiesvard for (their) good deeds, namely
those who acted and those who have the predispositward the good, if they
intentionally desire and wish to abandon the vi@mporal ambition, and they keep the
commandment of the Lord of glory, instead of themaatary honor, and inherit the eternal
kingdom.

Now, it is necessary that we unite the causeslaméffects on them of the grace and the
impulses, since it is fitting that we say what wentioned previously about the salvation of
all those of the right, of all those unmixed andsth mixed, to join them with one another.
And as for the repose, which is the revelatiorhefform <in> which they believed, (it is
necessary) that we should treat it with a suitdideussion. For when we confessed the
kingdom which is in Christ, <we> escaped from thHele multiplicity of forms, and from
inequality and change. For the end will receivenidany existence, just as the beginning is
unitary, where there is no male nor female, noresknd free, nor circumcision and
uncircumcision, neither angel nor man, but Chasli in all. What is the form of the one
who did not exist at first? It will be found that Wwill exist. And what is the nature of the
one who was a slave? He will take a place wittea fman. For they will receive the vision
more and more by nature and not only by a littledyso as to believe, only through a
voice, that this is the way it is, that the restiorato that which used to be is a unity. Even
if some are exalted because of the organizationgdhey have been appointed as causes of
the things which have come into being, since theynaore active as natural forces, and
since they are desired because of these things|saaigd men will receive the kingdom and
the confirmation and the salvation. These, themflae causes.

About the <one> who appeared in flesh, they betlavithout any doubt that he is the Son
of the unknown God, who was not previously spokiemied who could not be seen. They
abandoned their gods whom they had previously vijgpsgll, and the lords who are in
heaven and on earth. Before he had taken thermdpyhile he was still a child, they
testified that he had already begun to preach.\nein he was in the tomb as a dead man
the angels thought that he was alive, receivirgflibm the one who had died. They first
desired their numerous services and wonders, winzk in the temple on their behalf, to
be performed continuously <as> the confession. iBhdtcan be done on their behalf
through their approach to him.

That preparation which they did not accept, thggated, because of the one who had not
been sent from that place, but they granted tosGhof whom they thought that he exists in
that place from which they had come along with hanplace of gods and lords whom they
served, worshipped, and ministered to, in the namtnésh they had received on loan. -
They were given to the one who is designated by theperly. - However, after his
assumption, they had the experience to know théat their Lord, over whom no one else
is lord. They gave him their kingdoms; they rosmrirtheir thrones; they were kept from
their crowns. He, however, revealed himself to themnthe reasons which we have already
spoken of: their salvation and the return to a gibedight until [...] companion and the
angels [...], and the abundance of good which théwvith it. Thus, they were entrusted
with the services which benefit the elect, bringihgir iniquity up to heaven. They tested
them eternally for the lack of humility from thesimancy of the creation, continuing on



their behalf until all come to life and leave lifghile their bodies remain on earth, serving
all their [...], sharing with them in their suffegs and persecutions and tribulations, which
were brought upon the saints in every place.

As for the servants of the evil <one>, though &slorthy of destruction, they are in [...].
But because of the [...] which is above all theldsrwhich is their good thought and the
fellowship, the Church will remember them as godehids and faithful servants, once she
has received redemption from the one who givesit@qiihen the grace which is in the
bridal chamber and [...] in her house [...] in tthisught of the giving and the one who [...]
Christ is the one with her and the expectatiorheffather of the Totality, since she will
produce for them angels as guides and servants.

They will think pleasant thoughts. They are sersifte her. She will give them their

requital for all that which the aeons will thinkali. He is an emanation from them, so that,
just as Christ did his will which he brought foethd exalted the greatnesses of the Church
and gave them to her, so will she be a thoughthiese. And to men he gives their eternal
dwelling places, in which they will dwell, leavirgehind the attraction toward the defect,
while the power of the Pleroma pulls them up indheatness of the generosity and the
sweetness of the aeon which pre-exists. This indlere of the entire begetting of those
whom he had when he shone on them in a light wihéchevealed [...]. Just as his [...]

which will be [...], so too his lord, while the ainge alone is in those who have changed.

(6 lines missing)

... which [...] by him [...] said, while the hyliegill remain until the end for destruction,
since they will not give forth for their namesthiy would return once again to that which
will not be. As they were [...] they were not [bit they were of use (in the) time that they
were (in it) among them, although they were ngtddt first. If [...] to do something else
concerning the control which they have of the prapan, [...] before them. - For though |
continually use these words, | have not understo®aneaning. - Some elders [...] him
greatness.

(6 lines missing)

... all [...] angels [...] word and the sound dfampet, he will proclaim the great complete
amnesty from the beauteous east, in the bridal bbgrwhich is the love of God the Father
[...], according to the power which [...] of theegtness [...], the sweetness of the [...] of
him, since he reveals himself to the greatnessé¢hif goodness [...] the praise, the
dominion, and the glory through [...] the Lord, avior, the Redeemer of all those
belonging to the one filled with Love, through Kely Spirit, from now through all
generations forever and ever. Amen.
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