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Part II.—Dubious or Spurious Writings.

————————————

A Sectional Confession of Faith.271

————————————

I.

Most hostile and alien to the Apostolic Confession are those who speak of the Son as

assumed to Himself by the Father out of nothing, and from an emanational origin;272 and

those who hold the same sentiments with respect to the Holy Spirit; those who say that the

Son is constituted divine by gift and grace, and that the Holy Spirit is made holy; those who

regard the name of the Son as one common to servants, and assert that thus He is the first-

born of the creature, as becoming, like the creature, existent out of non-existence, and as

being first made, and who refuse to admit that He is the only-begotten Son,—the only One

that the Father has, and that He has given Himself to be reckoned in the number of mortals,

and is thus reckoned first-born; those who circumscribe the generation of the Son by the

Father with a measured interval after the fashion of man, and refuse to acknowledge that

the æon of the Begetter and that of the Begotten are without beginning; those who introduce

three separate and diverse systems of divine worship,273 whereas there is but one form of

legitimate service which we have received of old from the law and the prophets, and which

has been confirmed by the Lord and preached by the apostles. Nor less alienated from the

true confession are those who hold not the doctrine of the Trinity according to truth, as a

relation consisting of three persons, but impiously conceive it as implying a triple being in

271 Edited in Latin by Gerardus Vossius, Opp. Greg. Thaum., Paris, 1662, in fol.; given in Greek from the

Codex Vaticanus by Cardinal Mai, Script. Vet., vii. p. 170. Vossius has the following argument: This is a second

Confession of Faith, and one widely different from the former, which this great Gregory of ours received by

revelation. This seems, however, to be designated an ἔκθεσι̋ τῆ̋ κατὰ μέρο̋ πίστεω̋, either because it records

and expounds the matters of the faith only in part, or because the Creed is explained in it by parts. The Jesuit

theologian Franc. Torrensis (the interpreter and scholiast of this ἔκθεσι̋) has, however, rendered the phrase ἡ

κατὰ μέρο̋ πίστι̋, by the Latin fides non universa sed in parte. And here we have a fides non universa sed in

parte, according to him,—a creed not of all the dogmas of the Church, but only of some in opposition to the

heretics who deny them. [The better view.]

272 οἱ τὸν Υἱὸν ἐξ οὐκ ὄντων καὶ ἀποστελλομένη̋ ἀρχῆ̋ εἶναι ἐπίκτητον λέγοντε̋ τῷ Πατρί. [Note, Exu-

contians = Arians.]

273 ἀκοινωνήτου̋ καὶ ξένα̋ εἰσάγοντε̋ λατρεία̋.
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a unity (Monad), formed in the way of synthesis274 and think that the Son is the wisdom

in God, in the same manner as the human wisdom subsists in man whereby the man is wise,

and represent the Word as being simply like the word which we utter or conceive, without

any hypostasis whatever.

274 ἐν μονάδι τὸ τριπλοῦν ἀσεβῶ̋ κατὰ σύνθεσιν.
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II.

But the Church’s Confession, and the Creed that brings salvation to the world, is that

which deals with the incarnation of the Word, and bears that He gave Himself over to the

flesh of man which He acquired of Mary, while yet He conserved His own identity, and

sustained no divine transposition or mutation, but was brought into conjunction with the

flesh after the similitude of man; so that the flesh was made one with the divinity, the divinity

having assumed the capacity of receiving the flesh in the fulfilling of the mystery. And after

the dissolution of death there remained to the holy flesh a perpetual impassibility and a

changeless immortality, man’s original glory being taken up into it again by the power of

the divinity, and being ministered then to all men by the appropriation of faith.275

275 ἐν τῇ πίστεω̋ οἰκειώσει.
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III.

If, then, there are any here, too, who falsify the holy faith, either by attributing to the

divinity as its own what belongs to the humanity—progressions,276 and passions, and a

glory coming with accession277—or by separating from the divinity the progressive and
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passible body, as if subsisted of itself apart,—these persons also are outside the confession

of the Church and of salvation. No one, therefore, can know God unless he apprehends the

Son; for the Son is the wisdom by whose instrumentality all things have been created; and

these created objects declare this wisdom, and God is recognised in the wisdom. But the

wisdom of God is not anything similar to the wisdom which man possesses, but it is the

perfect wisdom which proceeds from the perfect God, and abides for ever, not like the

thought of man, which passes from him in the word that is spoken and (straightway) ceases

to be. Wherefore it is not wisdom only, but also God; nor is it Word only, but also Son. And

whether, then, one discerns God through creation, or is taught to know Him by the Holy

Scriptures, it is impossible either to apprehend Him or to learn of Him apart from His wis-

dom. And he who calls upon God rightly, calls on Him through the Son; and he who ap-

proaches Him in a true fellowship, comes to Him through Christ. Moreover, the Son Himself

cannot be approached apart from the Spirit. For the Spirit is both the life and the holy

formation of all things;278 and God sending forth this Spirit through the Son makes the

creature279 like Himself.

276 προκοπά̋.

277 δόξαν τὴν ἐπιγινομένην.

278 μόρφωσι̋ τῶν ὅλων.

279 τὴν κτίσιν.
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IV.

One therefore is God the Father, one the Word, one the Spirit, the life, the sanctification

of all. And neither is there another God as Father,280 nor is there another Son as Word of

God, nor is there another Spirit as quickening and sanctifying. Further, although the saints

are called both gods, and sons, and spirits, they are neither filled with the Spirit, nor are

made like the Son and God. And if, then, any one makes this affirmation, that the Son is

God, simply as being Himself filled with divinity, and not as being generated of divinity, he

has belied the Word, he has belied the Wisdom, he has lost the knowledge of God; he has

fallen away into the worship of the creature, he has taken up the impiety of the Greeks, to

that he has gone back; and he has become a follower of the unbelief of the Jews, who, sup-

posing the Word of God to be but a human son, have refused to accept Him as God, and

have declined to acknowledge Him as the Son of God. But it is impious to think of the Word

of God as merely human, and to think of the works which are done by Him as abiding, while

He abides not Himself. And if any one says that the Christ works all things only as com-

manded by the Word, he will both make the Word of God idle,281 and will change the Lord’s

order into servitude. For the slave is one altogether under command, and the created is not

competent to create; for to suppose that what is itself created may in like manner create

other things, would imply that it has ceased to be like the creature.282

280 οὔτε Θεὸ̋ ἕτερο̋ ὡ̋ Πατήρ.

281 ἀργόν.

282 This seems the idea in the sentence, οὐ γὰρ ἐξισωσθήσεται τῷ κτίσματι αὐτὸ κατ᾽ οὐδένα τρόπον, ἵν᾽ ὡ̋

ὑπ᾽ ἐκείνου ἔκτισται, οὕτω καὶ αὐτὸ κτίσῃ τὰ ἄλλαα.
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V.

Again, when one speaks of the Holy Spirit as an object made holy,283 he will no longer

be able to apprehend all things as being sanctified in (the) Spirit. For he who has sanctified

one, sanctifies all things. That man, consequently, belies the fountain of sanctification, the

Holy Spirit, who denudes Him of the power of sanctifying, and he will thus be precluded

from numbering Him with the Father and the Son; he makes nought, too, of the holy (or-

dinance of) baptism, and will no more be able to acknowledge the holy and august Trinity.284

For either we must apprehend the perfect Trinity285 in its natural and genuine glory, or we

shall be under the necessity of speaking no more of a Trinity, but only of a Unity;286 or else,

not numbering287 created objects with the Creator, nor the creatures with the Lord of all,

we must also not number what is sanctified with what sanctifies; even as no object that is

made can be numbered with the Trinity, but in the name of the Holy Trinity baptism and

invocation and worship are administered. For if there are three several glories, there must

also be three several forms of cultus with those who impiously worship the creature; for if

there is a distinction in the nature of the objects worshipped, there ought to be also with

these men a distinction in the nature of the worship offered. What is recent288 surely is not

to be worshipped along with what is eternal; for the recent comprehends all that has had a

beginning, while mighty and measureless is He who is before the ages. He, therefore, who

supposes some beginning of times in the life of the Son and of the Holy Spirit, therewith

also cuts off any possibility of numbering the Son and the Spirit with the Father. For as we

acknowledge the glory to be one, so ought we also to acknowledge the substance in the

Godhead to be one, and one also the eternity of the Trinity.

283 ἡγιασμένον ποίημα.

284 Trias. [See vol. ii. p. 101.]

285 Trias. [See vol. ii. p. 101.]

286 Monas.

287 συναριθμεῖν.

288 τὰ πρόσφατα.
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VI.
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Moreover, the capital element of our salvation is the incarnation of the Word. We believe,

therefore, that it was without any change in the Divinity that the incarnation of the Word

took place with a view to the renewal of humanity. For there took place neither mutation

nor transposition, nor any circumscription in will,289 as regards the holy energy290 of God;

but while that remained in itself the same, it also effected the work of the incarnation with

a view to the salvation of the world: and the Word of God, living291 on earth after man’s

fashion, maintained likewise in all the divine presence, fulfilling all things, and being united292

properly and individually with flesh; and while the sensibilities proper to the flesh were

there, the divine energy maintained the impassibility proper to itself. Impious, therefore, is

the man who introduces the passibility293 into the energy. For the Lord of glory appeared

in fashion as a man when He undertook the economy294 upon the earth; and He fulfilled

the law for men by His deeds, and by His sufferings He did away with man’s sufferings, and

by His death He abolished death, and by his resurrection He brought life to light; and now

we look for His appearing from heaven in glory for the life and judgment of all, when the

resurrection of the dead shall take place, to the end that recompense may be made to all

according to their desert.

289 περικλεισμὸ̋ ἐν νεύματι.

290 δύναμιν.

291 πολιτευσάμένο̋.

292 συγκεκραμένο̋.

293 τὸ πάθο̋.

294 Meaning here the whole work and business of the incarnation, and the redemption through the

flesh.—Migne.
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VII.

But some treat the Holy Trinity295 in an awful manner, when they confidently assert

that there are not three persons, and introduce (the idea of) a person devoid of subsistence.296

Wherefore we clear ourselves of Sabellius, who says that the Father and the Son are the

same. For he holds that the Father is He who speaks, and that the Son is the Word that

abides in the Father, and becomes manifest at the time of the creation,297 and thereafter

reverts to God on the fulfilling of all things. The same affirmation he makes also of the

Spirit. We forswear this, because we believe that three persons—namely, Father, Son, and

Holy Spirit—are declared to possess the one Godhead: for the one divinity showing itself

forth according to nature in the Trinity298 establishes the oneness of the nature; and thus

there is a (divinity that is the) property of the Father, according to the word, “There is one

God the Father;”299 and there is a divinity hereditary300 in the Son, as it is written, “The

Word was God;”301 and there is a divinity present according to nature in the Spirit—to wit,

what subsists as the Spirit of God—according to Paul’s statement, “Ye are the temple of

God, and the Spirit of God dwelleth in you.”302

295 Trias.

296 ἀνυπόστατον.

297 δημιουργία̋.

298 φυσικῶ̋ ἐν Τριάδι μαρτυρουμένη.

299 1 Cor. viii. 6.

300 πατρῷον.

301 John i. 1.

302 1 Cor. iii. 6.
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VIII.

Now the person in each declares the independent being and subsistence.303 But divinity

is the property of the Father; and whenever the divinity of these three is spoken of as one,

testimony is borne that the property304 of the Father belongs also to the Son and the Spirit:

wherefore, if the divinity may be spoken of as one in three persons, the trinity is established,

and the unity is not dissevered; and the oneness which is naturally the Father’s is also ac-

knowledged to be the Son’s and the Spirit’s. If one, however, speaks of one person as he may

speak of one divinity, it cannot be that the two in the one are as one.305 For Paul addresses

the Father as one in respect of divinity, and speaks of the Son as one in respect of lordship:

“There is one God the Father, of whom are all things, and we for Him; and one Lord Jesus

Christ, by whom are all things, and we by Him.”306 Wherefore if there is one God, and one

Lord, and at the same time one person as one divinity in one lordship,307 how can credit

be given to (this distinction in) the words “of whom” and “by whom,” as has been said before?

We speak, accordingly, not as if we separated the lordship from the divinity, nor as estranging

the one from the other, but as unifying them in the way warranted by actual fact and truth;

and we call the Son God with the property of the Father,308 as being His image and offspring;

and we call the Father Lord, addressing Him by the name of the One Lord, as being His

Origin and Begettor.

303 τὸ εἶναι αὐτὸ καὶ ὑφεστάναι δηλοῖ.

304 By the ἰδιότητα τοῦ Πατρό̋ is meant here the divinity belonging to the Father.—Migne.

305 οὐκ ἐστιν ὡ̋ ἓν τὰ δύο ἐν τῷ ἑνί.

306 1 Cor. viii. 6.

307 καθ᾽ ὃ θεότη̋ μιᾶ̋ κυριότητο̋.

308 τῷ ἰδιώματι τοῦ Πατρό̋.
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IX.

The same position we hold respecting the Spirit, who has that unity with the Son which

the Son has with the Father. Wherefore let the hypostasis of the Father be discriminated by

the appellation of God; but let not the Son be cut off from this appellation, for He is of God.

Again, let the person of the Son also be discriminated by the appellation of Lord; only let

not God be dissociated from that, for He is Lord as being the Father of the Lord. And as it
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is proper to the Son to exercise lordship, for He it is that made (all things) by Himself, and

now rules the things that were made, while at the same time the Father has a prior possession

of that property, inasmuch as He is the Father of Him who is Lord; so we speak of the

Trinity as One God, and yet not as if we made the one by a synthesis of three: for the sub-

sistence that is constituted by synthesis is something altogether partitive and imperfect.309

But just as the designation Father is the expression of originality and generation, so the

designation Son is the expression of the image and offspring of the Father. Hence, if one

were to ask how there is but One God, if there is also a God of God, we would reply that

that is a term proper to the idea of original causation,310 so far as the Father is the one First

Cause.311 And if one were also to put the question, how there is but One Lord, if the Father

also is Lord, we might answer that again by saying that He is so in so far as He is the Father

of the Lord; and this difficulty shall meet us no longer.

309 μέρο̋ γὰρ ἅπαν ἀτελὲ̋ τὸ συνθεσεω̋ ὑφιστάμενον.

310 ἀρχῆ̋.

311 ἀρχή.
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X.

And again, if the impious say, How will there not be three Gods and three Persons, on

the supposition that they have one and the same divinity?—we shall reply: Just because God

is the Cause and Father of the Son; and this Son is the image and offspring of the Father,

and not His brother; and the Spirit in like manner is the Spirit of God, as it is written, “God

is a Spirit.”312 And in earlier times we have this declaration from the prophet David: “By

the word of the Lord were the heavens stablished, and all the power of them by the breath

(spirit) of His mouth.”313 And in the beginning of the book of the creation314 it is written

thus: “And the Spirit of God moved upon the face of the waters.”315 And Paul in his Epistle

to the Romans says: “But ye are not in the flesh, but in the Spirit, if so be that the Spirit of

God dwell in you.”316 And again he says: “But if the Spirit of Him that raised up Jesus from

the dead dwell in you, He that raised up Christ from the dead shall also quicken your mortal

bodies by His Spirit that dwelleth in you.”317 And again: “As many as are led by the Spirit

of God, they are the sons of God. For ye have not received the spirit of bondage again to

fear; but ye have received the Spirit of adoption, whereby we cry, Abba, Father.”318 And

again: “I say the truth in Christ, I lie not, my conscience also bearing me witness in the Holy

Ghost.”319 And again: “Now the God of hope fill you with all joy and peace in believing,

that ye may abound in hope, by the power of the Holy Ghost.”320

312 John iv. 24.

313 Ps. xxxiii. 6.

314 Κοσμοποιΐα̋.

315 Gen. i. 2.

316 Rom. viii. 9.

317 Rom. viii. 11.

318 Rom. viii. 14, 15.

319 Rom. ix. 1.

320 Rom. xv. 13.
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XI.

And again, writing to those same Romans, he says: “But I have written the more boldly

unto you in some sort, as putting you in mind, because of the grace that is given to me of

God, that I should be the minister of Jesus Christ to the Gentiles, ministering the Gospel of

God, that the offering up of the Gentiles might be acceptable, being sanctified by the Holy

Ghost. I have therefore whereof I may glory through Jesus Christ in those things which

pertain to God. For I dare not to speak of any of those things which Christ hath not wrought

by me,321 to make the Gentiles obedient, by word and deed, through mighty signs and

wonders, by the power of the Holy Spirit.”322 And again: “Now I beseech you, brethren, for

our Lord Jesus Christ’s sake, and by the love of the Spirit.”323 And these things, indeed, are

written in the Epistle to the Romans.324

321 [A reference to his canon, perhaps, recorded in 2 Cor. x. 13–16. Compare Rom. xv. 20. The canonists

erect the discrimination between Orders and Mission, upon these texts and (Acts xiii. 2, 3, etc.) Gal. ii. 8, 9. See

vol. i. p. 495, note 3.]

322 Rom. xv. 15–19. [Concerning which remarkable passage, see vol. v. p. 409, Elucidation I.]

323 Rom. xv. 30.

324 [It is evident that St. Paul founded the Church at Rome. St. Peter (see note 13, supra) could only have

come to Rome to look after the Jewish disciples there. Elucidation, p. 47, infra.]
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XII.

Again, in the Epistle to the Corinthians he says: “For my speech and my preaching was

not in the enticing words of man’s wisdom, but in demonstration of the Spirit and of power;

that your faith should not stand in the wisdom of men, but in the power of God.”325 And

again he says: “As it is written, Eye hath not seen, nor ear heard, neither have entered into

the heart of man, the things which God hath prepared for them that love Him. But God

hath revealed them unto us by His Spirit: for the Spirit searcheth all things, yea, the deep

things of God. For what man knoweth the things of a man, save the spirit of man which is

in him? Even so the things of God knoweth no man, but the Spirit of God.”326 And again

he says: “But the natural man receiveth not the things of the Spirit of God.”327

325 1 Cor. ii. 4, 5.

326 1 Cor. ii. 9–11.

327 1 Cor. ii. 14.
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XIII.

Seest thou that all through Scripture the Spirit is preached, and yet nowhere named a
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creature? And what can the impious have to say if the Lord sends forth His disciples to

baptize in the name of the Father, and of the Son, and of the Holy Spirit?328 Without con-

tradiction, that implies a communion and unity between them, according to which there

are neither three divinities nor (three) lordships; but, while there remain truly and certainly

the three persons, the real unity of the three must be acknowledged. And in this way proper

credit will be given to the sending and the being sent329 (in the Godhead), according to which

the Father hath sent forth the Son, and the Son in like manner sends forth the Spirit. For

one of the persons surely could not (be said to) send Himself; and one could not speak of

the Father as incarnate. For the articles of our faith will not concur with the vicious tenets

of the heresies; and it is right that our conceptions should follow the inspired and apostolic

doctrines, and not that our impotent fancies should coerce the articles of our divine faith.

328 Matt. xxviii. 19.

329 The text is, οὕτω γὰρ (τὸ ἀποστέλλον) καὶ τὸ ἀποστελλόμενον, οἰκείω̋ ἂν πιστεύοιτο, καθ᾽ ὁ, etc.
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XIV.

But if they say, How can there be three Persons, and how but one Divinity?—we shall

make this reply: That there are indeed three persons, inasmuch as there is one person of

God the Father, and one of the Lord the Son, and one of the Holy Spirit; and yet that there

is but one divinity, inasmuch as the Son is the Image of God the Father, who is One,—that

is, He is God of God; and in like manner the Spirit is called the Spirit of God, and that, too,

of nature according to the very substance,330 and not according to simple participation of

God. And there is one substance331 in the Trinity, which does not subsist also in the case

of objects that are made; for there is not one substance in God and in the things that are

made, because none of these is in substance God. Nor, indeed, is the Lord one of these ac-

cording to substance, but there is one Lord the Son, and one Holy Spirit; and we speak also

of one Divinity, and one Lordship, and one Sanctity in the Trinity; because the Father is the

Cause332 of the Lord, having begotten Him eternally, and the Lord is the Prototype333 of

the Spirit. For thus the Father is Lord, and the Son also is God; and of God it is said that

“God is a Spirit.”334

330 φυσικῶ̋ κατ᾽ αὐτὴν τὴν οὐσιαν.

331 οὐσία.

332 ἀρχή.

333 πρωτότυπο̋.

334 John iv. 24.
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XV.

We therefore acknowledge one true God, the one First Cause, and one Son, very God

of very God, possessing of nature the Father’s divinity,—that is to say, being the same in

substance with the Father;335 and one Holy Spirit, who by nature and in truth sanctifies all,

and makes divine, as being of the substance of God.336 Those who speak either of the Son

or of the Holy Spirit as a creature we anathematize. All other things we hold to be objects

made, and in subjection,337 created by God through the Son, (and) sanctified in the Holy

Spirit. Further, we acknowledge that the Son of God was made a Son of man, having taken

to Himself the flesh from the Virgin Mary, not in name, but in reality; and that He is both

the perfect Son of God, and the (perfect) Son of man,—that the Person is but one, and that

there is one worship338 for the Word and the flesh that He assumed. And we anathematize

those who constitute different worships, one for the divine and another for the human, and

who worship the man born of Mary as though He were another than the God of God. For

we know that “in the beginning was the Word, and the Word was with God, and the Word

was God.”339 And we worship Him who was made man on account of our salvation, not

indeed as made perfectly like in the like body,340 but as the Lord who has taken to Himself

the form of the servant. We acknowledge the passion of the Lord in the flesh, the resurrection

in the power of His divinity, the ascension to heaven, and His glorious appearing when He

comes for the judgment of the living and the dead, and for the eternal life of the saints.

335 Note the phrase here, afterwards formulated, ὁμοούσιον τῷ Πατρί. [This phrase, with abundant other

tokens, makes it apparent that the work is not Gregory’s. It is further evident from section xviii. I should be glad

to think otherwise.]

336 καὶ θεοποιὸν ἐκ τῆ̋ οὐσια̋ τοῦ Θεοῦ υπάρχον.

337 δοῦλα.

338 προσκύνησιν.

339 John i. 1.

340 ἶσον ἐν ἴσῳ γενόμενον τῷ σώματὶ.
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XVI.

And since some have given us trouble by attempting to subvert our faith in our Lord

Jesus Christ, and by affirming of Him that He was not God incarnated, but a man linked

with God; for this reason we present our confession on the subject of the aforementioned

matters of faith, and reject the faithless dogmas opposed thereto. For God, having been in-

carnated in the flesh of man, retains also His proper energy pure, possessing a mind unsub-

jected by the natural341 and fleshly affections, and holding the flesh and the fleshly motions

divinely and sinlessly, and not only unmastered by the power of death, but even destroying

death. And it is the true God unincarnate that has appeared incarnate, the perfect One with
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the genuine and divine perfection; and in Him there are not two persons. Nor do we affirm

that there are four to worship, viz., God and the Son of God, and man and the Holy Spirit.

Wherefore we also anathematize those who show their impiety in this, and who thus give

the man a place in the divine doxology. For we hold that the Word of God was made man

on account of our salvation, in order that we might receive the likeness of the heavenly, and

be made divine342 after the likeness of Him who is the true Son of God by nature, and the

Son of man according to the flesh, our Lord Jesus Christ.

341 ψυχικῶν.

342 θεοποιηθῶμεν.
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We believe therefore in one God, that is, in one First Cause, the God of the law and of

the Gospel, the just and good; and in one Lord Jesus Christ, true God, that is, Image of the

true God, Maker of all things seen and unseen, Son of God and only-begotten Offspring,

and Eternal Word, living and self-subsistent and active,343 always being with the Father;

and in one Holy Spirit; and in the glorious advent of the Son of God, who of the Virgin

Mary took flesh, and endured sufferings and death in our stead, and came to resurrection

on the third day, and was taken up to heaven; and in His glorious appearing yet to come;

and in one holy Church, the forgiveness of sins, the resurrection of the flesh, and life

eternal.

343 ἐνεργόν.
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We acknowledge that the Son and the Spirit are consubstantial with the Father, and

that the substance of the Trinity is one,—that is, that there is one divinity according to

nature, the Father remaining unbegotten, and the Son being begotten of the Father in a true

generation, and not in a formation by will,344 and the Spirit being sent forth eternally from

the substance of the Father through the Son, with power to sanctify the whole creation. And

we further acknowledge that the Word was made flesh, and was manifested in the flesh-

movement345 received of a virgin, and did not simply energize in a man. And those who

have fellowship with men that reject the consubstantiality as a doctrine foreign to the

Scriptures, and speak of any of the persons in the Trinity as created, and separate that person

from the one natural divinity, we hold as aliens, and have fellowship with none such.346

There is one God the Father, and there is only one divinity. But the Son also is God, as being

the true image of the one and only divinity, according to generation and the nature which

He has from the Father. There is one Lord the Son; but in like manner there is the Spirit,

who bears over347 the Son’s lordship to the creature that is sanctified. The Son sojourned

in the world, having of the Virgin received flesh, which He filled with the Holy Spirit for

the sanctification of us all; and having given up the flesh to death, He destroyed death

through the resurrection that had in view the resurrection of us all; and He ascended to

heaven, exalting and glorifying men in Himself; and He comes the second time to bring us

again eternal life.

344 ποιήσει ἐκ βουλήσεω̋.

345 κινήσει. [For the spiritual κινήσι̋, vol. iii. note 6, p. 622.]

346 [Evidently after the Nicene Council; the consubstantiality, as a phrase and test of orthodoxy, belonging

to the Nicene period.]

347 διαπέμπων.
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XIX.

One is the Son, both before the incarnation and after the incarnation. The same (Son)

is both man and God, both these together as though one; and the God the Word is not one

person, and the man Jesus another person, but the same who subsisted as Son before was

made one with flesh by Mary, so constituting Himself a perfect, and holy, and sinless man,

and using that economical position for the renewal of mankind and the salvation of all the

world. God the Father, being Himself the perfect Person, has thus the perfect Word begotten

of Him truly, not as a word that is spoken, nor yet again as a son by adoption, in the sense

in which angels and men are called sons of God, but as a Son who is in nature God. And

there is also the perfect Holy Spirit supplied348 of God through the Son to the sons of adop-

tion, living and life-giving, holy and imparting holiness to those who partake of Him,—not

like an unsubstantial breath349 breathed into them by man, but as the living Breath proceed-

ing from God. Wherefore the Trinity is to be adored, to be glorified, to be honoured, and

to be reverenced; the Father being apprehended in the Son even as the Son is of Him, and

the Son being glorified in the Father, inasmuch as He is of the Father, and being manifested

in the Holy Spirit to the sanctified.

348 χορηγούμενον.

349 πνοήν.
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XX.

And that the holy Trinity is to be worshipped without either separation or alienation,

is taught us by Paul, who says in his Second Epistle to the Corinthians: “The grace of our

Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost, be with you

all.”350 And again, in that epistle he makes this explanation: “Now He which stablisheth us

with you in Christ, and hath anointed us, is God, who hath also sealed us, and given the

46

earnest of the Spirit in our hearts.”351 And still more clearly he writes thus in the same

epistle: “When Moses is read, the veil is upon their heart. Nevertheless when it shall turn to

the Lord, the veil shall be taken away. Now the Lord is that Spirit; and where the Spirit of

the Lord is, there is liberty. But we all with open face beholding as in a glass the glory of the

Lord, are changed into the same image, from glory to glory, even as by the Spirit of the

Lord.”352

350 2 Cor. xiii. 13.

351 2 Cor. i. 21, 22.

352 2 Cor. iii. 15–18.
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And again Paul says: “That mortality might be swallowed up of life. Now He that hath

wrought us for the selfsame thing is God, who also hath given unto us the earnest of the

Spirit.”353 And again he says: “Approving ourselves as the ministers of God, in much patience,

in afflictions, in necessities,”354 and so forth. Then he adds these words: “By kindness, by

the Holy Ghost, by love unfeigned, by the word of truth, by the power of God.”355 Behold

here again the saint has defined the holy Trinity, naming God, and the Word, and the Holy

Ghost. And again he says: “Know ye not that ye are the temple of God, and that the Spirit

of God dwelleth in you? If any man defile the temple of God, him shall God destroy.”356

And again: “But ye are washed, but ye are justified in the name of our Lord Jesus, and by

the Spirit of our God.”357 And again: “What! know ye not that your bodies are the temple

of the Holy Ghost which is in you, which ye have of God?”358 “And I think also that I have

the Spirit of God.”359

353 2 Cor. v. 4, 5.

354 2 Cor. vi. 4.

355 2 Cor. vi. 6, 7.

356 1 Cor. iii. 16, 17.

357 1 Cor. vi. 11.

358 1 Cor. vi. 19.

359 1 Cor. vii. 40.
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And again, speaking also of the children of Israel as baptized in the cloud and in the

sea, he says: “And they all drank of the same spiritual drink: for they drank of that spiritual

Rock that followed them, and that Rock was Christ.”360 And again he says: “Wherefore I

give you to understand, that no man speaking by the Spirit of God calleth Jesus accursed:

and that no man can say that Jesus is the Lord, but by the Holy Ghost. Now there are diversit-

ies of gifts, but the same Spirit. And there are differences of administrations, but the same

Lord. And there are diversities of operations, but it is the same God which worketh all in

all. But the manifestation of the Spirit is given to every man to profit withal. For to one is

given by the Spirit the word of wisdom; to another the word of knowledge by the same

Spirit; to another faith by the same Spirit; to another the gifts of healing by the same Spirit;

to another the working of miracles; to another prophecy; to another discerning of spirits;

to another divers kinds of tongues; to another the interpretation of tongues: but all these

worketh that one and the selfsame Spirit, dividing to every man severally as He will. For as

the body is one, and hath many members, and all the members of that one body, being

many, are one body; so also is Christ. For by one Spirit are we all baptized into one body.”361

And again he says: “For if he who comes preaches another Christ whom we have not

preached, or ye receive another spirit that ye have received not, or another gospel which ye

have not obtained, ye will rightly be kept back.”362

360 1 Cor. x. 4.

361 1 Cor. xii. 3–13.

362 καλῶ̋ ἂν εἴχεσθε. Referring perhaps to Gal. i. 8, 9.
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Seest thou that the Spirit is inseparable from the divinity? And no one with pious appre-

hensions could fancy that He is a creature. Moreover, in the Epistle to the Hebrews he writes

again thus: “How shall we escape, if we neglect so great salvation; which at the first began

to be spoken by the Lord, and was confirmed unto us by them that heard Him; God also

bearing them witness, both with signs and wonders, and with divers miracles, and gifts of

the Holy Ghost?”363 And again he says in the same epistle: “Wherefore, as the Holy Ghost

saith, Today, if ye will hear His voice, harden not your hearts, as in the provocation, in the

day of temptation in the wilderness; when your fathers tempted me, proved me, and saw

my works forty years. Wherefore I was grieved with that generation, and said, They do always

err in their heart; for364 they have not known my ways: as I sware in my wrath, that they

should not enter into my rest.”365 And there, too, they ought to give ear to Paul, for he by

no means separates the Holy Spirit from the divinity of the Father and the Son, but clearly

sets forth the discourse of the Holy Ghost as one from the person of the Father, and thus as

given expression to366 by God, just as it has been represented in the before-mentioned say-

ings. Wherefore the holy Trinity is believed to be one God, in accordance with these testi-

monies of Holy Scripture; albeit all through the inspired Scriptures numberless announce-

ments are supplied us, all confirmatory of the apostolic and ecclesiastical faith.

363 Heb. ii. 3, 4.

364 διότι.

365 Heb. iii. 7–11.

366 εἰρημένην.
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A Fragment of the Same Declaration of Faith, Accompanied by Glosses.367—From

Gregory Thaumaturgus, as They Say, in His Sectional Confession of Faith.

To maintain two natures368 in the one Christ, makes a Tetrad of the Trinity, says he;

for he expressed himself thus: “And it is the true God, the unincarnate, that was manifested

in the flesh, perfect with the true and divine perfection, not with two natures; nor do we

speak of worshipping four (persons), viz., God, and the Son of God, and man, and the Holy

Spirit.” First, however, this passage is misapprehended, and is of very doubtful import.

Nevertheless it bears that we should not speak of two persons in Christ, lest, by thus acknow-

ledging Him as God, and as in the perfect divinity, and yet speaking of two persons, we

should make a Tetrad of the divine persons, counting that of God the Father as one, and

that of the Son of God as one, and that of the man as one, and that of the Holy Spirit as one.

But, again, it bears also against recognising two divine natures,369 and rather for acknow-

ledging Him to be perfect God in one natural divine perfection, and not in two; for his object

is to show that He became incarnate without change, and that He retains the divinity without

duplication.370 Accordingly he says shortly: “And while the affections of the flesh spring,

the energy371 retains the impassibility proper to it. He, therefore, who introduces the (idea

of) passion into the energy is impious; for it was the Lord of glory that appeared in human

form, having taken to Himself the human economy.”

367 From the book against the Monophysites by Leontius of Jerusalem, in Mai, Script. Vet., vol. vii. p. 147.

368 φύσει̋.

369 φύσει̋.

370 ἀδιπλασιάστω̋.

371 δύναμι̋.
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Elucidations.

————————————

(The minister…to the Gentiles, p. 43.)

If St. Peter had been at Rome, St. Paul would not have come there (2 Cor. x. 16). The

two apostles had each his jurisdiction, and they kept to their own “line of things” respectively.

How, then, came St. Peter to visit Rome? The answer is clear: unless he came involuntarily,

as a prisoner, he came to look after the Church of the Circumcision,372 which was “in his

measure;” and doubtless St. Paul urged him to this, the Hebrew Christians there being so

large a proportion of the Church. St. Peter came “at the close of his life,” doubtless attended

by an apostolic companion, as St. Paul was, and Barnabas also (Acts xv. 39, 40). Linus

probably laboured for St. Paul (in prison) among the Gentile Romans,373 and Cletus for St.

Peter among Jewish Christians. St. Peter survived all his martyred associates, and left Clement

in charge of the whole Church. This most probable theory squares with all known facts, and

reconciles all difficulties. Clement, then, was first bishop of Rome (a.d. 65); and so says

Tertullian, vol. iii. p. 258, note 9.

That compendious but superficial little work, Smith’s History of the First Ten Centur-

ies,374 justly censures as “misleading” the usage, which it yet keeps up, of calling the early

bishops of Rome “Popes.”375 The same author utterly misunderstands Cyprian’s references

to Rome as “a principal cathedra,” “a root and matrix,” etc.; importing into the indefinite

Latin a definite article. Cyprian applies a similar principle, after his master Tertullian (vol.

iii. p. 260, this series), to all the Apostolic Sees, the matrices of Christian churches.

372 Origin says so, expressly. See Cave, Lives, i. p. 230.

373 2 Tim. iv. 21.

374 The Student’s Eccl. Hist., London, 1878.

375 It accepts the statement that the earliest application of this term, by way of eminence, to the Bishop of

Rome, is found in Evnodius of Pavia, circa a.d. 500. Robertson, vol. i. p. 560.

119

Elucidations.


