A Discoursein Demonstration of the Apostolic
Preaching

PREFACE

Eusebius in his Ecclesiastical History tells ug thaddition to his great work Against Heresies St
Irenaeus wrote A Discourse in Demonstration ofApestolic Preaching. This work was entirely lost
sight of: no one seems ever to have quoted a wiatdRut it has quite recently reappeared in an
Armenian manuscript together with Books IV and \laé greater work. The Armenian translation
proves to be a fairly close rendering of the ordjiGreek.

What Irenaeus meant by the Apostolic Preachingbeaseen from his larger work. Although the exact
expression does not seem to occur there, we haequivalent, "the Preaching of the Apostles” (lll,
iii. 2), and also the parallel phrases, "the Tiadibf the Apostles” (lll, iii. 4) and "the Preaakiof the
Truth” (1, iii. 1; 1, iii. 4). Moreover, in 1, i.20 we read that "he who holds the canon (or rf¢he

truth without deviation, which he received throuuas baptism,” will be able to escape all the snafes
heresy: and in the Demonstration (c. 3.) we havsety parallel words which also refer to the
baptismal faith. Although it was not until muchdathat the baptismal confession came to be ctiled
Apostles' Creed, it was already regarded as a suynohshe essential elements of the Apostolic
message. Its form varied in some details in diffef@éhurches, but its structure was everywhere the
same, for it had grown up on the basis of the bagl formula.

What Irenaeus undertakes in the present worksetout the main points of this Apostolic message,
which, as he has explained in his greater work ifilli ff.), has been handed down in the Churgh b

the successions of the bishops and is the samibsgtasice in all parts of the world, and to demastr

its truth more especially from the sacred scrigwkthe Old Testament. This argument from prophecy
was the earliest form of Christian evidence; amaigh it does not appeal to us with equal forceag-d
and we find it hard to be patient with some of pn@ofs which seemed to be convincing in the edrlies
times, we must yet recognize that it was a trugnaswhich claimed the Jewish scriptures as the
heritage of the Christian Church, and surmountethbgns of allegorical interpretations those serious
difficulties which led many Christians to wish tast them aside altogether.

The words of Bishop Westcott in reference to théhoes of the schoolmen of the Middle Ages, are
applicable also to these earlier teachers: "Marth@farguments which they use appear to us frivwlou
and pointless. It requires a serious effort to reimt® them with a sympathetic intelligence. Bu th
effort is worth making. Conclusions which rest ugohitrary assumptions as to the symmetries of
things witness in an imperfect fashion to a deepes®f a divine order in creation; and we do ingast
to those who draw them if we allow even the graaa®rs of expression and form to blind us to the
nobility of the conception which they embody mastdequately” (Ep. of St John, "The Gospel of
Creation," pp. 276 f.).

The wonder of Irenaeus is the largeness of himokitINo theologian had arisen since St Paul and St
John who had grasped so much of the purpose off@ddis world. "The Making of Man," to borrow
Tennyson's great phrase, is his constant theme tBeeigh he was, forced to be controversial, he was
never merely negative; and the last of his booksigj Heresies ends on the keynote of the whole--
that man shall at length be made "after the imagkligeness of God." This is to him the meaning of
all history; and for that reason the center pofttistory is the Incarnation. So Christ came "tklup

the end with the beginning,” or in St Paul's wofds)ich Irenaeus never tires of repeating,) "tdhgat



up into one all things" in Himself.

| have retained the chapter divisions of the faditors and translators of the Armenian text. The
references to the work Against Heresies are to é{es\vedition (Cambridge, 1857). Though | have not
everywhere reproduced the double renderings whigls@frequent in the Armenian, | have made the
translation sufficiently literal to serve the gemlareeds of the patristic student, even at theaosbtme
clumsiness of expression. In the Introduction aontell | have been at some pains to bring out the
indebtedness of Irenaeus to Justin Martyr; andunsyiance of the same end | have devoted a sedtion o
the Introduction to the teaching of both theseavsitin regard to the Holy Spirit.

J. ARMITAGE ROBINSON.
The Deanery,
Wells, Somerset, Oct. 1879.
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THE DEMONSTRATION OF THE
APOSTOLIC PREACHING
INTRODUCTION

I

THE DOCUMENT AND ITS VALUE

IT is a remarkable fact, and much to be regrettet,none of the works of St Irenaeus, the greatest
theologian of the second century, have come dowus o the language in which they were written. Of
his chief work, the five books Against Heresies,ha@e a very early Latin translation, and a few
fragments of the original Greek preserved througptation by other writers. [1] The work now before
us, The Demonstration of the Apostolic Preachirag, fecently been found in an Armenian translation,
and no portion of it seems to have survived in @tfmer language.

This new treatise does not come upon us entiretysasprise; for Eusebius [2] had mentioned ils, tit
Eis epideixin tou apostolikou kerugmatos, and tead that it was addressed to "a brother named
Marcianus." This is all he tells us; but we can ramid from the book itself that it was written aftiee
completion of the greater work, and therefore sohexe about A.D. 180; and that Marcianus was on
intimate terms with the writer, but absent from ratrthe time of writing. [3] The work Against
Heresies is, of course, controversial from firskatgt: but the present treatise is a sort of Vadeum

for an intelligent Christian, explaining his faifblacing it in its historical setting in relation Judaism,
and confirming it by the citation and expositionaofireat number of Old Testament passages. It is in
no sense a manual for catechumens: it is a handifd®kristian Evidence, though its form is not
controversial.

A tract of this kind from the pen of a great teadheany age must needs be of interest. How was
Christianity presented as a whole to an educatkelMee? What were the main points of doctrine and



of life on which stress was laid? What were theugds of belief. which appeared to be most
convincing then? These are the things which thietidn of religious development wants to know in
each of the Christian centuries, and which he fihdgceptionally difficult to get at. The greatests

and the leading personalities have left their nwarkhe records of the time: the development of
doctrine and the growth of ecclesiastical institug can be traced with increasing clearness as the
documents are tested and studied and comparethégligious sense of an age, the beliefs which
affected life, and the grounds of those beliefs,rtlling motives of conduct, the things that to ltlest
minds seemed to matter most--these escape us weem® insistent in our search for them; and ¢ften
search as we will, we find little to reward ourmsiWe have special reason to be grateful foria pla
statement of the Christian religion as it preseiiaf to a master mind at the end of the second
century. A long and varied experience had qualifredaeus for such a task. As a boy he had listened
to St Polycarp at Smyrna, and he may have convevighdthers--the Elders, as he calls "Gnosticism,"
in all its divergent forms, with the Christian tnuas he had come to conceive it in a long lifeaifgmt
study and practical ministry. He had given to thei@h his five books of The Exposure and
Overthrow of Knowledge (Gnosis) falsely so callthen such a man lays controversy aside and takes
up his pen to talk, as he says, to his absentdriand furnish him with a summary statement of the
Apostolic message and the reasons for believimgtérms of his own day, he deserves our close
attention. We shall make little of him if we ins@@t judging him by modern standards: we shall miss
the definiteness of post-Nicene doctrine; we dhaltlisappointed at finding nothing about
ecclesiastical organization; we shall be distresgete quaint conceits of his exposition of Old
Testament prophecies. But if we come to him fresimfthe study of Justin Martyr's First Apology,
written some thirty-five years before, we shall mgmpate the atmosphere in which he had grown up and
shall recognize the advance which he had madeeithttughtful interpretation of the Faith.

The manuscript which contains our treatise wasdaanrDecember 1904, in the Church of the Blessed
Virgin at Eriwan in Armenia, by Dr Karapet Ter-Me#shian, one of the most learned of the Armenian
clergy. It was edited by him with a translationoil@erman, in conjunction with Dr Erwand Ter-
Minassiantz, in 1907, in the Texte and Untersuclkangxxi. 1); and Dr Harnack added a brief
dissertation and some notes. Then in 1912 Dr SwWielner, of the Faculty of Catholic Theology in the
University of Freiburg in Breisgau, being dissaéidfwith this presentation of the work, published a
fresh translation with the help of some Armenianadars. Neither of these translations satisfies the
needs of English patristic students. The secomdigh it corrects some errors of the first, is &ssl

close to the original text. And both are vitiatgdebwant of acquaintance with the textual criticisin

the Septuagint and the Greek New Testament, andnatls the larger work of St Irenaeus himself. The
present translation is an attempt to remedy thetect, and at the same time to bring the tretdise

the knowledge of those who have hitherto been de8dny linguistic difficulties from reading it. My
own acquaintance with the Armenian language apdhlitire is so limited that | cannot hope to have
altogether avoided mistakes, and | shall be grhtefthose who will point them out. | owe very much
to the first of the translations into German, aochsthing also to the second: if | am sometimestrigh
where they were wrong, it is mainly because | heugght to read the text in the light of what Iramae
has said elsewhere.

The same manuscript contains an Armenian versi@ooks IV and V of the great work Against
Heresies. [4] These come immediately before oatise, and are embraced with them under the single
title, The Demonstration of the Apostolic PreachiM@g cannot say whether this error of title goaskba
beyond the date of the manuscript, which was prgbabtten between 1270-1289, that is in the time

of the learned Archbishop John, the brother of Kifegum of Cilicia. A note at the end states that it
was written for this archbishop. The Armenian editoelieve that the same translator is responfble
the two books of the larger work and for our treatiand that the translation was made at some date
between 650 and 750. The version of Books IV ansl & high value, as enabling us to check the



Latin version, the MSS. of which differ considergbmong themselves. It is useful also as illustati
the fondness of the Armenian translator for a deuéhdering of a single word of the original. When
we read the Armenian and the Latin side by sidegave the impression that the Greek text has been
very closely followed; and thus we are assuredftirabur present treatise also the Armenian verson
a faithful representative of the lost original.

[1] The Armenian translation of Bks. IV and V, falim the same MS. with our treatise, is a valuable
aid for the criticism of these books.

[2] Eccl. Hist., v. 26.
[3] See chapters 1 and 99.
[4] Published with a translation by the same editorTexte u. Untersuchungen, xxxv. 2

I
THE DEBT OF IRENAEUS TO JUSTIN MARTYR

If we are to proceed with safety in forming a judgrhas to the relation between Justin and Irenigeus
respect of the matter which they have in commaowilitbe necessary not merely to consider a number
of selected parallels, but also to examine thertreat of a particular theme in the two writers. ust

set side by side, for example, c. 32 of Justin'st Aipology with c. 57 of the Demonstration. Justas
been explaining to his Roman readers who the Jewvigbhets were, and then giving a list of the chief
things which they expressly foretold concerningabming of Christ. Then he proceeds thus:

Moses then, who was the first of the prophets, lspeapressly as follows: There shall not fail anpe
from Judah, nor a leader from his loins, until hallscome for whom it is reserved: and he shalihge
expectation of the Gentiles; binding his colt te thne; washing his robe in the blood of the grdis.
your part then to make careful enquiry and to legrto what point the Jews had a prince and king of
their own. It was up to the appearing of Jesussthour teacher and the expounder of the prophecies
which were not understood, namely how it was fddeby the divine holy prophetic Spirit through
Moses that there should not fail a prince fromlées, until he should come for whom is reserved the
kingdom. For Judah is the ancestor of the Jews) fihom also they obtained that they should be
called Jews. And you, after His appearance tookeplaoth ruled over the Jews and mastered their
land.

Now the words He shall be the expectation of theti&s were meant to indicate that from among all
the Gentiles men shall expect Him to come againelwiiou yourselves can see with your eyes and
believe as a fact: for men of all races are expgdtim who was crucified in Judah, immediately afte
whose time the land of the Jews was conquered iaed gver to you.

And the words Binding his colt to the vine and Waghhis robe in the blood of the grape were a sign
to show what was to happen to Christ, and whattevée done by Him. For the colt of an ass was
standing at the entrance to a village, tied ton@vand this He commanded His disciples at tha ton
bring to Him; and when it was brought He mounted sat on it, and entered into Jerusalem, where
was that very great temple of the Jews, which aHeds was destroyed by you: And after these things
He was crucified, that the remainder of the proghmaight be accomplished. For Washing his robe in
the blood of the grape was the announcement befocebf the passion which He was to suffer,
cleansing by blood those who believe on Him. Foatw called by the divine Spirit through the
prophet (His) robe means the men who believe in, wse in whom dwells the seed from God, (that
is) the Word. And that which is spoken of as blobthe grape signifies that He who is to appear has



blood indeed, yet not from human seed, but fronvime power. Now the first power after God, the
Father and Lord of all, is the Son, the Word of whwe shall presently tell after what manner He was
made flesh and became man. For even as the blabé @fne not man hath made, but God; so also is
it signified that this blood shall not be of hunssed, but of the power of God, as we have saiddefo

Moreover Isaiah, another prophet, prophesying émeesthings in other words said thus: There shall
rise a star out of Jacob, and a flower shall spriipdrom the root of Jesse, and on his arm shall t
Gentiles hope.

The points that strike us at once in this passag¢hase:

(1) The well-known Blessing of Jacob is cited asphophecy of Moses, who is called the "first & th
prophets.”

(2) The quotation is abbreviated, and Justin contsnen it in its abbreviated form.

(3) The statement that Judah was the ancestoedfevs, and that from him they got their namenis o
a par with many such explanations which Justin mégethe sake of his Roman readers.

(4) That the Jews had no prince or king of thein@iter the time of Christ, and that their land was
conquered and ruled by the Romans, was a good giagtologetic and one which his readers would
fully appreciate.

(5) We are somewhat surprised that "the expectatidtne Gentiles" should be referred to the second
coming of Christ.

(6) The statement that the ass's colt was tiedvinaais not found in our Gospels.

(7) Washing his robe in the blood of the grapelgasiggested our Lord's passion; but that His robe
should be those who believe on Him seems to uketened.

(8) Equally far-fetched is the explanation of theda of the grape as pointing to blood made not by
man, but by God.

(9) The combination of Balaam's prophecy with warflfsaiah, and the attribution of the whole to
Isaiah, strikes us as a strange piece of carelessne

Now let us read c. 57 of the Demonstration. Aftée\a prefatory sentences in which he notes certain
points regarding Christ which are the subject oppecy, Irenaeus goes on:

Moses in Genesis says thus: There shall not farirece from Judah, nor a leader from his loinsil unt

he shall come for whom it remaineth: and he shalihe expectation of the Gentiles: washing his robe
in wine, and his garment in the blood of the gréy@wv Judah was the ancestor of the Jews, the son of
Jacob; from whom also they obtained the name. Aacktfailed not a prince among them and a leader,
until the coming of Christ. But from the time of¢Hioming the might of the quiver was captured, the
land of the Jews was given over into subjectiothéoRomans, and they had no longer a prince or king
of their own. For He was come, for whom remainatheaven the kingdom; who also washed his robe
in wine, and his garment in the blood of the grdiie:robe as also His garment are those who believe
on Him, whom also He cleansed, redeeming us bylded. And His blood is said to be blood of the
grape: for even as the blood of the grape no maethabut God produceth, and maketh glad them
that drink thereof, so also His flesh and bloodwan wrought, but God made. The Lord Himself gave
the sign of the virgin, even that Emmanuel whictsdwam the virgin; who also maketh glad them that
drink of Him, that is to say, who receive His Spifeven) everlasting gladness. Wherefore alscsHe i
the expectation of the Gentiles, of those who hogem; for we expect of Him that He will establish
again the kingdom.

We may now take our nine points one by one:



(1) Here again the Blessing of Jacob is cited aptbphecy of Moses; and a little earlier (S: 48) w
find the words: "Moses, who was the first that pregied.”

(2) The text of the quotation is the same as itildusut the words about binding the colt to theevi
are omitted, and the remainder of the passageéngiithout abbreviation, as in the LXX.

(3) That Judah is the ancestor of the Jews, whohgat name from him, is found in Irenaeus; and the
actual words would seem to have been taken over Justin. The statement is somewhat superfluous
in a book written for a fairly well instructed Chtian, whereas it comes quite naturally in Justin's
Apology. Though several parallels between Justthlegnaeus might be explained by the hypothesis of
their both having used a book of "Testimonies agjdime Jews," such a solution could hardly be
advanced in this case; for the statement in questmild not be likely to occur in such a book.

(4) Justin's words are: meth'hon euthus dorialbtosin he ge loudaion paredothe. The translation of
the first part of the parallel in Irenaeus is olsedout it is possible that the phrase "the mighhef
quiver was captured” is no more than the transtatdtempt to make something of dorialotos. Ifiso,
would appear certain that here also Irenaeus veagipally writing out a sentence of Justin, only
changing humin into tois Rhomaiois.

(5) The expectation of the Gentiles is here algianed of the Second Advent; and the word
"kingdom" is offered, as in Justin, as the unexgedssubject of o apokeitai.

(6) The passage about the ass's colt is omittddflbmn the quotation and from the interpretation.
Irenaeus has it in IV, xx. 2, where he quotes,ragaifrom Moses, the whole section (Gen. xlix. 2p-1
ending with: laetifici oculi ejus a vino, et candi®ntes ejus quam lac. He then goes on: "Let these
persons who are said to investigate all thingscbeant the time at which there failed prince aratiéy
from Judah, and who is the expectation of the Gentand what the vine, and what his colt, and what
the robe, and what are eyes and teeth and wineseardh out every point; and they shall find that
none other is foretold, than our Lord Jesus CHhiiftre again Irenaeus is very close to the passage
Justin, so far as the general method of puttingatbeament goes.

(7) and (8) reappear in Irenaeus, and it is mastrabto suppose that he took them over from Justin
He has a point of his own when he goes on to addetinterpretation of the blood of the grape the
gladness produced by the wine. It seems to bedated without any obvious reason, until we observe
that the words which follow in the passage in Gentedl of the gladness of the eyes produced bywin
(laetifici oculi, etc. quoted above).

(9) In c. 58 Irenaeus proceeds at once to the tjaotaf Balaam's prophecy, as follows: "And again
Moses says: There shall rise a star out of Jacubadeader shall be raised up out of Israel.” bkesd
not make the combination with Isaiah which we findustin; nor does he attribute Balaam's words to
Isaiah. It is however to be noted that in Ill, 2¢.where he quotes the passage as here, he diastatt
it to Isaiah: "Cujus et stellam Ysaias quidem simphetavit: Orietur stella ex Jacob, et surgetidux
Israel.” On this coincidence in error Dr Rendel isaremarks (Testimonies, I. p. ii): "Justin shaygs
the passage of Isaiah following the one from Nurmba&nd the error lies in the covering of two
passages with a single reference. It is clear, titved Justin's mistake was made in a collection of
Testimonies from the prophets, and that the sariection, or one that closely agreed with it, was i
the hands of Irenaeus." In view, however, of thenate connection which appears to exist between
Irenaeus and Justin we must not exclude the atteenpossibility that the mistake began with Justin
and was at first reproduced by Irenaeus, but wiasvedirds corrected by him in his later work.

Another example of a whole section drawn from Justartyr will be found in cc. 44 f. Here it is the
Dialogue with Trypho the Jew to which Irenaeusdebted. The whole of these two chapters should
be read consecutively: but the chief parts mugiben here. Irenaeus cites Gen. xviii. 1 ff., towh



that it was the Son of God who spake with Abrah@his is Justin's view also, but the nearest pdsalle
come after the quotation of Gen. xix. 24. At thisnp Irenaeus says:

And then the Scripture says: And the Lord rainedruodom and Gomorrah brimstone and fire from
the Lord out of heaven: that is to say, the Sorg ggake with Abraham, being Lord, received power to
punish the men of Sodom from the Lord out of heaesen from the Father who rules (or is Lord)
over all. So Abraham was a prophet and saw thimgsme, which were to take place in human form:
even the Son of God, that He should speak with ameheat with them, and then should bring in the
judgment from the Father, having received from kiho rules over all the power to punish the men of
Sodom.

Justin had said (Dial. 56 ad fin.): "And He is tteed, who from the Lord who is in heaven, that is,
from the Maker of all things, received (power) tilg these things on Sodom and Gomorrah, which
the narrative recounts, saying: The Lord rainechupodom and Gomorrah brimstone and fire from the
Lord out of heaven (kai kurios esti para kuriou éouto ourano, toutesti tou poietou ton holon, tatm
tauta apenenkein Sodomois k.t.l.)." And he thersgoeto discuss the question of the eating and
drinking with Abraham, but does not treat it aslreus does here.

The interpretation of the passage may already haea common Christian apologetic: it is the
expression "received power (or authority)" to partise Sodomites that suggests a direct literary
connection; and this expression is found agaimendeus lll, vi. 1, quoted below in the note o thi
passage.

After this Irenaeus goes on at once as follows (Dem5):

And Jacob, when he went into Mesopotamia, saw Hiadream, standing upon the ladder, that is, the
tree, which was set up from earth to heaven; fereby they that believe on Him go up to the heavens
For His sufferings are our ascension on high. Ahdueh visions point to the Son of God, speaking
with men and being in their midst. For it was ria Eather of all, etc. (See below.)

This idea that Jacob's Ladder was "the tree" (Yuliat is to say, the cross, is found in JustiralD

86), among a number of other types equally straogs: "It says that a ladder was seen by him; and
the Scripture has declared that God was suppoped i; and that this was not the Father we have
proved from the Scriptures.” Irenaeus again expédmEsomment in his own way, but he recurs to the
theme "It was not the Father."

For it was not the Father of all, who is not segithe world, the Maker of all who said: Heaven i m
throne, and earth is my footstool: what house yélbuild me, or what is the place of my rest? ahd w
comprehendeth the earth with his hand, and witlsjpés the heaven--it was not He that came and
stood in a very small space and spake with Abralarnthe Word of God, etc.

Now the words "in a very small space" , are cleegtyiniscent of Justin. For in Dial. i 27 he says:
"Think not that the unbegotten God Himself came n@wwent up from anywhere. For the unutterable
Father and Lord of all has never come any whitheg:' "How then should He either speak to any one,
or be seen by any, or appear in some very smdibpoof earth (en elachisto merei ges)?" Cf. Dé&l.

en oligo ges morio pephanthai.

These repeated coincidences, in large mattersnesidall, make us feel that Irenaeus was very famili
with Justin's writings. Everywhere he goes beyanat but again and again he starts from him.

The advantage to be gained by the recognitionetifpendence of Irenaeus upon Justin may be
illustrated from c. 53 of our Treatise. The Armentaxt here presents several difficulties, probably
from corrupt transcription. The original cannot Bdeen very easy to understand; but when we read
with it c. 6 of Justin's Second Apology some poattany rate are cleared up. Irenaeus has juséduot



Isa. vii. 14 ff., following the LXX with slight vaations:

"Therefore the Lord himself shall give you a sigehold, the virgin shall conceive and shall bring
forth a son, and ye shall call him Emmanuel: budted honey shall he eat; before he knoweth or
selecteth the evil, he chooseth the good; for, reefwe child knoweth good or evil, he rejecteth
wickedness to choose the good. So he proclaimediHisfrom a virgin; and that He was truly man he
declared beforehand by His eating; and also bedaaisalled Him the child: and further by giving

Him a name; for this is the custom also for on¢ ish&orn.

We must pause here for a moment to quote somdedawalrds from Irenaeus himself (lll, xxv. 2). He
has quoted the same Scripture, and in commentiag e says: "Et manifestat quoniam homo, in eo
quod dicit: Butyrum et mel manducabit; et in eo djucfantem nominat eum; et priusquam cognoscat
bonum et malum: haec enim omnia signa sunt hormfastis."

In my translation | have written: "this is the austalso for one that is born." But the Armeniart tex
has: "this is the error also of one that is botiave accepted Mr F. C. Conybeare's simple and
attractive emendation sovoruthiun, "custom,” folanathiun, "error.” [5]

We now return to our passage:

And His name is two-fold: in the Hebrew tongue Malsslesus, and in ours Christ Saviour. And the
two names are names of works actually wrought Heowas named Christ, because through Him the
Father anointed and adorned all things; and beaaus#s coming as man He was anointed with the
Spirit of God and His Father. As also by Isaiahgdgs of Himself: The Spirit of the Lord is upon me:
wherefore he hath anointed me to preach good sdinghe poor. And (He was named) Saviour for
this, that He became the cause of salvation tcetivd® at that time were delivered by Him from all
sicknesses and from death, and to those who aftésvieelieved on Him the author of salvation in the
future and for evermore.

The Armenian text reads: "in the Hebrew tongue aés€hrist, and in the Armenian Jesus Saviour." |
have adopted the emendation proposed by the Armaclzolars who made the first translation into
German. No doubt Christos Soter was what Irenagagevas the rendering of "Messiah Jesus™:
compare Just. M. Ap. |, 33, "Now the name JesukarHebrew speech signifies Saviour in the Greek
language.”

Having disposed of these preliminary difficultisge note some curious matters that remain for
consideration. What is the point of saying, "namiesorks actually wrought"? Is there any paraléel t
the explanation of "Christ" as "He through whom BEagher anointed"? And why does our author lay
stress on the cure of the sick as the explanafiticeoname "Jesus"?

Let us now look at the passage of Justin to whielreferred at the outset (Ap. Il, 6):

Now a name imposed on the Father of all, unbegaitdre is, is an impossibility. For he to whom a
name is applied must have one older than himsetf ds imposed on him the name. Father and God
and Creator and Lord and Master are not names:ategppellations derived from benefits and works
(ek ton eupoiion kai ton ergon).

Here we see the force of what Irenaeus had saiat &le naming spoken of by Isaiah, as indicatirgy th
manhood of the promised Child of the Virgin. Thebldgotten has no name, in the strict sense there
was none before Him to impose a name on Him. TrgoBen, when begotten as man, has a name,
though before that He has what is at once an ajelland a name. Justin goes on:

But His Son, who alone is called Son in the fullses the Word who before all created things both wa
with Him and was generated, when at the beginniagtdated and ordered (or adorned) all things
through Him, is called on the one hand Christespect of His being anointed and of God's ordering



(or adorning) all things through Him a name whitdoan itself contains a signification beyond our
knowledge, just as the title God is not a name abednception, innate in human nature, of a thang (
work) too hard to be declared (pragmatos dusexayeto

Here Justin is explaining that "Christ" is a naméeed, but more than a name. It is a designation
derived from a work, just as the designation Gadeisved from a work (cf. ergon above, and
pragmatos). What then is this work? The anointiigcty made Him the Christ is something which to
Justin's mind occurred before His coming as manwbe anointed that through Him God might order
(or adorn) the universe. The sense of the wortiriy plain, if it be somewhat surprising.

But the construction of the Greek at the cruciahpis at least awkward. The words are: Christoa me
kata to kechristhai kai kosmesai ta panta di' atdattheon legetai. Long ago Scaliger proposeead r
kai chrisai, instead of kechristhai. This would mean respect of God's both anointing and ordering
all things through Him." The emendation found ditthvour with the editors of Justin, until the
discovery of the Demonstration. Now it seems likelyind a wider acceptance in view of these words
of Irenaeus: "For He was named Christ because ghrélim the Father anointed and adorned all
things." At any rate it will not be doubted thatriaeus so understood the passage, whatever he may
have actually read in his copy of Justin. | havemyself ventured to correct Justin's text: fasit
intelligible as it stands; whereas to say "He walked Christ," not because He was anointed, but
"because the Father anointed all things through, Hemot very intelligible, even though Irenaewsh
said it.

Justin continues:

Jesus, on the other hand, offers both the namenafraand the significance of Saviour. For, as wesha
already said, He has become man, born in accordeittt¢ghe counsel of God the Father on behalf of
the men that believe on Him and for the overthréwhe demons: and this you can learn at the present
tune from what takes place under your eyes. Folyrpassessed of demons, in the world generally and
in your own city, have been healed and are stifidpbealed by many of our men, the Christians, who
exorcise them by the name of Jesus Christ, crdcifreder Pontius Pilate, though they could not be
healed by all the rest of the exorcists.

Jesus is a man's name, familiar enough to Greelersaf the Bible from having been given by Moses
to his successor whom we call Joshua. It also lsagnéficance: for it means Saviour. As Soter t® th
Greeks suggested specially the giving of healtte(&), Justin finds a connection between lesods an
iasis, "healing." You can see this today, he sfyshe Christians who use the name of Jesus Christ
crucified under Pontius Pilate, can heal when noa@se can (me iathentas iasanto kai eti nun jontai

Turning back to the last words of the passage guald®ve from Irenaeus, we note that the same
interpretation of "Jesus" is in his mind, eveneafdoes not play on the word iasis. For soteoid# itse
includes "healing" among its meanings: and Irenaefess to our Lord's own acts of healing, though
he does not at this point follow Justin in instaugcihe healing of the possessed by Christiansein th
name of Jesus. [6]

We have now to consider a passage in which thetbddp gained from Justin is not so clear. In c. 43
we read: "This Jeremiah the prophet also testiBagling thus: Before the morning-star | begat thee;
and before the sun (is) thy name; and that is,rbdfee creation of the world; for together with the
world the stars were made."

Here we have a composite quotation, made up froondifferent Psalms and attributed to the prophet
Jeremiah. The words of Ps. cx. 3, which are famibaus in the form "The dew of thy youth is of the
womb of the morning,” were understood by the LXXtean "From the womb before the morning-star
| begat thee" (ek gastros pro heosphurou egenegskn our passage the phrase "from the womb" is



dropped; and thus the text can be the more eggilyea to the pre-existent Son of God. We feel the
difficulty of combining the two phrases when wedfifertullian (Adv. Marcion. V. 9), who applies the
passage to our Lord's human birth, constrainedterpret "before the morning-star" as meaning while
it was yet dark, and offering various proofs frdme Gospels that Christ was born in the night.

The second half of our quotation is a modificatdriPs. Ixxii. 17: "Before the sun his name remaihet
(pro tou heliou diamenei to onoma autou), or "skathain” (diamenei).

It is obvious that the two texts have been dravgetioer by a recollection of the parallel phrases
"before the morning-star” and "before the sun.” &gain, in the neighborhood of the latter, we find
"before the moon," in the difficult verse (Ps. ix¥): kai sunparamenei to helio, kai pro tes seten
geneas geneon. We shall see that in other wrhexphrase also is drawn in.

We may now consider the use made of these texisiftin Martyr. In his Dialogue with the Jew

Trypho (c. 45) he speaks of Christ, as "the SoBad, who was before the morning-star and the
moon," and was incarnate and born of the VirginsTfhinot exactly a mixed quotation, but we see how
readily phrases from the two Psalms are combinkdnTn c. 63 he quotes "that which was spoken by
David: In the brightness of thy holy ones, from ti@mb before the morning-star | begat thee:" and he
comments thus: "Does this not show you that froraldf(anothen) and through a human womb the
God and Father of all was to beget Him?" Here tiheer® combination of texts: but in c. 76 we have
the three texts brought together, though "the nmgpasitar” is not mentioned: "And David proclaimed
that before sun (Ps. Ixxii. 17) and moon (Ps. b&jiHe should be begotten from the womb (Ps. kx. 3
according to the counsel of the Father.”

If, as we may well believe, these passages ofnJugre familiar to Irenaeus, it is not difficult to
understand that by a trick of memory he should pcedhe quotation: "Before the morning-star | begat
thee and before the sun is thy name." It was a s@nieus lapse to assign the quotation to Jeremiah.

In a book of Testimonies against the Jews, ateidbid Gregory of Nyssa, [7] we have the following
quotation which combines all three texts: "Fromwwenb before the morning-star | begat thee: and
before the sun is his name, and before the modmns'i$ not assigned to any particular author; ad a
we have "his name," not "thy name," it may be ideghfor two separate quotations. [8] It is possible
that by this date the words "and before the moaa’' dgpot into some MSS. of the LXX. The Old Latin
Psalter has: "Ante solem permanebit nomen ejuaanida, et ante lunam sedes ejus;" and some
cursive MSS. of the LXX have a Greek text whichresponds with this.

Dr Rendel Harris also quotes from the Syriac wigar Salibi: [9] "David said: Before the day-star |
begat thee. And before the sun is his name, aratd#ie moon." From these and other parallels he
concludes that Irenaeus made use of a common Hqapaf texts contained in a very ancient book of
"Testimonies against the Jews." The existence @i suvork has been suggested more than once. Dr
Rendel Harris has propounded it in a fresh and@tie form in a book entitled "Testimonies," of
which as yet only the introductory portion has appd (Cambridge, 1916). The body of evidence on
which it rests is promised us in a second volumd;jadgment must necessarily be suspended until
this is available. So far as the Demonstratiorr@fideus is concerned, this is the only passagéichw
them might conceivably be a gain in calling in sadhmypothesis. Direct dependence on Justin, on the
other hand, can be demonstrated in various portbosir treatise; and this may be the true explanat
here.

Irenaeus goes on to attribute to Jeremiah a ye¢ stoainge quotation: "Blessed is he who was, before
he became man." The German translations renddagheords differently: one of them has "before
the coming into being of man (vor dem Werden desddhen):" the other has: "before through him
man was made (bevor durch ihn der Mensch wardeg.h&ve however an exact parallel to the
construction in the Armenian rendering of the wdtaksfore he knoweth” in c. 53. The Greek there is



prin e gnonai auton (Isa. vii. 15); and we may sigepthat here it was prin e genethenai auton
anthropon.

No such text is to be found in any book now knowmg which is attributed to Jeremiah. Dr Rendel
Harris has been the first to point to its occureeimca slightly different form, and again as qudiedn
Jeremiah, in Lactantius (Divin. Inst. iv. 8). Théale passage must be given: "First of all we affirm
that He was twice born, first in spirit, afterwaidglesh. Wherefore in Jeremiah it is thus spoken:
Before | formed thee in the womb, | knew thee. ABessed is he who was, before he was born:
which happened unto none save Christ; who, bemyg the beginning Son of God, was reborn anew
according to the flesh." The Latin, "Beatus qut @m@equam nasceretur,” may represent a Greek
reading, prin e gennethenai.

The words which follow in Lactantius: "qui, cum esa principio filius dei, regeneratus est denuo
secundum carnem," appear to be taken from Cypri@ssmonia (I, 8), where a section is headed:
"Quod, cum a principio filius dei fuisset, genemdenuo haberet secundum carnem;" but the only O.T.
quotation that there follows is Ps. ii. 7 f.

So far, then, we have no clue to the source fromechwbither Irenaeus or Lactantius derived this
strange quotation. It is not likely that Lactantget it, directly at any rate, from the Demonstratof
Irenaeus, which does not appear to have had acwcldation. It is possible that this and certaihey
passages which are attributed to Jeremiah mayreeddrom some apocryphal work bearing that
prophet's name.

[5] I had at first thought that a comparison of gassage quoted from 11, xxv. 2 pointed to thes lok
some words from our text, and that we might eménd:t"[and in that he said: Before he knoweth
good or evil;] for this is the uncertainty alsoasfe that is born.” But | doubt whether moloruthiun
could be toned down to mean "uncertainty.” Moreomevhat follows it is the name on which stress is
laid.

[6] He does so in the notable passage I, xlixaf3yhich Eusebius has preserved the original Greek.
[7] Printed by Zacagni, Monumenta, p. 292 (Rom&8)6

[8] We have, "thy name" in Clem. Alex. Exc. ex ThHeto 20: To gar pro heosphorou egennesa se
houtos exakouomen epi tou protoktistou theou logaupro heliou kai selenes kai pro pases ktiseos t
onoma sou.

[9] Harris, Testimonies, p. 15. See also on p. 4bh@ation from an anti-Mohammedan tract: "His
name endures before the sun and moon throughocagedl.”

1]
THE DOCTRINE OF THE HOLY SPIRIT IN JUSTIN AND IRENBUS

If we are to do justice to the teaching of Irenaasi$o the Holy Spirit, it is imperative that weoshd
pay some attention first of all to the view of Judtlartyr, whose First and Second Apologies, ad wel
as the Dialogue with Trypho the Jew, were in hisdsa and indeed must have been very familiar to
him.

1. The Holy Spirit in relation to Prophecy. Judtist mentions the Holy Spirit under the designatas
"the prophetic Spirit" (Ap. 1, 6); and this desigoa frequently recurs. It is noteworthy that prepiz
itself is first introduced in answer to the supgbebjection, why should not Christ have been a mere
man, who by magic performed the miracles attribwitelim and so was considered a Son of God? No
Christian writer of that day would have been predao answer this by denying the power of magic.



Justin's answer is on quite a different line. Mgeperations before the coming of Christ the main
events of His life on earth, including the wondeirsiealing which He should perform, had been
foretold by the Jewish prophets. The verificatibthese prophecies in the story contained in the
Gospels was the surest testimony to the truth @ftv@hristians claimed for Christ.

The expression "the prophetic Spirit," occurs ftfly both in the First Apology and in the Dialogue
with Trypho the Jew. Sometimes Justin says "thg pamphetic Spirit,” and once (Ap. 32) "the divine
holy prophetic Spirit." Now "the prophetic Spirifeans the Spirit of the prophets. So Athenagoras,
who follows Justin, interpreting and sometimes ecting him, says that it is the Spirit "which woiks
those who make prophetic utterances," and he hdd# s "an effluence of God," as the ray islo t
sun. [10] The prophets in question are the Jewisphets: and Justin's insistence on "the prophetic
Spirit" is understood when we remember the attahgitwas then being made to distinguish the God
of the Old Testament ("the Just God") from the @bthe New Testament ("the Good God"). This was
to cut off Christianity from the past, and to destits historical background and its function as th
fulfillment of the age-long purpose of God. Therasyhowever, a further reason for emphasizing "the
prophetic Spirit," a reason of even greater impuréafrom the standpoint of Christian evidence. The
correspondence between the Gospel facts and tpagiio utterances proved two things: namely, that
the claim of Jesus to be the Christ was valid,thatithe Spirit of the prophets was of God.

We do not in our apologetic today make this usthefexact correspondence of Old Testament texts
with facts recorded in the Gospels. But the degpEaning of the argument--deeper than those who
used it knew--the preparation in Jewish historytifier coming of the Christ, and the continuity & th
self-revelation of God--that is of the essencehefChristian argument still. And we must not forget
how great a debt we owe to those who, with a naao@tiresome literalness of exposition, claimed
the Old Testament as the sacred book of the edmligitan Church. "Who spake by the prophets"
represents the primary conception of the Holy $pirthe writers of the second century: just as the
great sentence which precedes it in the Creed--"Witiothe Father and the Son together is
worshipped and glorified"--goes beyond what theyenable to say, and represents the final
pronouncement of the Church after two more cergwfeuncertainty and debate.

2. The Holy Spirit in relation to the Father and Bon. The passage above alluded to as the first in
which Justin mentions the Holy Spirit will show lusw great a distance the Church had to travel
before the doctrine of the Blessed Trinity coulttifadequate expression. Justin has been saying to h
Roman readers: You call us atheists and put usdth¢gbeing urged thereto by the demons who have
contrived to get themselves called gods. Socrateg 4go by true Reason (logos) exposed them, and
they got him slain, just as they get us slain to&ay today not only Greeks like Socrates, but mere
barbarians have cast them off, being enlighteneithé&yRreason Himself, who has taken form and
become man and is called Jesus Christ. Yes, watlaeests--in respect of your pagan gods: but not in
respect of the most true God, the Father of justimetemperance and the other virtues. "But"--and
here we must quote the exact words--"Him, and thev#ho came from Him and taught us these
things, and the host of the other good angelsattahd Him and are made like unto Him, and the
prophetic Spirit, we worship and adore, honorirgnthwith reason and with truth.” [11] It would n@ b
fair to say that here Justin ranks the Holy Spiftier the angels: other passages, to be quoted late
show that this is not his meaning. It is rathet tha angels are brought into prominence as theresc

of the Son, to whom Justin again and again insistapplying the title "Angel” in the sense of diin
messenger, [12] especially when he is explainingua passages in Genesis as manifestations of the
divine Son to the patriarchs. Justin's immediatp@se was to show what a wealth of spiritual powers
Christianity could set out in contrast to the "m@uyls"--the demons--of the heathen world: how
absurd therefore it was to call Christians athelt® same argument is handled thirty years later b
Athenagoras with Justin's language in mind, buthwibre caution. Father, Son and Spirit he mentions



in due order: but he adds: Not that our theologpshere, for it includes a multitude of angels and
ministrants to whom the heavenly bodies, the heatteemselves, and our world have been entrusted
by the Creator. [13] He has retained Justin's aegunbut he has carefully avoided the imperfectimins
its expression.

A little later Justin returns to the charge of &he and, having described the kind of worship Whic
Christians offer to the Creator of the universegbes on to speak of Him who has taught them this,
even Jesus Christ, who was crucified under PoRtilage, and whom they had learned to know as the
Son of the true God; "having Him in the second @lamnd the prophetic Spirit in the third rank."][14
Such language would have been challenged in iatestas unduly subordinating the Son to the Father
and the Holy Spirit to the Son; but it is of vale correcting the impression which might have been
derived from the earlier passage in which the Hpyrit was mentioned after the angelic host.

Towards the end of the Apology Justin touches agaithis order of the three divine Powers. He finds
it in Plato, and gives it as one of several prabét Plato had read but not understood Moses. R&do
read of the Brazen Serpent which Moses set up '%gré (en semeio), but had not understood that the
sign was the cross: he had taken it as the fortheoGreek letter Ch, a chiasma (i. e. "St. Andrew's
cross,” or a saltire, as we say in heraldry). Meeede had read in the first chapter of Genesisthiea
Spirit of God moved upon the waters. AccordinggysJustin, "he gives the second place to the Word
that is from God, whom he declared to have beesenebed saltire-wise (kechiasthai) in the universe;
and the third to the Spirit who was said to movetenwater." [15]

In the closing chapters of his First Apology Justascribes, in language such as his heathen readers
might understand, the Christian sacraments of Bapénd Holy Communion. He gives a paraphrase
only of the baptismal formula, perhaps with a viemucidity, but possibly also through unwillingrses
to give the actual words. [16] He does not eventhisgerms "baptism” and "baptize," but only speaks
of "making the washing" or "bath.” "For in the naofeéhe Father of all and Lord God, and of our
Saviour Jesus Christ, and of the Holy Spirit, tttegn make the washing in the water.” [17] He uses
similar words a little lower down, with some addits: "There is named on him the name of the Father
of all, etc. . . . And in the name of Jesus Chwstp was crucified under Pontius Pilate, and inrthme
of the Holy Spirit, who by the prophets announcetblehand all the things concerning Jesus." [18]
This last addition is of special interest in viefsloe ultimate inclusion of "Who spake by the prefsi

in the Creed.

In describing the Eucharist which followed aftepBam Justin speaks first of the people's prayers:
"We make prayers in common, for ourselves, forpbeson baptized (lit. enlightened), and for all men
everywhere." These "common prayers" are followethieykiss of peace. Then he who presides over
the brethren (Justin avoids any technical term sisctbishop") receives the Bread and the Cup, and
"he sends up praise and glory to the Father ahedugh the name of the Son and the Holy Spird, an
makes thanksgiving ("eucharist") for being accodmerthy of these gifts from Him;" and this he

does "at some length."” "When he has completedréngeps and the thanksgiving, all the people present
respond saying Amen." [19]

We note that the Holy Spirit is only mentioned éfierence to the offering of praise to the Father
“through the name of the Son and the Holy Spivithen he goes on to describe the character of "this
food, which we call Eucharist,” there is no refeeto the Holy Spirit, but only to the Word of Gsal

far are we from that Invocation of the Holy Spidt the purpose of consecration which came into the
liturgies two hundred years later.

Presently Justin says: "And over all our food wesblthe Maker of all things through His Son Jesus
Christ and through the Holy Spirit." [20] Once agaie observe that praise is directed to the Father
through the Son and Holy Spirit.



3. The Holy Spirit and the Incarnation of the Wonée are so familiar with the part assigned in our
Creeds to the Holy Spirit in connection with ourdls birth, that the passage now to be quoted from
Justin may at first sight seem very surprisingndty be well to approach it by citing some wordsrfro
the learned and orthodox Waterland, who in 1734jsrbook on The Trinity (c. vi: Works, III, 571:
Oxford, 1843), wrote as follows in reference tcaagage of St Irenaeus: "I may remark by the way,
that Irenaeus here (V, c. 1) seems to understamd &pGod, and Holy Spirit before, of the second
Person, of the Logos himself coming down upon tingiv. So the earliest Fathers commonly do,
interpreting Luke i. 35, to that sense: which | thther note, because so their asserting Christtsdd
a virgin, and his preexisting as Spirit of God, &whl, amounted to the same thing." Waterland
appends in a note a catena of eight passage®xtiseof which he cites in full. Our passage frorstidu
iIs among them.

Justin mentions the subject in his First Apologyewlne is interpreting Jacob's Blessing in Gen. xlix
The passage is given in full above on p. 7. "Tlo®dlof the grape,” he says, "signifies that He vgho
to appear has blood indeed, but not of human segaf divine power. Now the first power after the
Father of all and Lord God . . . is the Word." [2her he says: "The power of God came upon the
Virgin and overshadowed her." Then he quotes tigelanmessage in a composite form: "Behold, thou
shall conceive in the womb, of (the) Holy Spirhdashalt bear a son, and he shall be called Streof
Most High," etc. (Luke i. 31, Matt. i. 20): Thegertgs, he adds, have been taught us by those who
recorded them; and we believe them because "thghptiz Spirit" declared through Isaiah that so it
should be. Then he says: "But the Spirit and thedPohat is from God, it is not allowable to regasi
any other than the Word (the Logos), who alsoesfilst-begotten unto God . . . It was this (Spititat
came upon the Virgin and overshadowed her," ef]. [2

This interpretation of the words "Holy Spirit" indét. i 20 and Luke i. 35 is all the more striking
because it follows immediately upon the referencené "prophetic Spirit,” whose function it was to
announce the birth from the Virgin beforehand. NMadHer comment is necessary here on this passage,;
but it may be worth while to note that the belledttthe Word was Himself the agent of His own
Incarnation finds its natural place side by sidthwhe belief that it is through His direct agenayd

not through that of the Holy Spirit, that the bream wine of the Eucharist are made the Body and
Blood of the Incarnate Word: see the well-knownspge in Ap. 1, 66, where however Justin's intricate
constructions make the exact meaning of his woiftisudt to determine.

While "the prophetic Spirit" is thus expressly exdgd from, the part in the mystery of the Incaorati
which a later interpretation of the words of thes@els assigned to Him, it is to be noted that dusti
makes much of His descent upon Christ at the Baptis Dial. 87 the Jew Trypho is made to quote
Isa. xi. 2-3: "The Spirit of the Lord shall restamphim, the Spirit of wisdom and understandingg: et
Conceding that it is Christ on whom the Spiritagést in His sevenfold power, Trypho proceedssto a
how, if Christ be God, He should be in need of giis Justin's answer is that He is in no suchdnee
that, when the prophet says that the Spirit sma#it" upon Him, he means that He will go no further
that He will have reached a termination, so farssprophetic work among the Jewish people is
concerned. This, he says, you yourselves seettméeyou have had no prophet since. The gifts
enumerated were divided among your prophets, s@aud@®he, some had another. But they all met on
Christ. "When He was come, the Spirit rested, pdiuG@nepausato oun, toutestin epausato, elthontos
ekeinou). [23] A new era then began, in which GHhaving received gifts,” as was prophesied, "give
them, from the grace of the power of that SpiattHose who believe on Him, according as He knows
each to be worthy." Today "you can see among us\Wwotmen and men who have gifts of grace
(charisimata) from the Spirit of God" (c. 88). In @arlier chapter he had said (c. 82: cf. als®. 3
"Among us at the present time there are gifts oppecy (prophetic charismata); "and he had just
before referred to the prophecies of St John's Alypse.



While Justin thus recognizes the existence of gpgdis of the Holy Spirit in the Church, he doed
expressly connect Him with the ordinary graceshefChristian life. Even when he is dealing with the
interpretation of the prophecies inspired by théyt8pirit, he does not say, as later writers daf the
need the enlightenment of the same Holy Spirixfdan their meaning: he says, again and again, tha
we need "the grace of God" for this purpose. Arsdl #s he stops short of saying that this "gracedris
proceeds from, the Holy Spirit, so also he stopstshf saying that "the living water" given by Cétri

the true Rock, is the Holy Spirit (Dial. 114).

We pass now from Justin's teaching about the Hpigt$o that of Irenaeus in the Demonstration, to
which we shall add illustrations taken from higglrrwork Against Heresies. It will be convenient at
first at any rate to consider it under the samealimgs as before.

1. The Holy Spirit in relation to Prophecy. Justifavorite term "the prophetic Spirit" does notaci
the Demonstration: but the work of the Holy Sginithe ancient prophets is frequently mentioned.
Thus for Moses in Genesis we have in c. 24: "Gaod bédtness unto [Abraham] by the Holy Spirit,
saying in the Scripture: And Abraham believed Gedg: So in c. 26, with regard to the Tables wmitte
with the finger of God, we have the curious exptenxma "Now the finger of God is that which is
stretched forth from the Father in the Holy SpiNtle shall see presently that Irenaeus elsewhere
regards the Holy Spirit as one of the hands of {adtle work of creation. Here no doubt he is
influenced by the words of our Lord in St Luke, I'lhy the finger of God cast out devils,"” whereSin
Matthew's Gospel the expression is changed toSghet of God." [24] Then, again, in c. 30 we are
told more generally that the prophets were "ser®bg through the Holy Spirit."

A fuller treatment is found in several passagesisTih c. 49 we read: "For it is not a man who speak
the prophecies; but the Spirit of God, assimilaang likening Himself to the persons represented,
speaks in the prophets and utters the words somefirmom Christ and sometimes from the Father.”
The thought is found in Justin (Ap. 1, 36 ff.), wid is fully dealt with and illustrated by exarepl

Again, in c. 67: "He took our infirmities," etchdt is to say, He shall take, etc. For there assquges

in which the Spirit of God through the prophetsotatts things that are to be as having taken place .
and the Spirit, regarding and seeing the time irclwvthe issues of the prophecy are fulfilled, \#tére
words (accordingly).” This again is found in Jugtnal. 114).

In his description of the third point of the RulieFaith (c. 6) he begins with the prophetic funatio
"The Holy Spirit, through whom the prophets propbésand the fathers learned the things of God,
and the righteous were led forth into the way ghteousness; and who in the end of the times was
poured out in a new way upon mankind in all thelreaenewing man unto God." Here we see the
wider conception of the Spirit's work, which matke advance upon Justin to which we shall refer
presently.

So far all has been plain: but, in view of the fiett "the Word of God" is so frequently mentiomed

Holy Scripture as coming to the prophets, it wavitable that difficulty should be felt in

distinguishing the functions of the Word and thé&iSm this connection. In c. 5 we read, "Now the
Spirit shows forth the Word, and therefore the peip announced the Son of God; and the Word utters
the Spirit, and therefore is Himself the annouraf@he prophets.” A passage in c. 73 illustratés bt
further, "David said not this of himself . . . ibe Spirit of Christ, who (spake) also in othergirets
concerning Him, says here by David: | laid me d@amd slept: | awoke, for the Lord received me."

A few illustrations may be appended from the fio®ks of the great treatise Against Heresies, il, xI
1. Some Scriptures are too hard for us: "but wenktiat the Scriptures are perfect, seeing that they
are spoken by the Word of God and His Spirit; whenee are minores et novissimi a verbo dei et
spiritu ejus.” We are at a great remove from thedNmd the Spirit who inspired them. He adds in
striking words (S: 3) that "the Scriptures are itysl: some things we can interpret, others arewéh



God, and that not only in this world but in thatighis to come; that God may for ever be teachet, a
man for ever a learner.”

Next we may note that Irenaeus extends the wotkeoHoly Spirit to the evangelists: "The Holy Spiri
says by Matthew: Now the birth of Christ was orsthise” (I, xvii. 1). And a curious collocatios i
found in 1ll, vi. 1: "Neither the Lord nor the Holypirit nor the apostles would have definitely edll
any God, unless He were truly God; nor any Lorcegée Ruler of all, the Father, and His Son who
received rule from Him." Here perhaps the Holy Bjsrreferred to for the Old Testament, the Lord
and the apostles for the New. In 1ll, vii. 2, howewhe recognizes the "impetus” of the Spirit in St
Paul's Epistle to the Galatians, especially inr@ysd questions and answers: "as though man abked t
question, and the Spirit gave the answer."

Enough has been said to show that Irenaeus goesdbdustin's expressions, and widens the function
of the Holy Spirit in relation to Scripture. Butfbee we leave the topic we may note that the
designation "prophetic Spirit" does occur in Iremgeonly with another or a modified connotation. In
[, xi. 12 we are told that certain heretics, trder to frustrate the gift of the Spirit," whiahmthe last
days has been poured forth, reject St John's Gestheits account of the Paraclete: "they reject at
once the Gospel and the prophetic Spirit" [25]d,as he says again, "they reject from the Chureh t
grace of prophecy.” So also in 1V, xxxiv. 6: "Sownfehe prophets beheld the prophetic Spirit and His
operations in all manner of charismata" or giftgce. The context shows that it is the workinghef
Spirit in the Christian Church which was foresegrsbme of the prophets. We may compare two
passages from the end of the Demonstration (ct).9®thers receive not the gifts of the Holy Stpir
and cast away from themselves the prophetic greared whereby man bears the fruit of life unto
God:" and again: "Or else they receive not theiGimat is, they reject prophecy.”

2. The Holy Spirit in relation to the Father and Bon. Under this heading we began by considering
Justin's remarkable words, in which he declares"tlia worship and adore the Father, and the Son
who came from Him and taught us these things, laadhost of the other good angels that attend Him
and are made like unto Him, and the prophetic Sphiiardly less remarkable, though in a very
different way, is the following passage from tharmstration (c. 10); and it has a special interest
from the fact that here also we have a referentieetdunctions of angels.

"Now this God is glorified by His Word who is Hi®f continually, and by the Holy Spirit who is the
Wisdom of the Father of all: and the powers of ¢h€ésamely) of the Word and Wisdom, which are
called Cherubim and Seraphim, with unceasing vayesfy God; and every created thing that is in
the heavens offers glory to God the Father ol by His Word has created the whole world, and in
the world are the angels;" etc.

The liturgical ring of this passage is unmistakalile saw that Justin spoke of Eucharistic praise as

being offered to the Father "through the name ef3bn and the Holy Spirit." But this. hardly pregsar

us for such a passage as we have just read. Teresting parallels, however, may prove suggestive.
The first is from the Eucharistic Prayer of Bistegrapion (c. A.D. 350):

"May the Lord Jesus speak in us, and (the) HolyitSpnd hymn thee through us. For thou art far
above all rule and authority and power and domingmd every name that is named, not only in this
world but also in that which is to come. BesidestBtand thousand thousands and myriad myriads of
angels, archangels, thrones, dominions, principaljipowers: beside thee stand the two most
honorable six-winged Seraphim, with two wings cawgl" etc., leading up to the Ter Sanctus [26]

This Prayer comes to us from Egypt. When we loakat_iturgy of Alexandria, known as that of St
Mark, we find that the reference to the praisereffeto the Father by the Son and the Spirit israbse
And in the place of "the two most honorable Senagiwe read: "the two most honorable living
creatures (Hab. iii. 2, LXX), the many-eyed Chemjpand the six winged Seraphim." [27] In the other



Greek Liturgies "the two living creatures” are fanind, but Cherubim and Seraphim remain; and we
in the West are familiar with this combination hetwords of the Te Deum: "Tibi Cherubim et
Seraphim incessabili voce proclamant: Sanctustganganctus,” etc. [28]

The second parallel is not less remarkable. It cofreen the Eucharistic Preface of the so-called
Clementine Liturgy contained in the Apostolic Categtons (viii. 12). But it does not appear in the
ordinary texts. Mr C. H. Turner has recently cal¢gbntion to a MS. in the Vatican (Vat. Gr. 1506,
offering a more original text of this work and peating Arian features no longer to be found in the
current recension. This early text contains th¥ahg words towards the close of the Preface:

"Thee every incorporeal and holy order (of beingsjshippeth; [thee the Paraclete worshippeth] and,
before all, thy holy Servant Jesus the Christ,Laurd and God and thy angel and captain of the host
and eternal and unending high priest: thee the-ardiéred hosts of angels and archangels worship,"
etc. [29]

When now we look back to the passage in the Dematitst, with its reference to Cherubim and
Seraphim who "with unceasing voices" glorify God feel that there is matter here which deserves
the attention of students of the earliest formghefLiturgy.

But a yet earlier witness must be called befordeage this passage. There are several places in the
Demonstration which suggest that Irenaeus was aggdavith the splendid vision of the Ascension of
Isaiah, a Christian apocryphal writing which prolyatelongs to the first half of the second centivy.
brief outline of that vision must be given hered][3

Isaiah is taken (c. 7) by an angel, whose namedyerat know, because he is to return to his mortal
body, first up into the firmament, where he findspgetual warfare between Satanic powers. Next he
ascends into the first heaven, where he sees aethvith angels on either side; they chant a hymn of
praise, which he learns is addressed to the Gliottyeoseventh heaven and to His Beloved. In the
second heaven he finds also a throne with angetsnbre glorious; he would fain fall down and
worship, but is not permitted. In the third heahenfinds the like; there is there no mention of the
deeds of the vain world from which he has come heu assured that nothing escapes observation. In
the fourth heaven he again sees angels on eitteogia throne, the glory of those on the righhgei

as before, greater than of those on the left; #rat@more glorious than those below. The sameein
greater degree is true of the fifth heaven. Buhasixth heaven (c. 8) there is no throne, ankfio
hand, but all are alike in splendor: it is in clasmnection with the seventh heaven, and its gioaikes
the glory of the five heavens below seem but daknat length he comes (c. 9) to the seventh heaven
where his entry is challenged, but permitted. Heraees the just clothed in their heavenly robds, b
not yet having received their thrones and crowh&s€ they cannot have until the descent and the
return of the Beloved has been accomplished. Idkasvn also the books which contain the
transactions of the world below, and learns thas&nown in the seventh heaven. He beholds the
Lord of Glory, and is bidden to worship Him. He nhigeholds a second most glorious one, like unto
Him, and again is bidden to worship; and then agaimrd, who is the angel of the Holy Sprit, the
inspirer of the prophets. These two latter worgh@ineffable Glory; and the chant of praise (c.10)
sounds up from the sixth heaven. Then the vockeoMost High is heard speaking to the Lord the
Son, bidding Him descend through the heavens térthament, and to the world, and even to the
angel of the infernal regions; He is to assimildimself to those who dwell in each region in twsa,

that He may not be recognized as He passes dowwilHescend at length with glory and worship
from all. The prophet now beholds the descent @Bbloved. In the sixth heaven there is no chamge o
His appearance, and the angels glorify Him. Buhafifth He is changed, and not recognized, and so
in each of the lower heavens, down to the firmame&here He passes through the strife that rages
there, still unrecognized. At this point the ancgls the prophet's special attention to what fefidc.

11).



Here follows a description of the Birth from a \limgand a notice of the life, death, and resuroectf
the Lord, and the sending forth of the Twelve (1232

Then the prophet beholds the ascent through thafirent and the six heavens: the Lord is recognized
and glorified as He ascends: at length He readteesdventh heaven, and takes His seat on the right
hand of the great Glory; and the angel of the F&pyrit sits on the left hand. The prophet is thents
back to his mortal clothing. On his return he wangzekiah that these things will come to pass, but
that they may not be communicated to the peoplsraél.

Now it is to be observed that in c. 9 of the Denti@i®n Irenaeus gives us an account of the Seven
Heavens; in c. 10 he speaks of God as being gdrifiy His Word and by the Holy Spirit; and in c. 84
he says that the Lord in His descent was not razedrby any created beings, and he thus explaes th
dialogue with the heavenly powers in Ps. xxiv: tlup your gates, ye rulers . . . Who is the King of
Glory?" and so forth. We cannot therefore reasgndbubt that Irenaeus was acquainted with the
vision in the Ascension of Isaiah.

The words which immediately concern us here atbeaend of the ninth chapter of that book: "I saw
that my Lord worshipped, and the angel of the §@nd that both of them together glorified GoddAn
immediately all the saints approached and worslipaed all the saints and angels approached and
worshipped, and all the angels glorified."

We see then that Irenaeus by no means standsialbrgestatement that the God and Father of all is
glorified by the Son and by the Holy Spirit. Strarags the conception is to us it was not strangleeto
religious mind of the second Christian centuryvdiuld appear to have found place in an early form o
the Liturgy, and to have been retained by the Acampiler of the so-called Clementine Liturgy oéth
Apostolic Constitutions: for the Arians not infregpily could claim to be conservative in points of
detail. Possibly we may even trace it, in a formdified into harmony with a later orthodoxy, in the
Liturgy of Serapion; but it is cast out altogetirethe Greek Liturgies of the subsequent period, lan
the orthodox reviser of the Apostolic Constitutions

As the Demonstration starts from the Rule of Fatitfe-"three points” of the Creed--it necessarily ha
something to say of the relation of the Spirithe Father and the Son: but at once we feel thaaénes
finds difficulty in drawing a clear distinction beg¢en the functions of the Word and the Spirit..IB ¢
he says: God is rational (logikos); therefore Heates by the Word (logos): God is Spirit; theretdee
orders all by the Spirit. Here Ps. xxxiii. 6 contesis aid: "By the word of the Lord were the haase
established, and by his spirit all their power.'€mhhaving identified the Word with the Son, he
identifies the Spirit with the Wisdom of God. Aftiris he takes refuge in St Paul: "One God, the
Father," etc. But the passage must be given in full

"Since God is rational, therefore by (the) WordReason] He created the things that were made; and
God is Spirit, and by (the) Spirit He adorned hihgs: as also the prophet says: By the word of the
Lord were the heavens established, and by hid gfitheir power. Since then the Word establishes,
that is to say, gives body and grants the reafityeing, and the Spirit gives order and form to the
diversity of the powers; rightly and fittingly ik¢ Word called the Son, and the Spirit the Wisdém o
God. Well also does Paul His apostle say: One @&edi-ather, who is over all and through all and in
us all. For over all is the Father; and throughsathe Son, for by means of Him all things weredma

by the Father; and in us all is the Spirit, wh@sr\bba Father, and fashions man into the likeokss
God. [31] Now the Spirit shows forth the Word,".§&2]

Here we have moved a long way from Justin, who do¢gonnect the Holy Spirit with the work of
creation, nor quote Ps. xxxiii. 6; and who expresslls us more than once that it is the Son who is
called Wisdom by Solomon (Dial. 62 and 126). itaother writings of Irenaeus himself that we must
look for illustration of these words of the Demaasbn.



We begin with Isa. xxxiv. 1 ff., a passage whichteens so many illustrations of the language of the
Demonstration that we must quote it at some lengdtl. translation is made from a comparison of the
Latin and Armenian versions: where it does not egt@ath the Latin, it is to be assumed that the
Armenian is followed.

(1) So then according to His greatness it is nesjide to know God; for it is impossible that theher
should be measured. But according to His loveidwae it is which leads us to God through His Word--
as we obey Him we ever learn that He is so gré&zd@d and that it is He who by Himself created and
made and adorned and contains all things. Nowl ithialgs are both we and this world of ours: [33]
therefore we also were made together with thosg#hihat are contained by Him. And it is this
concerning which the Scripture says: And the Loodl ®rmed man, dust of the earth; and breathed in
his face the breath of life (Gen. ii. 7). Angelsrisfore made us not, nor formed us: for neithefccou
angels make the image of God, nor could any otheg the true God, nor any power standing remote
from the Father of all. For of none of these wasl @oneed to make whatsoever He of Himself had
foreordained should be made: as though He Himselfrtot His own Hands. For ever with Him is the
Word and Wisdom--the Son and the Spirit--througlomband in whom freely and of His own power
He made all things; unto whom also the Father spd8K] saying: Let us make man after our image
and likeness: taking from Himself the substancthefthings created, and the pattern of those made,
and the form of those adorned.

(2) "Well then spake the Scripture which says:tFofsall believe that there is one God, who created
and fashioned all things, and made all things térdo@ that which was not; and containeth all things
and alone is uncontained. [35] Well also in theppets says the Angel: [36] Hath not one God created
its? Is there not one Father of us all (Mal. ii)28nd agreeably with this the Apostle says: Ond Go
and Father, above all and through all and in u@&gdh. iv. 6). In like manner also the Lord sayi: A
things have been delivered unto me by my Fathett(Mia 27); plainly by Him who made all things:

for He gave Him not the things of another, but &li." [37]

"And in all things there is nothing excepted. Aind this cause He is Judge of quick and dead; having
the key of David, opening and none shall shut,ldaghall shut and none shall open (Rev. iii. 7). Fo
none other was able, neither in heaven nor on eartbeneath the earth to open the Father's baok, n
to look thereon, save the Lamb that was slain addemed us by his blood Rev. v. 2); having received
all power from Him, who by the Word made and by &gis) adorned all things, when the Word was
made flesh (John i. 14) that as in heaven He hagitieminence, [38] because He was the Word of
God, so also on earth He should have the preenmenéecause He was a just man, [39] who did no
sin, neither was guile found in his mouth (I Pet22); and that He should have the preeminenee als
over those who are beneath the earth, being madeshbegotten from the dead (Rev. i. 5): and tha
all things should behold, as we have said, thangkand that the Father's light should come upen th
flesh of our Lord, and from His flesh sparkling dtashing back should come to us, and so man should
be drawn and caught into the incorruption of thth&is light.

(3) Now that the Word, that is, the Son, was alwaigk the Father, [40] we have shown by many
proofs. And that Wisdom, which is the Spirit, waghwHim before all creation, He says by Solomon,
thus: God by wisdom founded the earth, and he peepghe heaven by understanding: by His
knowledge the depths were broken up, and the clduagisped down the dew (Prov. iii. 19 f.). And
again: The Lord created me (in Arm.) the beginrohbis ways, for his works," etc. (Prov. viii. 252

(4) "There is therefore one God, who by the Word fisdom made and fashioned all things . . ."

So the great passage runs on: later portionsdeisitribe the work of the Holy Spirit among men. The
footnotes have shown how much of it is repeateslmost the same words in the Demonstration, apart
from the particular section which we have called ito illustrate. To that section we must retuor;



we are now concerned with the Spirit's work in aetion with Creation.

First we must deal with the quotation, By the wofdhe Lord were the heavens established, andgy hi
spirit all their power. This is quoted more corhgetby the spirit (or breath') of his mouth"--inxv

and also in I, viii. 3. In the latter place he kea no comment; but in the former, after havingtgdo

this text to prove that God made all things by Wisrd, he presently adds a reference to the S{iit:

His Word and Spirit making all things, and dispgsand governing them, and granting existence to
them all." Here the Word and the Spirit seem tbimeight together merely because they have occurred
in the quotation, and there is no further referaondie Holy Spirit in the context. It might theoed¢

appear that they are no more distinguished fromamagher than they are in the parallelism of the
Hebrew poet, to whom "the word" and "the breathisfmouth” are but one and the same. But Irenaeus
has no eye for such parallelisms, and the droppirniye phrase "of his mouth" in our present passage
makes this only too plain.

Next we note the expression "by the Spirit He addrihem.” This word "adorned" (Lat. adornavit)
recurs several times in the passage we have gtrotedBk. IV: "created and made and adorned and
contains all things;" "the form of the things adedi' "who by the Word made and by Wisdom adorned
all things."” The Armenian word is the same throughand probably represents the Greek ekosmesen
and ton kekosmemenon. [41] At the end of the passaghave a similar phrase: "who by the Word
and Wisdom made and fashioned all things (Lat. tddp." [42]

The passage in the Demonstration goes on to sayridpatly and fittingly is the Word called the Son
and the Spirit the Wisdom of God." The proof teeisthis latter statement are not given: but weehav
had them in the long passage from the fourth bogkist Heresies. For the purpose of asserting the
part of the Holy Spirit in Creation, Irenaeus haklly taken over the texts which speak of Wisdom in
this connection--texts which Justin before him @rayen [43] after him would have referred to the
Son.

This equivalence in creative function of the Sod #re Spirit, as the Word and the Wisdom of God, is
strangely expressed in Bks. IV and V, by callingnththe Hands of God. In IV, pref. 3 we read: "Msain i
a mingling of soul and flesh, [44] fashioned aftex likeness of God and formed (plasmatus) by His
Hands, that is, by the Son and the Spirit, to wiadso He said: Let us make man." The conception is
developed in IV, xiv. 1: "The Father had no needmjels to make the world and to form man for
whose sake the world was made; nor again was Meuir of ministration for the making of created
things and the dispensation of the work that came@man but He had abundant and unbounded
ministration; because there ministers unto Hima¥s Offspring for all purposes, and His own
Hands, [45] that is, the Son and the Spirit, thed\mnd Wisdom to whom all the angels render service
and are in subjection.” The next occurrence ohtletaphor is in the great passage we have quoted
above (IV, xxxiv. 1, "as though He had not His oands"), where he practically repeats what he has
said before.

Then inV, i. 3 we have: "For never at any time Adam escaped the Hands of God, to whom the
Father spake, saying: Let us make man after ougenaad likeness. And for this cause in the end (of
the times), not of the will of flesh nor of the alf man (John i. 13), but of the good pleasuréhef
Father, His Hands made the Living Man, that Adamghhbecome after the image and likeness of
God." Here we see the conception carried on frarCieation to the Incarnation.

InV, v. 1, speaking of Enoch and Elijah, he sdiy. those Hands by which they were formed
(eplasthesan) at the beginning they were transktddaken up: for in Adam the Hands of God were
habituated to order and hold and carry their owmédion (plasma), and to bear it and set it whieeg t
themselves would." He goes on to say that "the Hdir@lod was present "with the Three Children in
the Furnace--namely "the Son of God."



Then in V, vi. 1 the continual molding of man islicated: "God shall be glorified in His own
formation (plasmate), conforming and conjoiningpitHis Son. For by the Hands of the Father, that is
the Son and the Spirit, man is made after the inaagdikeness of God--but not part of man." He is
arguing for the resurrection of the flesh, notred soul alone.

In'V, xv. 2 f. our Lord's cures in the Gospels sa@l to show the Hand of God, which formed man at
the beginning: cf. also xvi. 1. This is not at aage with the conception, for the Son is one of the
Hands of God.

Lastly, in V, xxviii. 3, he returns to the two HadWherefore in all this time (viz. the 6000 ydars
man, formed at the beginning by the Hands of Gual, is, the Son and the Spirit, is being made after
the image and likeness of God."

In the Demonstration the same thought is suggdsteédde phrase in c. 11: "But man He formed with
His own Hands;" but it is not further dwelt upon.

The identification of the Spirit with Wisdom was deaafter a fashion by some of the "Gnostics," but
not in a way that is likely to have influenced laens. [46] Nor do | know where else to find ithast

date except in Theophilus of Antioch. But on hisneave must pause for a brief digression. He seems
to have written a little earlier than Irenaeus, vidigenerally admitted to have had some acquaiatanc
with his works.

In approaching what Theophilus of Antioch has tp @ancerning the Holy Spirit, it is of the first
importance to bear in mind that his three bookseskikd to Autolycus represent a systematic attempt
to convert a heathen from the worship of a pluralitGods. A higher faith is set before him, busit

not what we today should speak of as distinctityistian. There is no Christian theology, properly
so called, propounded: the Incarnation, PassiosyiRRection of our Lord are not mentioned; the very
names Christ and Jesus are absent: [47] the Gaapeteferred to only in passing for certain moral
precepts. Much of the work is directly controvelrsiad negative: his positive arguments are conckrne
with the process of Creation as revealed to Mosdsnath prophecies of the Old Testament. In these
Scriptures and in the Gospels, so far as he toumhésem, he finds the inspiring activity of their@p

of God: but Creation, not less than Inspiratiorfpishim a function of God's Wisdom as well as of
God's Word; and, though he does not explicitly idgWisdom with the Holy Spirit, his language
certainly implies that this was his meaning.

Theophilus leads off with a general statement wisgberhaps to be explained by his anxiety to keep
the Unity of God in the front of his exposition.&form of God, he says, is ineffable: "if | callrili
Light, | speak of His handiwork; if Word of His mit-for he explains later that arche means "rule”
(hoti archei) as well as "beginning"; "if | call iIHiMind, | speak of His understanding; if Spirit, ldis
breath; if Wisdom, of His offspring; if StrengtH, ldis might; if Power, of His working; if Providee¢

of His goodness," and so on. [48]

Here we have "Word," "Spirit,” "Wisdom "--as it véeNames of God: a sort of warning that, if these
are hereafter mentioned as active powers, thegar® be thought of as infringing on the Unitytloé
Deity.

Next, in i. 5, we read: "the whole creation is eadad by the Spirit of God, and the Spirit that
embraces it is together with the creation embrdgetthe hand of God.” This does not encourage us to
expect a very clear definition of terms.

Ini. 7 we get what is more to our purpose. Hemaking of God as the Physician who can open the
eyes of the soul: "God, who heals and quickenfhiby¥ord and Wisdom. For God by His Word and
Wisdom made all things. For by his word were thavieas established, and by his spirit all their
power. Most excellent is His Wisdom: God by wisdfimanded the earth, and prepared the heavens by



understanding: by (his) knowledge the depths weskdn up, and the clouds dropped down the dew."

This might be Irenaeus himself. [49] There is thme inexact quotation of Ps. xxxiii. 6, with "his
spirit,” instead of "the spirit (or breath’) of mmeouth”; and the same full quotation of Prov.1i®, 20,
where the former verse only might have been expgebdlereover the next sentences of Theophilus
give in summary form much which is said with grediiness by Irenaeus, touching the vision of God
and the resurrection of the flesh as well as oftind.

In ii. 9 Wisdom and Holy Spirit are found in closenjunction. The prophets being "spirit-bearers of
holy Spirit" (pneumatophoroi pneumatos hagiou) wake to take in the Wisdom that is from Him (i.
e. from God) and by this Wisdom spoke of creatiod af other things, future as well as past. Wisdom
is here connected with the Holy Spirit, yet notregsly identified with Him.

We go on (ii. 10) to what the prophets have toldlosut the creation. Out of what did not exist God
made all things. For God has no coeval. Thougleadrof nought in His existence before the ages, yet
He willed to make man, by whom He might be knowm H& made the world in preparation for man.
And this is how He did it: "God having His own Waegistent within His own heart (endiatheton),
begat Him, together with His own Wisdom, utteringnHorth before all things. [50] This Word He
used as minister for the things brought into bdipddim, and through Him He made all things. This
(Word) is also called Rule (arche, hoti archeidaese He rules and dominates all that has beetedrea
through Him. This (Word) therefore, being Spirit@dd and Rule and Wisdom and Power of the
Highest, came down upon the prophets and througin 8poke of the world's creation and all other
things. For the prophets were not there when thdédweas made, but (only) the Wisdom of God which
is in Him, and His holy Word who is ever presenthvilim. So Solomon says "When he prepared the
heaven | was present with him," and so on. "Andjlbafore Solomon Moses, or rather the Word of
God through him as an instrument, says: In thertmigg God made the heaven and the earth.” Then
follows a mention of the Divine Wisdom "as forekrning/the foolish idolatries of men, and as saying
In the beginning God made, that it might be undedthat "in His Word God made the heaven and
the earth.”

It may be that Theophilus thus passes from the Wbfslod to the Wisdom of God, and back again,
and even calls the Word both Spirit of God and \iisdin order to maintain the ruling conception of
the Unity of the Deity. He speaks of God as beggtklis own Word together with His own Wisdom--
and we remember that in an earlier place he sppWésalom as the offspring (gennema) of God--but
he has not used the word "Son," though this hehaMe to do later. He writes so clearly when he
chooses, that we are almost forced to concludehtha withholding the fuller doctrine with
intentional reserve from one who still persistéis heathen beliefs.

He now quotes (ii. ii) the whole of the first chapbf Genesis, and begins to comment on it, first
noting "the exceeding greatness and riches of tisdakh of God" displayed in it. Presently (ii. 13 h
says that, unlike man, God can begin His buildnogifthe roof. Therefore "In the beginning God

made the heaven, that is, through the Beginnirgtéh arches) the heaven was made, as we have
explained.” He has already called the Word ardimydh in the sense of Rule. The Spirit appearbas t
vivifying power in connection with the water. Thdhe Command (he diataxis) of God, that is, His
Word," introduces light. Then the Word of God gashine waters "into one assembly” (eis sunagogen),
a phrase which presently allegorized. [51]

When he comes to the fourth day, on which the lamés were created, he offers some allegorical
interpretations. Man, though not yet created, i@ way anticipated and prefigured. The sun, never
waning, is a type of God in His eternal fullne$g& moon with her changes is a type of man, hisgtrebi
and resurrection. "In like manner also," he proseéithe three days before the luminaries were made
are types of the triad--God and His Word and Hisd&m; [52] and to the fourth type (what



corresponds) is man, who needs the light: so beaetmay be God, Word, Wisdom, Man. This is why
the luminaries were made on the fourth day.” Angibes on to interpret the stars, bright and less
bright, as the prophets and other just men; angldreets as wanderers from God.

Here for a moment we seem to have got the doabfitiee Holy Trinity, and the identification of
Wisdom with the Spirit. And we have no earlier exderof the use of the word Trias in this sense. But
we are instantly warned off from such a view byihtsoduction of Man as a fourth member of the
series. If he has come too near enunciating thetyfirhe certainly escapes, covering his tracks. Is
possible that these were "words to the wise"? Atrate he has said nothing that could raise in the
mind of Autolycus any thought of plurality of Gods.

In ii. 18 he comes on to the creation of man. Rivsethigh dignity of man is indicated in the worbst

us make man after our image and likeness. "For v@mhhad made all things by word, and counted
them all as subsidiary (parerga), the making of Maralone counted work of His own hands. Yea
more, as though needing assistance, God is fowmagsd_et us make . . . But to none other did He sa
it, save to His own Word and His own Wisdom."

Here again we almost seem to be listening to Inemads it possible that it is in view of the
indistinctness of this very teaching that Irenasusften reiterates that the Word and the Wisdan ar
the Son and the Spirit, and that these are the +Hah@od? Theophilus has almost said it himself: bu
he has stopped short of saying it. And in a labepter (ii. 22) he will return to the old vaguenessd

tell us that it was "not the God and Father of all but His Word, through whom He made all things
who, being His Power and His Wisdom, represented-tither of all," and conversed in Paradise with
Adam. And he adds that the Voice Adam heard isWoed of God, who is also His Son (huios autou):
not indeed as poets and mythologers speak of $adhe gods begotten by intercourse; but as truth
declares concerning the Word who is ever existéthtinv(endiatheton) the heart of God. For before
anything was made He had Him to His CounselorgeasgoHis own mind and understanding. But when
He willed to make what He had counseled, He bdgatWord into outwardness (prophorikon), as
first-begotten of all creation: not being Himsethgtied of the Word, but having begotten the Word,
and for ever conversing with His Word." He then tgsahe first verses of St John's Gospel; but he
does not go on to "the Word made flesh.”

In all this we have much that reminds us of Iresaand there are yet closer parallels to be foond i
later chapters. We cannot but regret that we hawe of those works of Theophilus which would have
given us his more distinctively Christian teachisge¢h as Autolycus might have received had he been
willing to become a catechumen. We have enoughyatate to make us feel that Irenaeus was not on
wholly new ground in this particular matter, evéhe trod it much more firmly than his predecessor.

We now return to the Demonstration and read a gassawhich Irenaeus sums up a portion of his
argument (c. 47). "So then the Father is Lord &ed3on is Lord, and the Father is God and the Son i
God: for that which is begotten of God is God."sThurprises us alike by its anticipation of a later
formula, and by its silence in regard to the Habyris It is only at a later point after a quotatiom

Ps. xlv, that the Spirit is mentioned: "The Sonbemg God, receives from the Father, that is, from
God, the throne of the everlasting kingdom, andothef anointing above His fellows. The oil of
anointing is the Spirit, wherewith He has been at®ul.” This statement is also found in Ill, xix.ad
in 1ll, vi. 1 we read: "Since therefore the Fatigetruly Lord and the Son is truly Lord, the Holpit
duly indicated them by the title of Lord;" and,aftertain texts have been quoted: "For the HolyitSp
indicated both by the title of Lord--Him who is anted, even the Son, and Him who anoints, that is,
the Father.” [53]

The concern of Irenaeus, as of Justin before lEwijth the Father and the Son; and he writes always
with the heresy of Marcion in the back of his mittdvould seem as though no question of the Delity o



the Holy Spirit occurred to him. The Spirit was ®ygirit of God and the Spirit of Christ. It was
necessary to insist that "that which is begotteGod is God:" the Godhead of the Son required proof
But to say that "the Spirit of God" is truly God wd have been to him a tautology. The thought ef th
Spirit as God did not as yet involve any such dton as could seem to conflict with the Unitytio¢
Deity.

To do justice to the teaching of Irenaeus so far esgards the relation of the Holy Spirit to thather
and the Son, it would be necessary to examine dnats to tell us of the Spirit's work in the pxce
of man's restoration. An adequate consideratighisfwould correct the one-sided view which is all
that we gain, from treating of the points on whigé conceptions are farthest removed from thosle wit
which we ourselves are familiar. It has been neogde consider these points with some fullness,
because it is important to observe how much gilained unsettled, and how great a task still lay
before the leaders of Christian thought before slafmitions could be reached as should adequately
guard the Catholic doctrine of the Holy Trinityidtnot possible however to do more within our pres
limits, and it is fortunate for us that the gap nbayfilled by a reference to the careful and symgiat
exposition of Dr. Swete in his valuable work on Hay Spirit in the Ancient Church (1912, pp. 89-
94). "Irenaeus," he tells us, "enters into the itketd the Holy Spirit's work on the hearts andebvof
men with a fullness which is far in advance of ot@aristian writers of the second century.” And he
sums up by saying: "On the whole, the pneumatotiddsenaeus is a great advance on all earlier
Christian teaching outside the Canon." With thislagy for incompleteness we must pass on to the
third and last point of our subject.

3. The Holy Spirit and the Incarnation of the WAk have seen how Justin declared that it was not
permissible to regard "the Spirit" and "the Powkgt came upon the Virgin as any other than thedWor
of God Himself. And we also noted in passing thaédphilus of Antioch spoke of the Word as being
"Spirit of God" and "Power of the Highest," the @ed of which designations comes from Luke i. 35.
We have now to ask whether the language of Irene@ussponds with this interpretation and makes
the Word Himself to be the agent of His own Incéora

We begin with a strange passage of the DemonsirétioZ1) in which he expounds Lam. iv. 20: The
Spirit of our face, the Lord Christ, was takenhmit snares; of whom we said, Under his shadow we
shall live among the Gentiles. He has used pdttisttext in Ill, xi. 2, a passage which must beai
here. Christ, he says, is Salus, Salvator, and@alin various Scriptures. "He is Salvator (Sawjiou
because He is Son and Word of God: Salutare (permgaving-principle), because He is Spirit; for
the Spirit of our face, it says, Christ the Lorddde is Salus (Salvation), because He is flesk.hik
in his mind some "Gnostic" error which he is refigtibut we are only concerned with his use of the
text to prove that Christ is Spirit. In the passagthe Demonstration he makes the same useTii.
Scripture, he says, declares "that Christ being) @pirit of God was to become a suffering manéih
he adds: "And by shadow he means His body. Fomagist shadow is made by a body, so also Christ's
body was made by His Spirit." Here again we arecoaterned with the general argument, but only
with these two statements: Christ was Spirit of Godl Christ's body was made. by His Spirit. This i
as much as to say that the Word of God was thet afétis own Incarnation.

In c. 59 we read: "By flower [of the root of Jeske]means His flesh (or "body"): for from spirit it
budded forth, as we have said before." The refererauld appear to be to c. 51: "that the same God
forms Him from the womb, that is, that of the Spifi God He should be born."

InV, i. 2, controverting Docetic views, he saysHE were not man and yet appeared to be man, then
neither did He remain what He was in truth, (v&pjrit of God, since the Spirit is invisible; noas
any truth in Him, since He was not what He appe&odze."

In c. 97, after quoting from Baruch iii. 38, Afteawd did he appear upon earth, and was conversant



with men, he says: "mingling and mixing the SpifitGod the Father with the plasma (formation’) of
God, that man might be after the image and liken&€sd." There is a close parallel in IV, xxxivat,
continuation of the great passage cited at lenigbivex "His advent according to flesh, whereby a
mingling and communion of God and man was madegrdoty to the good-pleasure of the Father: the
Word of God having foretold from the beginning taid should be seen of men and should be
conversant with them on the earth . . . that mango@termingled [54] with the Spirit of God should

be brought to the glory of the Father."

The general thought here is that the restorationani takes place after the pattern of the Incarnati
the intermingling of human flesh with the Spirit@bd. If the Spirit of God in the Incarnation is
thought of primarily as Christ Himself, yet thesenio sharp distinction drawn between Christ asitSpir
and the Spirit that works in believers. The indistness is not greater than in St Paul: "if theiSpi
God be inyou . . . but if any man have not theiBpi Christ . . . but if Christ be in you . .f.the Spirit
of him that raised up Jesus from the dead dweilleylou”--all in consecutive verses in Rom. viiiff9

We have left to the last a phrase, which takeneatoight have suggested a later view. If we ardamot
misinterpret Irenaeus, we must bear in mind thatcthuse "Conceived of the Holy Ghost" does not
appear in any credal confession before the Cowhéifiminum in 359, and it was not until some years
later that it found final acceptance. It belongs foeriod of definition long subsequent to the aige
Irenaeus.

The words in question are these (c. 40): "He framonv all things are, He who spake with Moses,
came into Judea; generated from God by (the) HpisitSand born of the Virgin Mary." | have been
compelled to use the word "generated," at theafskisunderstanding: but the Armenian word means
simply "sown."” And we shall do well at once to camplll, xvii. 6: "The Word, ... united and sown
together with that which He Himself had formed @s,the Latin has it, unitus et consparsus suo
plasmati) according to the good pleasure of thedraind made flesh.” It is the Word that the Fathe
"sows" by His Spirit. And to show the wide scopéled metaphor, we may compare 1V, xx. 1: "The
Son of God is sown everywhere in the Scripturespattime speaking with Abraham and eating with
him," and so forth. And, again, in 1V, xlviii. 2 weave: "the seed of the Father of all, that is,Speit

of God, through whom all things were made, minglad united with flesh, that is, His plasma
(formation')." This is said of the Holy Spirit inigiwork amongst men.

The whole topic is further illustrated by V, i. 3:

"The Ebionites . . . not willing to understand thia Holy Spirit came upon Mary, and the powerhef t
Highest overshadowed her; wherefore also that wiveh born was holy, and Son of the Most High
God, the Father of all, who wrought His incarnatiand manifested a new birth; that, as by the forme
birth we inherited death, so by this birth we skiaaherit life." Presently he adds: "and not coesiag
that, just as at the beginning of our formatioragphatio) in Adam that breath of life which was from
God, being united toy the thing formed (plasmada)mated man and manifested a rational animal, so
at the end the Word of the Father and the Spir@ad, being united (adunitus, singular) to the ioag
substance of the formation (plasmatio) of Adam, enaén living and perfect, capable of receiving the
perfect Father; that, as in the animal we all dsedin the spiritual we should all be made aliyg5]

It results from this examination that the teachofdrenaeus as to the relation of the Holy Spaithe
Incarnation is vague, perhaps even transitionaldé#s not, like Justin, plainly assert that theiSpi
God who came down upon the Virgin was the Word ofl Blimself; nor, on the other hand, does he
definitely preclude that view. He seems to predethink of a cooperation of the Word of God and the
Wisdom of God--the Two Hands of God to whom thetiom of the first formed man was due.

We may conclude by quoting a striking passage fiteerDemonstration, [56] the earlier part of which
will recall the noble lines of Newman's hymn:



O wisest love! that flesh and blood,
Which did in Adam fail,

Should strive afresh against the foe,
Should strive and should prevail.
And that a higher gift than grace
Should flesh and blood refine,
God's presence and his very Self,
And Essence all-divine.

"So the Word was made flesh, that, through thag flesh which sin had ruled and dominated, it
should lose its force and be no longer in us. Amttéfore our Lord took that same original formation
as (His) entry into flesh, so that He might dramma&nd contend on behalf of the fathers, and canque
by Adam that which by Adam had stricken us downewte then is the substance of the first-formed
(man)? From the Will and the Wisdom of God, andrfrihe virgin earth. For God had not sent rain, the
Scripture says, upon the earth, before man was ;naadethere was no man to till the earth. From, this
then, whilst it was still virgin, God took dust thfe earth and formed the man, the beginning of
mankind. So then the Lord, summing up afresh ttas,nook the same dispensation of entry into flesh,
being born from the Virgin by the Will and the Wisd of God; that He also should show forth the
likeness of Adam's entry into flesh, and there &hbe that which was written in the beginning, man
after the image and likeness of God."

[10] Suppl. 10.

[11] All' ekeinon te, kai ton par' autou huion elitta kai didaxanta hemas tauta, kai ton ton allon
hepomenon kai exomoioumenon agathon angelon stiat@uma te to prophetikon sebometha kai
proskunoumen, logo kai aletheia timontes, k.tus{JM. Ap. |, 6).

[12] E. g. Ap. 1, 63: Ho logos de tou theou esbrhlnios autou, hos proephemen; kai angelos de
kaleitai kai apostolos; autos gar apangellei kDial. 93: (He who fulfils the First and Great
Commandment) oudena allon timesei theon; kai angsteinon an timesei, theou boulomenou, ton
agapomenon hup' autou tou kuriou kai theou.

[13] Kai oud' epi toutois to theologikon hemon atsi meros, alla kai plethos angelon kai leitourgon
phamen, ohus ho poietes kai demiourgos kosmou thiadeu par autou logou dieneime kai dietaxen
peri te ta atoicheia einai kai tous ouranous kaikimsmon kai ta en auto kai ten touton eutaxian
(Athenag. Supplic. 10).

[14] Ap. 1, 13: (huion theou) en deuthera choraoetés pneuma te prophetikon en trite taxei.

[15] Ap. 1, 60. Athenagoras (Suppl. 23) treatsrttadter more elaborately as usual. We shall find tha
Irenaeus has been influenced by Justin's wordstdbewchiasma: see below, c. 34.

[16] On the other hand he shows no unwillingnesgite the Words of Institution in describing the
Last Supper. But there is no ground for suppodiag lte attached to them a consecrating effect, nor
indeed is it known whether in his day they formguba of the Eucharistic Prayer.

[17] Ep' onomatos gar tou patros ton holon kai desptheou, kai tou soteros emon lesou Christou,
kai pneumatos hagiou, to en to hudati tote loupoiountai (Ap. 1, 61).

[18] kai ep’ onomatos hagiou, ho dia ton proph@iamekeruxe ta kata ton lesoun panta (ibid.).



[19] Ap. 1, 65.
[20] Ap. 1, 67.
[21] Ap. 1, 32.

[22] To pneuma oun kai ten dunamin ten para toautmiden allo noesai themis e ton logon, hos kai
prototokos to theo esti . . . kai touto elthontepi parthenon kai episkiasan ou dia sunousiaslala
dunameos enkumona katestese (Ap. 1, 33): cf. Dédl.ad fin.

[23] It is interesting to compare with this the page quoted from the Gospel according to the Hebrew
by St Jerome in his Commentary on Isaiah (libcap. 12): "Now it came to pass, when the Lord had
come up from the water, the whole fount of the H8pjrit came down and rested upon him, and said
to him: My Son, in all the prophets was | waitirgg thee, that thou mightest come and | might rest i
thee. For thou art my rest; thou art my Son, (nrg}-born, which reignest for ever."

[24] See note on p. 53.
[25] Cf. also 1lI, xi. 11.

[26] Wobbermin's edition, Texte u. Untersuch. x8h, p. 5: Lalesato en hemin ho kurios lesous kai
hagion pueuma, kai humnesato se di hemon. . . .

[27] It is curious to notice that each of thesepéiiving Creatures, Cherubim, Seraphim) is imtur
interpreted by the Alexandrian Origen as signifyihg Son and the Holy Spirit: see the note to c. 10
below.

[28] In the Slavonic Secrets of Enoch (cc. xix i) both recensions, Cherubim and Seraphim are
mentioned, by themselves and in this order. Whietéh& combination first arise?

[29] Journal of Theological Studies, Oct. 19145%9. Se proskunei pan asomaton kai hagion tagma, [se
proskunei ho parakletos,] pro de panton ho hagiagais lesous ho Christos, ho kurios kai theos
hemon, sou de angelos kai tes dunameos archisisakagarchiereus aionios kai ateleutetos, se
proskunousi euruthmoi stratiai angelon, k.t.|. Mirffer says: "The bracketed words are by the second
hand over an erasure according to Funk: but | daloobt that it was some close connection in the
original of the Holy Spirit with angelic spirits wdlh was the motive of the erasure.”

[30] I may be allowed to refer to my article (Idai&scension of) in Hastings' Dictionary of the Bib
for an account of this document. | have borrowedfit the outline here given. The book has since
been edited with much care by Dr Charles.

[31] In V, xviii. 1 he gives a like interpretatiothough in a different connection: "Over all is trather,
and He is the head of Christ; and through all tlied)Vand He is the head of the Church; and inlus al
the Spirit, and He is the living water which thertldoestows," etc.

[32] As quoted above, p. 36.
[33] Cf. c. 4: "Now among all things is this wordd ours," etc., and the note there.
[34] Cf. c. 55: "The Father speaking to the Sohe(same quotation, Gen. i. 26).

[35] Cf. c. 4: "And therefore it is right first @l to believe that there is One God, the Fathlg w
created what was not that it should be, and whiotatoing all things, alone is uncontained." Seenot
there, where the Greek is given from the Shephekkanas.

[36] The Latin has "Malachias," both here and indxx. 5, where again the Armenian has "the
Angel": these are the only places where Irenaeogegithe prophet by name. The name Malachi only
occurs as the heading of the prophecy, and initsteverse of it, where the LXX however gives



angelou autou instead. There was uncertainty ahewuthorship, which was sometimes attributed to
Ezra. In 4 Esdras i. 40 a list of the twelve prdplends with "Malachias, qui et angelus Domini
vocatus est." Hippolytus (de Antichr. 46) writeattkos dia Malachiou tou angelou phesin. Cf. Clem.
Al. Strom. |, S:S: 122, 127, 129, 135 (ho en tadeka angelos). In the Latin fragment of the
Didascalia (Hauler, p. 68) we find: "per Malachifoquens, qui nuncupatur et angelus;" so againén th
Syriac (ed. Achelis-Flemming, p. 129): "Malachi thegel." Jerome says that Origen regarded the
writer actually as an angel. Twice Justin assigrstations from him to Zachariah (Dial. 29 and 49).
have adopted "the Angel” in the translation hereailbattention to the reading. | think it not Waly to

be what Irenaeus wrote: but it is right to add thatArmenian Bible follows the LXX in reading "his
angel” in Mal. i. 1.

[37] Cf c. 3: "For God is not ruler and Lord ovketthings of another, but over His own."

[38] Cf. c. 40: "Thus then the Word of God in dlings hath the preeminence,” and note there
[39] Cf. c. 39: "Ajust and holy man . . . the fileegotten of the dead."”

[40] Cf c. 52: "Christ, being Son of God beforetak world, is always with the Father," etc.

[41] In Justin (Ap. II, 6) we have (ektise kai ekusse, and in Athenagoras (Suppl. epoiese kai
ekosmese.

[42] The Arm. also has here a different word--orfech is used to translate katartisas in the qumtati
from Hermas. Other parallels are I, xlvii. 2: "c@ns et faciens omnia . . . Verbo virtutis suae; et
omnia aptavit et disposuit Sapientia sua . . fegit ea per semetipsum, hoc est per Verbum et per
Sapientiam suam:" I, xxxviii. 2: "Verbo suo comfians et Sapientia compingens omnia."

[43] Origen found the Spirit in Gen. i. 2 and in Rsxiii. 6: but he is quite clear that Wisdom et
Son.

[44] Cf. c. 2: "Man is a living being compoundedsoiul and flesh,” and note there.

[45] For "His own Hands" (Arm.) the Latin has "figio sua,” which has troubled the commentators:
the Armenian version restores the meaning of tlssaze.

[46] In the Clementine Homilies, however, the dimarof which has much in common with the
Helchesaite teachings of the second century, drereome curious parallels to the language of
Irenaeus on this subject. In Hom. xvi. 12 we réattere is one God who said to His Wisdom, Let us
make man. Now Wisdom, with which, as with His owpirls, He himself ever rejoiced (cf. Prov. viii.
30), is united as Soul with God, and stretchedram him as Hand, creating the universe (ekteineta:
de hos cheir demiourgousa to pan)." So in HonR2X."of the Spirit of God moving on the water," we
are told: "The Spirit has the beginning of extengii@n archen tes ektaseos) from God who made all
things;" and, "when God spake, the Spirit as HiadHereated all things." With this ektasis cf. Dem.
26: "Now the finger of God is that which is strezdiforth from the Father in the Holy Spirit."

[47] Even when explaining the word "Christian" heed not mention Christ, but plays with the word
euchrestos, and then says, "We are called Chrsstiacause we are anointed (chriometha) with the oil
of God" (i. 1 and 12).

[48] 1. 3.

[49] See above, pp. 44, 48 f.

[50] Echon oun ho theos ton heautou logon endiathen tois idiais splanchnois, egennesen auton

meta tes heautou sophias exereuxamenos pro ton. Adle language is molded on Ps. xlv. 1:
Exereuxato he kardia mou logon agathon.



[51]ii. 14: tas sunagogas, legomen de ekklesiggaba
[52] ii. 15: tupoi eisi tes triados, tou theou kail logou autou kai tes sophias autou.

[53] The earlier part of this chapter has been egiatbove (p. 37). In insisting that no other shee t
Father and the Son is called God or Lord in thieskethse, Irenaeus is following Justin (Dial. 56)stith
has quoted Ps. xlv. 7, and asks: Ei oun kai allmntheologein kai kuriologein to pneuma to hagion
phate humeis para ton patera ton holon kai torstchriautou. Equally strong are the statementsah Di
65 and 68.

[54] Latin: complexus homo Spiritum Dei. Arm.: "artwined and mingled with." Perhaps the Greek
was sumplekomenos.

[55] The words which follow have been quoted abd#er never at any time hath Adam escaped the
Hands of God," etc.

[56] Dem. cc. 31 f.

THE DEMONSTRATION OF THE
APOSTOLIC PREACHING

1. Knowing, my beloved Marcianus, your desire tékwa godliness, which alone leads man to life
eternal, | rejoice with you and make my prayer gftat may preserve your faith entire and so be
pleasing to God who made you. Would that it weresgae for us to be always together, to help each
other and to lighten the labor of our earthly bfgcontinual discourse together on the things phatit.
[57] But, since at this present time we are pafiteh one another in the body, yet according to our
power we will not fail to speak with you a littley lvriting, and to show forth in brief the preachioiy

the truth for the confirmation of your faith. [58]e send you as it were a manual of essentials,tfz@]
by little you may attain to much, learning in shgptace all the members of the body of the truthy, [6
and receiving in brief the demonstration of thedisi of God. So shall it be fruitful to your own
salvation, and you shall put to shame all who icatd falsehood, and bring with all confidence our
sound and pure teaching to everyone who desiresderstand it. For one is the way leading upwards
for all who see, lightened with heavenly light: Ininy and dark and contrary are the ways of them
that see not. This way leads to the kingdom of Beauniting man to God: but those ways bring down
to death, separating man from God. Whereforeneedful for you and for all who care for their own
salvation to make your course unswerving, firm amk by means of faith, that you falter not, nor be
retarded and detained in material desires, nordsithe and wander from the right.

Now, since man is a living being compounded of soul flesh, [61] he must needs exist by both of
these: and, whereas from both of them offences cpméy of the flesh is the restraining abstinence
from all shameful things and all unrighteous deeds!, purity of the soul is the keeping faith tovgard
God entire, neither adding thereto nor diminishimgrefrom. For godliness is obscured and dulled by
the soiling and the staining of the flesh, andrakbn and polluted and no more entire, if falsehood
enter into the soul: but it will keep itself in gauty and its measure, when truth is constathieiisoul
[62] and purity in the flesh. For what profit i@t know the truth in words, and to pollute thesfleand
perform the works of evil? Or what profit can pyrif the flesh bring, if truth be not in the so&Gr
these rejoice with one another, and are unitedaliad! to bring man face to face with God. Wherefor
the Holy Spirit says by David:

Blessed is the man who hath not walked in the caelusfg¢he ungodly: that is, the counsel of the
nations which know not God: for those are ungodfypworship not the God that truly is. And
therefore the Word says to Moses:



| am He that is; [63] but they that worship not Ged that is, these are the ungodly. And hath toatds
in the way of sinners: but sinners are those whve ltlae knowledge of God and keep not His
commandments; that is, disdainful scorners. Andl hat sat in the seat of the pestilential: [64] rnoe
pestilential are those who by wicked and pervewsdrohes corrupt not themselves only, but others
also. For the seat is a symbol of teaching. Sueh #ne all heretics: they sit in the seats of the
pestilential, and those are corrupted who recdigeevenom of their doctrine.

3. Now, that we may not suffer ought of this kimag must needs hold the rule of the faith without
deviation, [65] and do the commandments of Godebielg in God and fearing Him as Lord and
loving Him as Father. Now this doing is produceddth: for Isaiah says:

If ye believe not, neither shall ye understand. faith is produced by the truth; for faith rests on
things that truly are. For in things that are,les/tare, we believe; and believing in things tiat as
they ever are, we keep firm our confidence in th&mce then faith is the perpetuation of our
salvation, we must needs bestow much pains on #wetemance thereof, in order that we may have a
true comprehension of the things that are. Novi faticasions this for us; even as the Elders, the
disciples of the Apostles, [66] have handed dowastoFirst of all it bids us bear in mind that wae/é
received baptism for the remission of sins, inrthme of God the Father, and in the name of Jesus
Christ, the Son of God, who was incarnate and dietirose again, and in the Holy Spirit of God. And
that this baptism is the seal of eternal life, &ntthe new birth unto God, that we should no lorgger
the sons of mortal men, but of the eternal andgiagd God; and that what is everlasting and
continuing is made God; [67] and is over all thitiggt are made, and all things are put under Hid; a
all the things that are put under Him are madeddis; for God is not ruler and Lord over the thirgs
another, but over His own; [68] and all things @a&d's; and therefore God is Almighty, and all tlsing
are of God.

For it is necessary that, things that are madelghwye the beginning of their making from some
great cause; and the beginning of all things is.&od He Himself was not made by any, and by Him
all things were made. And therefore it is righsffiof all to believe that there is One God, thénEat
who made and fashioned all things, and made whatetthat it should be, and who, containing all
things, alone is uncontained. [69] Now among afidk is this world of ours, [70] and in the worid |
man: so then this world also was formed by God.

5. Thus then there is shown forth [71] One God Rhther, not made, invisible, creator of all things
above whom there is no other God, and after whom

there is no other God. And, since God is ratiotharefore by (the) Word He created the things that
were made; [72] and God is Spirit, and by (the)iSpie adorned all things: as also the prophet:says

By the word of the Lord were the heavens estaldisaed by his spirit all their power. Since thea th
Word establishes, that is to say, gives body [n8] grants the reality of being, and the Spirit give
order and form to the diversity of the powers; tigland fittingly is the Word called the Son, aie t
Spirit the Wisdom of God. [74] Well also does PHig apostle say:

One God, the Father, who is over all and throubhral in its all. For over all is the Father; and
through all is the Son, for through Him all thingsre made by the Father; and

in us all is the Spirit, who cries Abba Father, #aghions man into the likeness of God. [75] Now th
Spirit shows forth the Word, and therefore the pedp announced the Son of God; and the Word utters
the Spirit, and therefore is Himself the annourafehe prophets, and leads and draws man to the
Father.

This then is the order of the rule of our faithddhe foundation of the building, and the stabitifyour
conversation: God, the Father, not made, not naténvisible; one God, the creator of all thinggs



is the first point [76] of our faith. The seconditas: The Word of God, Son of God, Christ Jesus 0
Lord, who was manifested to the prophets accorttirtge form of their prophesying and according to
the method of the dispensation of the Father: {fiidugh whom all things were made; who also at the
end of the times, to complete and gather up [48haigs, was made man among men, visible and
tangible, [79] in order to abolish death and shorttflife and produce a community of union [80]
between God and man. And the third point is: Thé/Epirit, through whom the prophets prophesied,
and the fathers learned the things of God, andigieous were led forth into the way of
righteousness; and who in the end of the timespeased out in a new way [81] a upon mankind in all
the earth, renewing man unto God.

And for this reason the baptism of our regeneragpiamteeds through these three points: God the Fathe
bestowing on us regeneration through His Son byiblg Spirit. For as many as carry (in them) the
Spirit of God [82] are led to the Word, that ighe Son; and the Son brings them to the Fatherttend
Father causes them to possess incorruption. [88]J0M the Spirit it is not possible to behold therd/

of God, nor without the Son can any draw near ¢éoRather for the knowledge of the Father is the, Son
[84] and the knowledge of the Son of God is throtilghHoly Spirit; and, according to the good
pleasure of the Father, the Son ministers and dsg®e[85] the Spirit to whomsoever the Father wills
and as He wills.

8. And by the Spirit the Father is called Most Hagid Almighty and Lord of hosts; that we may learn
concerning God that He it is who is creator of leeand earth and all the world, and maker of angels
and men, and Lord of all, through whom all thingseand by whom all things are sustained,;
merciful, compassionate and very tender, good, jhetGod of all, both of Jews and of Gentiles, and
of them that believe. To them that believe He ifaher, for in the end of the times He openechep t
covenant [86] of adoption; to the Jews as Lord laaggiver, for in the intermediate times, when man
forgot God and departed and revolted fromh Himpkmight them into subjection by the Law, that
they might learn that they had for Lord the makeat ereator, who also gives the breath of life, and
whom we ought to worship day and night: and toGleatiles as maker and creator and almighty: and
to all alike sustainer and nourisher and king arad)¢; for none shall escape and be delivered franm H
judgment, neither Jew nor Gentile, nor believet bas sinned, nor angel: but they who now rejest Hi
goodness shall know His power in judgment, accgytinthat which the blessed apostle says:

Not knowing that the goodness of God leadeth tbeepentance; but according to thy hardness and
penitent heart thou treasurest up for thyself wiatie day of wrath and of the revelation of the
righteous judgment of God, who shall render to gwean according to his works. This is He who is
called in the Law the God of Abraham and the Gotsa&c and the God of Jacob, the God of the
living; although the sublimity and greatness o$tBiod is unspeakable.

9. Now this world is encompassed by seven heay@ngin which dwell powers and angels and and
angels and archangels, doing service to God, theghty and Maker of all things: not as though He
was in need, but that they may not be idle andafitpble and ineffectual. [88] Wherefore also the
Spirit of God is manifold in (His) indwelling, [8#nd in seven forms of service [90] is He reckobed
the prophet Isaiah, as resting on the Son of Gad,i$ the Word, in His coming as man.

The Spirit of God, he says, shall rest upon hira,3bpirit of wisdom and of understanding, the Sifit
counsel and of might, (the Spirit of knowledge)][@fhd of godliness; the Spirit of the fear of Gbals

fill him. Now the heaven which is first from aboJ62] and encompasses the rest, is (that of) wisdom
and the second from it, of understanding; andhird,tof counsel; and the fourth, reckoned from
above, (is that) of might; and the fifth, of knodtge; and the sixth, of godliness; and the sevehitg,
firmament of ours, is full of the fear of that Spwhich gives light to the heavens. For, as thitepa

(of this), Moses received the seven-branched caticke [93] that shined continually in the holy péa
for as a pattern of the heavens he received thiscse according to that which the Word spake unto



him:
Thou shalt make (it) according to all the pattefrthe things which thou hast seen in the mount} [94

10. Now this God is glorified by His Word [95] wi®His Son continually, [96] and by the Holy Spirit
who is the Wisdom of the Father of all: and the pd®) of these, (namely) of the Word and Wisdom,
which are called Cherubim and Seraphim, [97] witkaasing voices glorify God; and

every created thing that is in the heavens offemg/go God the Father of all. He by His Word has
created the whole world, and in the world are thgeés; and to all the world He has given laws
wherein each several thing should abide, and aowptd that which is determined by God should not
pass their bounds, each fulfilling his appointeskta

11. But man He formed with His own hands, [98] takirom the earth that which was purest and
finest, and mingling in measure His own power wiith earth. For He traced His own form on the
formation, [99] that that which should be seen $thdve of divine form: for (as) the image of God was
man formed and set on the earth. And that he nigbdme living, He breathed on his face the breath
of life; that both for the breath and for the fotroa man should be like unto God. Moreover he was
free and self-controlled, being made by God fos #nd, that he might rule all those things thatewer
upon the earth. And this great created world, pexphy God before the formation of man, was given
to man as his place, containing all things with&elif. [100] And there were in this place also with
(their) tasks the servants of that God who fornlethimgs; and the steward, who was set over all hi
fellow servants received this place. Now the sesrarere angels, and the steward was the archangel.
[101]

Now, having made man lord of the earth and allgkim it, He secretly appointed him lord also of
those who were servants in it. They however wetheir perfection; but the lord, that is, man, was
(but) small; for he was a child; [102] and it wascassary that he should grow, and so come to (his)
perfection. And, that he might have his nourishnaem growth with festive and dainty meats, He
prepared him a place better than this world, [&lling in air, beauty, light, food, plants, fui
water, and all other necessaries of life, andats@is Paradise. And so fair and good was thisdizaa
that the Word of God continually resorted thittaerd walked and talked with the man, figuring
beforehand the things that should be in the futim@mnely) that He should dwell with him and talk
with him, and should be with men, teaching therhtegusness. But man was a child, not yet having
his understanding perfected; wherefore also heeaasy led astray by the deceiver.

13. And, whilst man dwelt in Paradise, God brouggfore him all living things and commanded him
to give names to them all;

and whatsoever Adam called a living soul, that itseame. And He determined also to make a helper
for the man: for thus God said,

It is not good for the man to be alone: let us makénim a helper meet for him. [104] For among all
the other living things there was not found a hegmpial and comparable and like to Adam. But God
Himself

cast a trance upon Adam and made him sleep; aaidywtitk might be accomplished from work, since
there was no sleep in Paradise, this was brougirt Adam by the will of God; and God

took one of Adam's ribs and filled up the fleslitenplace, and the rib which He took He builded iat
woman; [105] and so He brought her to Adam; anddeng (her) said:

This is now bone of my bone, flesh of my flesh: shall be called woman, because she was taken
from her husband.



14. And Adam and Eve--for that is the name of tloenan--

were naked, and were not ashamed ; [106] for twarein them an innocent and childlike mind, and it
was not possible for them to conceive and undedsaaything of that which by wickedness through
lusts and shameful desires is born in the soultt@®y were at that time entire, preserving theinow
nature; since they had the breath of life which im@&athed on their creation: and, while this breath
remains in its place and power, it has no comprabarand understanding of things that are base. And
therefore they were not ashamed, kissing and enmgraach other in purity after the manner of
children.

15. But, lest man should conceive thoughts too,haghkl be exalted and uplifted, as though he had no
lord, because of the authority and freedom gratdddm, and so should transgress against his maker
God, overpassing his measure, and entertain saifigginings of pride in opposition to God; a law
was given to him by God, in order that he mightcpere that he had as lord the Lord of all. And e s
him certain limitations, so that, if he should kekee commandment of God, he should ever remain
such as he was, that is to say, immortal; bute i§hould not keep it, he should become mortal &1d b
dissolved to earth from whence his formation haehltaken. Now the commandment was this:

Of every tree that is in the Paradise thou sheéljreat; but of that tree alone from which is the
knowledge of good and evil, of it thou shalt nat, éar in the day thou eatest, thou shalt sureéy di

16. This commandment the man kept not, but wasdient to God, being led astray by the angel
who, for the great gifts of God which He had giverman, was envious and jealous of him, [107] and
both brought himself to nought and made man sipkeiisuading him to disobey the commandment of
God. So the angel, becoming by his falsehood theaand originator of sin, himself was struck
down, having offended against God, and man he dasiee cast out from Paradise. And, because
through the guidance of his disposition he apasdtand departed from God, he was called Satan,
according to the Hebrew word; that is, Apostat@8]1a but he is also called Slanderer. Now God
cursed the serpent which carried and conveyed|tm&&rer; and this malediction came on the beast
himself and on the angel hidden and concealednm &ven on Satan; and man He put away from His
presence, removing him and making him to dwelllenway to Paradise [109] at that time; because
Paradise receiveth not the sinful.

17. And when they were put out of Paradise, Adachras wife. Eve fell into many troubles of anxious
grief, going about with sorrow and toil and lameiatain this world. For under the beams of this sun
man tilled the earth, and it put forth thorns amdttes, the punishment of sin. Then was fulfiltbdt
which was written:

Adam knew his wife, and she conceived and bore Caind after him she bare Abel. Now the apostate
angel, who led man into disobedience and made imful 2nd caused his expulsion from Paradise, not
content with the first evil, wrought a second oe brothers; for filling Cain with his spirit he matim

a fratricide. And so Abel died, slain by his brathegnifying thenceforth that certain should be
persecuted and oppressed and slain, the unrighséeyisg and persecuting the righteous. And upon
this God was angered yet more, and cursed Cainit aathe to pass that everyone of that race in
successive generations was made like to the begette

And God raised up another son to Adam, insteacbed Avho was slain.

18. And for a very long while wickedness extended spread, and reached and laid hold upon the
whole race of mankind, until a very small seedigiiteousness remained among them and illicit
unions took place upon the earth, since angels wmted with the daughters of the race of mankind,
and they bore to them sons who for their exceegregtness were called giants. And the angels
brought as presents to their wives teachings okedoess, [110] in that they brought them the vatue



of roots and herbs, dyeing in colors and cosmetiesdiscovery of rare substances, love-potions,
aversions, amours, concupiscence, constraints/ef kpells of bewitchment, and all sorcery and
idolatry hateful to God; by the entry of which tgsinto the world evil extended and spread, while
righteousness was diminished and enfeebled.

19. Until judgment came upon the world from Godnigans of a flood, in the tenth generation from
the first-formed (man); Noah alone being found réglus. And he for his righteousness was himself
delivered, and his wife and his three sons, andhie® wives of his sons, being shut up in the Ankl
when destruction came upon all, both man and alsoads, that were upon the earth, that which was
preserved in the ark escaped. Now the three soNsali were Shem, Ham and Japheth, from whom
again the race was multiplied: for these were #girining of mankind after the flood.

20. Now of these one fell under a curse, and tlee(bthers) inherited a blessing by reason of their
works. For the younger of them, [111] who was chlam, having mocked his father, and having been
condemned of the sin of impiety because of hisag@rand unrighteousness against his father, reteive
a curse; and all the posterity that came of hinmkielved in the curse; whence it came about that hi
whole race after him were accursed, and in singitieased and multiplied. But Shem and Japheth,
his brothers, because of their piety towards ttagirer obtained a blessing. Now the curse of Ham,
wherewith his father Noah cursed him, is this:

Cursed be Ham the child; [112] a servant shalldariio his brethren. This having come upon his,race
he begat many descendants upon the earth, (eveioufteen generations, growing up in a wild
condition; and then his race was cut off by Godhdpelelivered up to judgment. For the Canaanites
and Hittites and Peresites and Hivites and Amoates Jebusites and Gergasites and Sodomites, the
Arabians also and the dwellers in Phoenicia, &lElyptians and the Libyans, [113] are of the
posterity of Ham, who have fallen under the cufsethe curse is of long duration over the ungodly.

And even as the curse passed on, so also therggssssed on to the race of him who was blessed, to
each in his own order. For first of them was Shésssed in these words:

Blessed be the Lord, the God of Shem; and Ham [8lid]] be his servant. The power of the blessing
lies in this, that the God and Lord of all shoultb Shem a peculiar possession of worship. And the
blessing extended and reached unto Abraham, whaoegiened as descended in the tenth generation
from the race of Shem: and therefore the FatheiGoatlof all was pleased to be called the God of
Abraham and the God of Isaac and the God of Jdmaiguse the blessing of Shem reached out and
attached itself to Abraham. Now the blessing oha#ipis on this wise:

God shall enlarge unto Japheth, and he shall dwéile house of Shem, and Ham [115] shall be his
servant. That is to say: In the end of the agdsdssomed forth, at the appearing of the Lord,uglo
the calling of the Gentiles, when God enlarged dinéon the calling; and

their sound went out into all the earth, and thwirds to the end of the world. The enlarging, then,
the calling from among the Gentiles, that is tq siag Church. [116] And he dwells in the house of
Shem; that is, in the inheritance of the fathexseiving in Christ Jesus the right of the firstbd8o in
the rank in which each was blessed, in that saher dihrough his posterity he received the fruithaf
blessing. [117]

22. Now after the Flood God made a covenant witthalworld, even with every living thing of
animals and of men, that He would no more destritly &flood all that grew upon the earth. And He
set them a sign (saying):

When the sky shall be covered with a cloud, the bball be seen in the cloud; and | will remember
my covenant, and will no more destroy by water gveoving thing upon the earth. And He changed
the food of men, giving them leave to eat flesin:ffom Adam the first-formed until the Flood me at



only of seeds and the fruit of trees, and to emtflwas not permitted to them. But since the thoes
of Noah were the beginning of a race of men, Gedd#d them for multiplication and increase; saying:

Increase and multiply, and replenish the earthratedit; and the fear and dread of you shall benupo
every living thing of animals and upon all the fewdf the air; and they shall be to you for meagrev

as the green herb: but the flesh with the bloolife@fe shall not eat: for your blood also willdquire

at the hand of all beasts and at the hand of m&ms@/sheddeth a man's blood, in return for hisbloo
shall it be shed. [118] For He made man the imddgeodl; and the image of God is the Son, after
whose image man was made: and for this cause Hmegapin the end of the times that He might show
the image (to be) like unto Himself. [119] Accorgdito this covenant the race of man multiplied,
springing up from the seed of the three.

And upon the earth was one lip, that is to saylanguage.

23. And they arose and came from the land of tBg aad, as they went through the land, they
chanced upon the land of Shinar, which was excedatinad; where they took in hand to build a tower.
They sought means thereby to go up to heaven, amadblle to leave their work as a memorial to those
men who should come after them. And the building wade with burnt bricks and bitumen: and the
boldness of their audacity went forward, as theyevedl of one mind and consent, and by means of one
speech they served the purpose of their desirdghButhe work should advance no further, God
divided their tongues, that they should longer lile &0 understand one another. And so they were
scattered and planted out, and took possessidreaftaorld, and dwelt in groups and companies each
according to his language: whence came the ditglss and various languages upon the earth. So
then, whereas three races of men took possessibe efirth, and one of them was under the cursle, an
two under the blessing, the blessing first of athe to Shem, whose race dwelt in the east andlineld
land of the Chaldeans.

24. In process of tithe, that is to say, in theéhageneration after the Flood, Abraham appear&f)][1
seeking for the God who by the blessing of his atorevas due and proper to him. [121] And when,
urged by the eagerness of his spirit, he wenttaluathe world, searching where God is, and faited
find out; God took pity on him who alone was silgrseeking Him; and He appeared unto Abraham,
making Himself known by the Word, as by a beamgiftl For He spake with him from heaven, and
said unto him:

Get thee out of thy country, and from thy kindradd from thy father's house; and come into the land
that | will show thee , (Acts vii. 3) and there divAnd he believed the heavenly voice, being tbén
ripe age, even seventy [122] years old, and haaiwife; and together with her he went forth from
Mesopotamia, taking with him Lot, the son of histber who was dead. And when he came into the
land which now is called Judaea, in which at thmetdwelt seven tribes descended from Ham, God
appeared unto him in a vision and said:

To thee will | give this land, and to thy seed afteee, for an everlasting possession, and (He Hzadl
his seed should be a stranger in a land not tei; and should be evil-entreated there, beingcadii
and in bondage four hundred years; and in thelicggheration should return unto the place that was
promised to Abraham; and that God would judge ithe¢ which had brought his seed into bondage.
And, that Abraham might know as well the multitiedethe glory of his seed, God brought him forth
abroad by night, and said:

Look upon the heaven, and behold the stars ofe¢hgdn, if thou be able to number them: so shall thy
seed be. And when God saw the undoubting and ummgveertainty of his spirit, He bare witness
unto him by the Holy Spirit, saying in the ScrigguRom. iv. 3)

And Abraham believed, and it was counted unto linrifjhteousness. And he was uncircumcised



when this witness was borne; and, that the exagllefhis faith should be made known by a sign, He
gave him circumcision,

a seal of the righteousness [123] of that faithclwhie had in uncircumcision. And after this theesw
born to him a son, Isaac, from Sarah who was baa®ording to the promise of God; and him he
circumcised, according to that which God had comgthwith him. And of Isaac was Jacob born; and
on this wise the original blessing of Shem readlebraham, and from Abraham to Isaac, and from
Isaac to Jacob, the inheritance of the Spirit bemgarted to them: for He was called the God of
Abraham and the God of Isaac and the God of J&subJacob begat twelve sons, from whom the
twelve tribes of Israel were named.

And when famine had come upon all the earth, ihckd that in Egypt alone there was food; and Jacob
with all his seed removed and dwelt in Egypt: dm@liumber of all that migrated was

threescore and fifteen souls : and in four hungests, as the oracle had declared beforehand, they
became six hundred and sixty thousand. And, bedhesewnere grievously afflicted and oppressed
through evil bondage, and sighed and groaned uath the God of their fathers, Abraham and Isaac
and Jacob; He brought them out of Egypt by the ldiMoses and Aaron, smiting the Egyptians with
ten plagues, and in the last plague sending acy@sty angel and slaying their first-born, both adm

and of beast wherefrom He saved the children aklsrevealing in a mystery the sufferings of Ghris
by the sacrifice of a lamb without spot, and givitsgblood to be smeared on the houses of the
Hebrews as a sure precaution. And the name oftisdery is Passion, [124] the source of deliverance
And dividing the Red Sea, He brought the childrefsael with all security to the wilderness; arsd a

to the pursuing Egyptians, who followed them antked into the sea, they were all overwhelmed; this
judgment of God coming upon those who had iniqutpoppressed the seed of Abraham.

26. And in the wilderness Moses received the LamfGod,

the Ten Words on tables of stone, written withfthger of God (now the finger of God is that whish
stretched forth from the Father in the Holy Spifit25] and the commandments and ordinances which
he delivered to the children of Israel to obseAred the tabernacle of witness he constructed by the
command of God, the visible form on earth of thitsegs which are spiritual and invisible in the
heavens, and a figure of the form of the Church,aprophecy of things to come: in which also were
the vessels and the altars of sacrifice and th@ankhich he placed the tables (of the Law). And he
appointed as priests Aaron and his sons, assighengriesthood to all their tribe: and they werehaf
seed of Levi. Moreover this whole tribe he summobgthe word of God to accomplish the work of
service in the temple of God, and gave them theticaVlaw, (to shew) what and what manner of men
they ought to be who are continually employed irfgrening the service of the temple of God.

27. And when they were near to the land, which Gad promised to Abraham and his seed, Moses
chose a man from every tribe, and sent them talkenart the land and the cities therein and the
dwellers in the cities. At that time God revealedhim the Name which alone is able to save thern tha
believe thereon; and Moses changed the name ofa@kbleson of Nun, one of them that were sent, and
named him Jesus: [126] and so he sent them fotthtive power of the Name, believing that he should
receive them back safe and sound through the geedainthe Name which came to pass. [127] Now
when they had gone and searched and enquiredrgheyed bringing with them a bunch of grapes;
and some of the twelve who were sent cast the whal&tude into fear and dismay, saying that the
cities were exceeding great and walled, and the ebthe giants dwelt therein, so that it was (not)
possible for them to take the land. And thereupdalliout that all the multitude wept, failing to

believe that it was God who should grant them pcamer subjugate all to them. And they spake evil
also of the land, as not being good, and as thdauwghre not worth while to undergo the danger fa t
sake of such a land. But two of the twelve, Jesason of Nun, and Caleb the son of Jephunneh, rent



their clothes for the evil that was done, and bghbthe people not to be disheartened nor lose thei
courage; for God had given all into their handgl tre land was exceeding good. And when they
believed not, but the people still continued in shene unbelief, God changed and altered their way,
that they should wander desolate and sore smittérei desert. And according to the days that they
were in going and returning who had spied out #imeld-and these were forty in number--setting a year
for a day, He kept them in the wilderness for thace of forty years; and none of those who wele ful
grown and had understanding counted He worthy ter eénto the land because of their unbelief, save
only the two who had testified of the inheritandesus the son of Nun and Caleb the son of Jephunneh
and those who were quite young and knew not the hgnd and the left. So all the unbelieving
multitude perished and were consumed in the wikkesnreceiving one by one the due reward of their
want of faith: but the children, growing up in tbeurse of forty years, filled up the number of the
dead.

28. When the forty years were fulfilled, the peogtew near to the Jordan, and were assembled and
arrayed over against Jericho. Here Moses gathbeepeople together, and summed up all afresh,
proclaiming the mighty works of God even unto thay, fashioning and preparing those that had
grown up in the wilderness to fear God and keepcdimmandments, imposing on them as it were a
new legislation, adding to that which was made t@fAnd this was called Deuteronomy: [128] and in
it were written many prophecies concerning our Liedus Christ and concerning the people, and also
concerning the calling of the Gentiles and conceyithe kingdom.

29. And, when Moses had finished his course, it sed to him by God:
Get thee up into the mountain, and die : for thmaltsnot bring in my people into the land. So he

died according to the word of the Lord; and Jebassbn of Nun succeeded him. He divided the Jordan
and made the people to pass over into the land;vemeh he had overthrown and destroyed the seven
races that dwelt therein, he assigned to the pebpleemporal Jerusalem, [129] wherein David was
king, and Solomon his son, who builded the templiané name of God, according to the likeness of the
tabernacle which had been made by Moses afteratterp of the heavenly and spiritual things.

Hither were the prophets sent by God through thigy Spirit; and they instructed the people and
turned them to the God of their fathers, the Alnygland they became heralds of the revelation of ou
Lord Jesus Christ the Son of God, declaring trahfthe posterity of David His flesh should blossom
forth; that after the flesh He might be the soafid, who was the son of Abraham by a long
succession; but according to the spirit Son of GQoesexisting [130] with the Father, begotten befor
all the creation of the world, and at the end eftimes appearing to all the world as man, the Vigbrd
God

gathering up in Himself all things that are in heaand that are on earth.

So then He united man with God, and establishemarnity of union [131] between God and man;
since we could not in any other way [132] partitgpi@ incorruption, save by His coming among us.
For so long as incorruption was invisible and ueeded, it helped us not at all therefore it became
visible, [133] that in all respects we might papate in the reception of incorruption. And, beairs
the original formation [134] of Adam all of us wefed and bound up with death through his
disobedience, it was right that through the obemiesf Him who was made man for us we should be
released from death: and because death reignedr@vélesh, it was right that through the flesh it
should lose its force and let man go free fronofipression. So

the Word was made flesh , that, through that vieshfwhich sin had ruled and dominated, it should
lose its force and be no longer in us. And theeetur Lord took that same original formation assjHi
entry into flesh, so that He might draw near anatend on behalf of the fathers, [135] and conqyer b



Adam that which by Adam had stricken us down.

32. Whence then is the substance of the first fdr(nean)? From the Will and the Wisdom of God, and
from the virgin earth. [136]

For God had not sent rain, the Scripture says, tipeearth, before man was made; and there was no
man to till the earth. From this, then, whilst @svstill virgin, God took dust of the earth andhied

the man, the beginning of mankind. So then the Lsudhming up afresh this man, took the same
dispensation of entry into flesh, being born frdra Virgin by the Will and the Wisdom of God; that

He also should show forth the likeness of Adamtsyento flesh [137] and there should be that which
was written in the beginning, [138]

man after the image and likeness of God.

33. And just as through a disobedient virgin mas staicken down and fell into death, so through the
Virgin who was obedient to the Word of God man weenimated and received life. [139] For the Lord
came to seek again the sheep that was lost; [IDirean it was that was lost: and for this causeethe
was not made some other formation, [141] but in saane which had its descent from Adam He
preserved the likeness of the (first) formatiodJJLFor it was necessary that Adam should be summed
up in Christ, that

mortality might be swallowed up and overwhelmedrbgnortality; and Eve summed up in Mary, that
a virgin should be a virgin's intercessor, [143] &y a virgin's obedience undo and put away the
disobedience of a virgin.

34. And the trespass which came by the tree wasnenby the tree of obedience, [144] when,
hearkening unto God, the Son of man was nailedddree; thereby putting away the knowledge of
evil and bringing in and establishing the knowled§good: now evil it is to disobey God, even as
hearkening unto God is good. And for this causeMbed spake by Isaiah the prophet, announcing
beforehand that which was to come--for therefoeetlaey prophets, because they proclaim what is to
come [145] : by him then spake the Word thus:

| refuse not, nor gainsay: | gave my back to scogrgand my cheeks to smiting; [146] and my face |
turned not away from the shame of spitting. So tinethe obedience wherewith He obeyed

even unto death, hanging on the tree, He put alne&aglt disobedience which was wrought in the tree.
Now seeing that He is the Word of God Almighty, whainseen wise in our midst is universally
extended in all the world, and encompasses itsheaigd breadth and height and depth [147] --for by
the Word of God the whole universe is ordered aspased--in it is crucified the Son of God,
inscribed crosswise upon it all: [148] for it ight that He being made visible, should set upon all
things visible the sharing of His cross, that Hglmishow His operation on visible things through a
visible form. For He it is who illuminates the heigthat is the heavens; and encompasses the deep
which is beneath the earth; and stretches anddgpma the length from east to west; and steemsacr
the breadth of north and south; summoning all @hatscattered in every quarter to the knowledge of
the Father.

35. Moreover He fulfilled the promise made to Alaat) which God had promised him, to make his
seed as the stars of heaven. For this Christ did,was born of the Virgin who was of Abraham's seed
and constituted those who have faith in Him

lights in the world , [149] and by the same faitithwAbraham justified the Gentiles. For

Abraham believed God, and it was counted unto bintighteousness. (cf. Rom. iv. 3) In like manner
we also are justified by faith in God: for the jg&ill live by faith. Now



not by the law is the promise to Abraham, but bthfa

for Abraham was justified by faith: and for a rightis man the law is not made. In like manner we als
are justified not by the law, but by faith, whichwitnessed to in the law and in the prophets, wtien
Word of God presents to us.

36. And He fulfilled the promise to David; for tcnhGod had promised that of the

fruit of his body He would raise up an eternal Kifih0] whose kingdom should have no end. And
this King is Christ, the Son of God, who becameSbe of man; that is, who became the fruit of that
Virgin who had her descent from David. And for th&ise the promise was,

Of the fruit of thy body [151] --that He might dack the peculiar uniqueness of Him, who was thié fru
of the virgin body that was of David, (even of Himfo was King over the house of David, (and) of
whose kingdom there shall be no end.

37. Thus then He gloriously achieved our redemptmal fulfilled the promise of the fathers, and
abolished the old disobedience. The Son of Godrbecdon of David and Son of Abraham; perfecting
and summing up this in Himself, that He might makeo possess life. The Word of God was made
flesh by the dispensation of the Virgin, to aboliath and make man live. For we were imprisoned by
sin, being born in sinfulness and living under Heat

38. But God the Father was very merciful: He sestdteative [152] Word, who in coming to deliver

us came to the very place and spot in which weltstdife, and brake the bonds of our fetters. And

His light appeared and made the darkness of tlserpdisappear, and hallowed our birth and destroyed
death, loosing those same fetters in which we weaobained. And He manifested the resurrection,
[153] Himself becoming

the first begotten of the dead , and in HimseKirgy up man that was fallen, lifting him up far abo
the heaven to the right hand of the glory of thth&a even as God promised by the prophet, saying:

And | will raise up the tabernacle of David thafafien; that is, the flesh [154] a that was froravidl.
And his our Lord Jesus Christ truly fulfilled, whete gloriously achieved our redemption, that He
might truly raise us up, setting us free unto tathEr. And if any man will not receive His birtloifin a
virgin, how shall he receive His resurrection frme dead? For it is nothing wonderful and astonghi
and extraordinary, if one who was not born rosenftbe dead: nay indeed we cannot speak of a
resurrection of him who came unto being withouttbiFor one who is unborn and immortal, and has
not undergone birth, will also not undergo deattr. ke who took not the beginning of man, how could
he receive his end?

Now, if He was not born, neither did He die; aridie died not, neither did He rise from the dead],a
if He rose not from the dead, neither did He vasiquieath and bring its reign to nought; and if lleat
be not vanquished, how can we ascend to life, wrm the beginning have fallen under death? So
then those who take away redemption from man, atdve not God that He will raise them from the
dead, these also despise the birth of our Lordg][Mhich He underwent on our behalf, that the Word
of God should be made flesh in order that He miganifest the resurrection of the flesh, and might
have pre-eminence over all things in the heaventheafirst-born and eldest offspring of the thaugfh
the Father, the Word, fulfilling all things, andriBelf guiding and ruling upon earth. For He was the
Virgin's first-born, a just and holy man, [156] gfegring, good, well-pleasing to God, perfect in al
ways, and delivering from hell all who follow afteim: for He Himself was

the first-begotten of the dead , the Prince andhéwof life unto God.
40. Thus then the Word of God



in all things hath the pre-eminence ; [157] forttHa is true man and

Wonderful Counselor and Mighty God; [158] callingmanew to fellowship with God, that by
fellowship with Him we may partake of incorruptiddo then He who was proclaimed by the law
through Moses, and by the prophets of the Most Higth Almighty God, as Son of the Father of all;
He from whom all things are, He who spake with Mngde came into Judea, generated from God by
the Holy Spirit, [159] and born of the Virgin Mamyen of her who was of the seed of David and of
Abraham, Jesus the Anointed of God, showing Hintselfe the One who was proclaimed beforehand
by the prophets.

41. And His forerunner was John the Baptist, wheppred and made ready the people beforehand for
the reception of the Word of life; declaring that ttas the Christ, on whom the Spirit of God rested,
mingling with His flesh. [160] His disciples, thatmesses of all His good deeds, and of His teashing
and His sufferings and death and resurrectionoiitis ascension into heaven after His bodily [161]
resurrection--these were the apostles, who aféee{ving) the power of the Holy Spirit were sentto

by Him into all the world, and wrought the callinfthe Gentiles, showing to mankind the way of, life
to turn them from idols and fornication and covetwess, cleansing their souls and bodies by the
baptism of water and of the Holy Spirit; which H@wirit they had received of the Lord, and they
distributed and imparted It to them that believaall thus they ordered and established the Churches.
By faith and love and hope they established thathwvas foretold by the prophets, the calling & th
Gentiles, according to the mercy of God which wesmded to them; bringing it to light through the
ministration of their service, and admitting thesrthie promise of the fathers: to wit, that to tha$®

thus believed in and loved the Lord, and continndabliness and righteousness and patient endurance
the God of all had promised to grant eternal ljaHhe resurrection of the dead; through Him whaldie
and rose again, Jesus Christ, to whom He has detiva/er the kingdom of all existing things, arieg t
rule of quick and dead, and also the judgment. #he¢ counseled them by the word of truth to keep
their flesh undefiled unto the resurrection andrtbeul unstained.

42. For such is the state [162] of those who haliewed, since in them continually abides the Holy
Spirit, who was given by Him in baptism, and isareed by the receiver, if he walks in truth and
holiness and righteousness and patient endurancé¢hiB soul has a resurrection in them that believ
the body receiving the soul again, and along wjthyi the power of the Holy Spirit, being raised up
and entering into the kingdom of God. This is thetfof the blessing of Japheth, in the callingod
Gentiles, made manifest through the Church, stgnidimeadiness [163] to receive its dwelling in the
house of Shem according to the promise of God. @h#tese things would so come to pass, the Spirit
of God declared beforehand by the prophets; theggpect of them the faith of those who worship God
in truth should be confirmed. For what was an inggmbty to our nature, and therefore ready to eaus
incredibility to mankind, this God caused to be m&down beforehand by the prophets; in order that,
through its having been foretold in times long bef@and then at last finding effect in this wayeeas

it was foretold, we might know that it was God w(ttaus) proclaimed to us beforehand our
redemption.

43. So then we must believe God in all thingsjricall things God is true. Now that there was a 8bn
God, and that He existed not only before He applearéhe world, but also before the world was
made, Moses, who was the first that prophesied][d&ys in Hebrew:

Baresith bara Elowin basan benuam samentharestdg)dranslated into our language, [165] is: "The
Son in the beginning: God established then thedreand the earth.” [166] This Jeremiah the prophet
also testified, saying thus:

Before the morning-star | begat thee:
and before the sun&gt; (is) thy name; [167] and thabefore the creation of the world; for togethe



with the world the stars were made. And again #rmeessays: Blessed is he who was, before he became
man. [168] Because, for God, the Son was (as)eégenhing before the creation of the world; [169% bu
for us (He was) then, when He appeared; and b#fateHe was not for us, who knew Him not. [170]
Wherefore also His disciple John, in teaching us wgtthe Son of God, who was with the Father

before the world was made, and that all the ththgswere made were made by Him, says thus:

In beginning was the Word, and the Word was witll Gmd the Word was God. The same was in the
beginning with God. All things were made by Himdamithout Him was not anything made: showing
with certainty that the Word, who was in the begigrnwith the Father, and by whom all things were
made, this is His Son.

44. And again Moses tells how the Son of God drear o hold converse with Abraham:

And God appeared unto him by the oak of Mamre enntiddle of the day. And looking up with his
eyes he beheld, and, lo, three men stood overstgam. And he bowed himself down to the earth,
and said: Lord, if indeed | have found favour ig sight. And all that which follows he spake wittet
Lord, and the Lord spake with him. Now two of thesie were angels; but one was the Son of God,
with whom also Abraham spake, pleading on behathefmen of Sodom, that they should not perish if
at least ten righteous should be found there. Ailst these were speaking, the two angels entered
into Sodom, and Lot received them. And then thepBae says:

And the Lord rained upon Sodom and Gomorrah brinesand fire from the Lord out of heaven: that
is to say, the Son, who spake with Abraham, beimgl]received power to punish the men of Sodom
from the Lord out of heaven, even from the Fathleo wiles over all. [171] So Abraham was a prophet
and saw things to come, which were to take placeiman form even the Son of God, that He should
speak with men and eat with them, and then shauig In the judgment from the Father, having
received from Him who rules over all the power tmigh the men of Sodom.

45. And Jacob, when he went into Mesopotamia, sewikia dream,

standing upon the ladder , that is the tree whiak set up from earth to heaven; [172] for ther&ley t
that believe on Him go up to the heavens. For Hifegngs are our ascension on high. And all such
visions point to the Son of God, speaking with raad being in their midst. For it was not the Father
of all, who is not seen by the world, the Makealbfwho has said:

Heaven is my throne, and earth is my footstool:tizause will ye build me, or what is the place of m
rest? (Acts vii. 49) and who

comprehendeth the earth with his hand, and witlspés the heaven [173] --it was not He that came
and stood in a very small space and spake withhfemma but the Word of God, who was ever with
mankind, and made known beforehand what should ¢orpass in the future, and taught men the
things of God.

46. He it is who spake with Moses in the bush, said:

Seeing have | seen the affliction of my people that Egypt; and | am come down to deliver them.
He it is who came forth and came down for the deance of the oppressed, bringing us out from the
power of the Egyptians, that is, from all idolaényd impiety; and delivering us from the Red Seat, th
is, delivering us from the deadly confusion of Gentiles and the grievous vexation of their
blasphemy. For in them the Word of God preparedrahdarsed beforehand the things concerning us.
Then He set forth in types beforehand that which t@abe; how in very truth He has brought us out
from the cruel service of the Gentiles, and a streéwater in the desert has He made to flow forth
abundance from a rock; and that

rock is Himself; and has given



twelve fountains, that is, the teaching of the t@edpostles. And the obstinate unbelievers He liroug
to an end and consumed in the wilderness; but twbsebelieved on Him, and

in malice were children, [174] He made to enteo itte inheritance of the fathers; whom not Moses,
but Jesus puts in possession of the heritage: [175]

who also delivers us from Amalek by the expansibHie hands, [176] and brings us to the kingdom
of the Father.

47. So then the Father is Lord and the Son is a&¥] and the Father is God and the Son is Gad; fo
that which is begotten of God is God. [178] Andrsthe substance and power of His being there is
shown forth one God; but there is also accordinp¢éoeconomy of our redemption both Son and
Father. Because to created things the Father & @mlVisible and unapproachable, [179] therefore
those who are to draw near to God must have theegss to the Father through the Son. And yet more
plainly and evidently does David speak concerniiegRather and the Son as follows:

Thy throne, O God is for ever and ever: thou hastd righteousness and hated unrighteousness: [180]
therefore God hath anointed thee with the oil afigless above thy fellows. (Ps. xlv. 6 f.) For tba,S

as being God, receives from the Father, thatosp fGod, [181] the throne of the everlasting kingdom
and the oil of anointing above His fellows. Thedafilanointing is the Spirit, [182] wherewith He has
been anointed; and His fellows are prophets arfdagaus men and apostles, and all who receive the
fellowship of His kingdom, that is to say, His dfges.

48. And again David says:

The Lord said unto any Lord: Sit on any right hamatjl | make thy enemies thy footstool. The rod of
thy strength shall the Lord send forth from Siamgl aule thou in the midst of thy enemies. With tiree
the beginning [183] in the day of thy power, in tireghtness of the holy ones: from the womb before
the morning-star | begat thee. The Lord sware aifichat repent: Thou art a priest for ever afteg th
order of Melchisedec. And the Lord on thy right ddrath broken in pieces kings in the day of wrath:
he shall judge among the Gentiles, he shall filthgruins, and shall break in pieces the headsaoiy
on the earth. [184] He shall drink of the brookhie way: therefore shall he lift up the head. Now
hereby he proclaimed that He came into being beflbrand that He rules over the Gentiles and jgdge
all mankind and the kings who now hate Him and gaurte His name; for these are His enemies: and
in calling Him God's priest for ever, he declarad ihmortality. And therefore he said: He shalindri

of the brook in the way; therefore shall he liftthe head; proclaiming the exaltation with glorgtth
followed on His humanity and humiliation and in ggausness. [185]

49. And again Isaiah the prophet says:

Thus saith the Lord God to my Anointed the LordgJlwhose right hand | have held, that the Gentiles
should hearken before him. And how the Christ Ieda&Son of God and King of the Gentiles, that is,
of all mankind; and that He not only is called lsuSon of God and King of all, David declares thus:

The Lord said unto me: Thou art any Son, this dayeH begotten thee. Ask of me and | will give thee
the Gentiles for thy inheritance, and for a posseste utmost parts of the earth. These thinggewer
not said of David; for neither over the Gentiles awer the utmost parts did he rule, but only dher
Jews. So then it is plain that the promise to theiAted to reign over the utmost parts of the eartb
the Son of God, whom David himself acknowledgebist.ord, saying thus:

The Lord said unto my Lord, Sit on my right handd &o forth, as we have said above. For he means
that the Father speaks with the Son; as we showth defore as to Isaiah, that he said thus:

God saith to my Anointed the Lord, that the Gestgbould hearken before him. For the promise is the
same by the two prophets, that He should be Kioghat the speech of God is addressed to one and



the same, | mean, to Christ the Son of God. Forakrmaa David says:

The Lord said unto me, it is necessary to sayithsinot David who speaks, nor any one of the
prophets, in his own person: for it is not a marmwspeaks the prophecies; but the Spirit of God,
assimilating and likening Himself to the persormesented, speaks in the prophets, and utters the
words sometimes from Christ and sometimes fronfttber. [187]

50. So then right fitly Christ says through DavidttHe converses with the Father; and right warthil
does He say the other things concerning Himsetiuiiiih the prophets; as in other instances, so also
after this manner by Isaiah:

And now thus saith the Lord, who formed me as érsant from the womb, to gather Jacob and to
gather Israel unto him: and | shall be glorifieddre the Lord, and my God shall be a strength nmto
And he said: A great thing shall it be to thee @éachlled my servant, to stablish and confirm theetof
Jacob, and to turn again the dispersion of Isea®l:| have set thee for a light of the Gentile83]1
that thou shouldst be for salvation unto the enthefearth.

51. Here, first of all, is seen that the Son of @oelexisted, from the fact that the Father spaikie w

Him, [189] and before He was born revealed Him enmand, next, that He must needs be born a man
among men; and that the same God forms Him fromwvthrab, that is, that of the Spirit of God He
should be born; and that He is Lord of all men, 8agliour of them that believe on Him, both Jews and
others. For the people of the Jews is called Israile Hebrew language, from Jacob their fathéig w
was the first to be called Israel: and Gentileschlés the whole of mankind. And that the Son of the
Father calls Himself servant, (this is) on accafrilis subjection to the Father: for among men also
every son is servant of his father.

52. That Christ, then, being Son of God beforeralworld, is with the Father; and being with the
Father [190] is also nigh and close and joined mmaémkind; and is King of all, because the Father ha
subjected all things unto Him; and Saviour of thteat believe on Him--such things do the Scriptures
declare. For it is not feasible and possible tonegnate every scripture in order; and from these you
may understand the others also which have beerespoKike manner, believing in Christ, and

seeking understanding and comprehension from Gods $0 understand what has been spoken by the
prophets.

53. And that this Christ, who was with the Fatlbeing the Word of the Father, was thereafter to be
made flesh and become man and undergo the procksthaand be born of a virgin and dwell among
men, the Father of all bringing about His incarmaii191] --Isaiah says thus:

Therefore the Lord himself shall give you a sigahdld, the virgin shall conceive and shall bringHo

a son, and ye shall call him Emmanuel: butter areels shall he eat; before he knoweth or selecteth
the evil, he chooseth the good: for, before théddimoweth good or evil, he rejecteth wickedness to
choose the good. So he proclaimed His birth frorrgan; and that He was truly man he declared
beforehand by His eating; and also because halddlte the child; and further by giving Him a name;
for this is the custom also for one that is bot®2] And His name is two-fold: in the Hebrew tongue
Messiah Jesus, and in ours Christ Saviour. Andvilbenames are names of works actually wrought.
For He was named Christ, because through Him ttieeFanointed and adorned all things; and
because on His coming as man He was anointed gt pirit of God and His Father. As also by
Isaiah He says of Himself:

The Spirit of the Lord is upon me: wherefore henratointed me to preach good tidings to the poor.
And (He was named) Saviour for this, that He bectmaeause of salvation to those who at that time
were delivered by Him from all sicknesses and faeath, [193] and to those who afterwards believed
on Him the author of salvation in the future anddeermore.



54. For this cause then is He Saviour. Now Emmaisyéking interpreted,

With you God ; [194] or as a yearning cry [195fuétd by the prophet, such as this: With us shall be
God; according to which it is the explanation arghifestation of the good tidings proclaimed. For

Behold, He saith, the virgin shall conceive andldirang forth a son; and He, being God, is to bthw
us. And, as if altogether astonished [196] at thilesas, he proclaims in regard to these futurents/e
that With us shall be God. And yet again concermiigbirth the same. prophet says in another place:

Before she that travailed gave birth, and befoeepidins of travail came on, she escaped and was
delivered of a man-child. Thus he showed that ik from the virgin was unforeseen and
unexpected. [197] And again the same prophet says:

Unto us a son is born, and unto us a child is gi{&E98] and his name shall be called Wonderful
Counselor, Mighty God. [199]

55. He calls Him Wonderful Counselor, meaning & Bather: whereby it is declared that the Father
works all things together with Him; as is contaimedhe first book of Moses which is entitled Geses

And God said, Let us make man after our image dedéss. For there is seen in this place the Father
speaking to the Son, [200] the Wonderful Counselfdhe Father. Moreover He is also our Counselor,
giving advice; not compelling as God, [201] eveouth He is Mighty God, (as) he says; but giving
advice that we should forsake ignorance and acguog/ledge, and depart from error and come to the
truth, and put away corruption and receive incaioup

56. And again Isaiah says:

And they shall wish that they had been burned fui¢h for unto us a child is born, and unto us a &0
given; whose government is upon his shoulders hisidame is called Angel of great counsel. For |

will bring peace upon the rulers, again peace aadtim unto him. Great is his rule, and of his peace
there is no bound, upon the throne of David anchups kingdom, to prosper and complete, to aid and
undertake, [202] in righteousness and judgment fitumtime forth and for evermore. For hereby the
Son of God is proclaimed both as being born anal adseternal King. [203] But they shall wish that
they had been burned with fire (is said) of tho$® Wwelieve not on Him, and who have done to Him

all that they have done: for they shall say injtitgment, How much better that we had been burned
with fire before the Son of God was born, than,théten He was born, we should not have believed on
Him. Because for those who died before Christ apguethere is hope that in the judgment of the risen
[204] they may obtain salvation, even such as te@ed and died in righteousness and had in them the
Spirit of God, as the patriarchs and prophets ajideous men. But for those who after Christ's
appearing believed not on Him, there is a vengeuiit®ut pardon in the judgment. Now in this:
Whose government is upon his shoulder, the crassadigure declared, on which He was nailed back.
[205] For that which was and is a reproach to Hing for His sake to us, [206] even the cross, this
same is, says he, His government, being a signsokiigdom. And, Angel of great counsel, he says;
that is, of the Father [207] whom He hath declanetb us.

57. That the Son of God should be born, and in wiagt He was to be born, and that He should be
shown to be Christ--from what has been said itagnghow this was made known beforehand by the
prophets. And in addition to this, in what land amdong whom of mankind He was to be born [208]
and to appear, this also was proclaimed beforetdtindvords such as these. Moses in Genesis says
thus:

There shall not fail a prince from Judah, nor @édrom his loins, until he shall come for whom it
remaineth; [209] and he shall be the expectatidh®fGentiles: washing his robe in wine, and his
garment in the blood of the grape. Now Judah wasatitestor of the Jews, the son of Jacob; from



whom also they obtained the name. [210] And thatled not a prince among them and a leader, until
the coming of Christ. But from the time of His camithe might of the quiver was captured, [211] the
land of the Jews was given over into subjectiothéoRomans, and they had no longer a prince or king
of their own. For He was come, for whom remainatheaven the kingdom; [212] who also washed
his robe in wine, and his garment in the bloochefdrape. His robe as also His garment are those wh
believe on Him, [213] whom also He cleansed, redegmas by His blood. And His blood is said to be
blood of the grape: for even as the blood of tlegmo man maketh, but God produceth, and

maketh glad them that drink thereof, so also Histfland blood no man wrought, but God made.

The Lord Himself gave the sign of the virgin, etkeat Emmanuel which was from the virgin; who also
maketh glad them that drink of Him, that is to salyp receive His Spirit, (even)

everlasting gladness. Wherefore also He is the

expectation of the Gentiles, of those who hopeim;Hbecause we expect of Him that He will establish
again the kingdom.

58. And again Moses says: There shall rise a stanfaJacob; and a leader [214] shall be raiseduip

of Israel; showing yet more plainly that the disgetion of His coming in flesh should be among the
Jews. And from Jacob and from the tribe of JudakvHe was born, coming down from heaven, took
upon Him this economy of dispensation: for the afgweared in heaven. And by leader he means king,
because He is the King of all the redeemed.

And at His birth the star appeared to the Magi whelt in the east; and thereby they learned that
Christ was born; and they came to Judea, led bgtdre until the star came to Bethlehem where €hris
was born, and entered the house wherein was laidrifd, wrapped in swaddling clothes; and it stood
over His head, [215] declaring to the Magi the $bGod the Christ.

59. Moreover Isaiah himself yet further says.

And there shall come forth a rod out of the rodt3esse, and a flower from his root shall comehfort
And the spirit of God shall rest upon him; the g@f wisdom and of understanding, the spirit of
counsel and of might, the spirit of knowledge ahdaxliness: the spirit of the fear of God shdll fi

him. [216] Not according to opinion shall he judgad not according to speech shall he reprove: but
he shall judge judgment for the humble, and showcyn® [217] the humble of the earth. And he shall
smite the earth with the word of his mouth, anchwiite breath of his lips [218] shall he slay the
impious man. And he shall be girt about his lointhwighteousness, and with truth encompassed about
his reins. And the wolf shall feed with the lamhdahe leopard [219] with the kid, and the calf #mel
lion shall pasture together. And a sucking childlisput his hand on the hole of the asps, and eridin

of the offspring of the asps, and they shall nat him. And in that day there shall be a root cfsée

and he that riseth up to rule the Gentiles: in &imall the Gentiles hope: and his rising up [22@]lIshe
honor. By these words he states that He was bom frer who was of the race of David and of
Abraham. For Jesse was the descendant of Abralmahthea father of David; (and David's) descendant
the virgin was who conceived Christ. Now (as te@) tbd: for this cause also Moses with [221] a rod
showed the mighty works to Pharaoh: and with othen also the rod is a sign of rule. And by flower
he means His flesh; [222] for from spirit it buddedh, as we have said before.

60. Now, Not according to opinion shall he judgad aot according to speech shall he reprove: but he
shall judge judgment for the humble, and shall shwavcy to the humble on the earth--(by this) he the
more establishes and declares His godhead. [223pRodge without respect of persons and panialit
and not as favoring the illustrious, but affordbloghe humble worthy and like and equal treatment,
accords with the height and summit of the righteess of God: for God is influenced and moved by
none, save only the righteous. And to show mertlgageculiar attribute of God, who by mercy iseabl



to save. And He shall smite the earth with a ward] slay the impious with a word only: this belongs

to God who worketh all things with a word. And sys1g: He shall be girt about his loins with
righteousness, and with truth encompassed aboutinis, he declares His human form and aspect, and
His own surpassing righteousness.

61. Now as to the union and concord and peaceecdimals of different kinds, [224] which by nature
are opposed and hostile to each other, the Eldgrthat so it will be in truth at the coming of Gy

when He is to reign over all. For already in a sghile announces the gathering together in peace and
concord, through the name of Christ, of men ofkentaces and (yet) of like dispositions. For, when
thus united, on the righteous, who are likenedatees and lambs and kids and sucking children ethos
inflict no hurt at all who in the former time wetéyough their rapacity, like wild beasts in marmer

and disposition, both men and women; so much dcstirae of them were like wolves and lions,
ravaging the weaker and warring on their equalstevthe women (were like) leopards or asps, who
slew, it may be, even their loved ones with degadigons, or by reason of lustful desire. (But now)
coming together in one name [225] they have acduighteous habits by the grace of God, changing
their wild and untamed nature. And this has comesass already. For those who were before exceeding
wicked, so that they left no work of ungodlinesslome, learning of Christ and believing on Him, have
at once believed and been changed, so as to leasxcellency of righteousness undone; so great is
the transformation which faith in Christ the SorGwid effects for those who believe on Him. And he
says: Rising up to rule the Gentiles, because It dse and rise again, and be confessed and bdliev
as the Son of God (and) King. On this account lgs:98nd His rising up shall be honor: that is, gtor

for then was He glorified as God, when He rose.

62.Wherefore again the prophet says: [226]

In that day | will raise up the tabernacle of Dathdt is fallen : that body [227] of Christ, whicg we
have said before, is born of David, he plainly des$ as after death rising from the dead. For tidy b

is called a tabernacle. [228] For by these wordsays that He who according to the flesh is ofrtioe

of David will be Christ the Son of God; and that Widl die and rise again, and that He is in asgect
man, but in power God; and that He Himself willdsejudge of all the world and as the only worker of
righteousness and redeemer--all this the Scrigtectared.

63. And again the prophet Micah speaks of the phdoere Christ should be born, that it should be in
Bethlehem of Judaea, saying thus:

And thou, Bethlehem of Judaea, art thou the leasing the princes of Judah? for out of, thee shall
come a prince who shall feed my people Israel.[22%cah v. 2) But Bethlehem is the native place
[230] of David: so that not only in respect of ¥iegin who bore Him is He of David's race, but also
respect of His birth in Bethlehem the native plat®avid.

64. And again David says that of his race Chrsstoibe born, (speaking) after this manner:

For David my [231] servant's sake turn not awayfétoe of thy Christ. The Lord sware truth unto
David, and he will not disappoint him: Of the froitthy body will | set on thy throne: if thy chilein
shall keep my covenant and my testimonies, whmbvenanted with them, their sons for evermore
(shall sit upon thy throne). [232] But none of s of David reigned for evermore, nor was their
kingdom for evermore; for it was brought to nouddut the king that was born of David, He is Christ.
All these testimonies declare in plain terms Hisagat according to the flesh, and the race aneplac
where He was to be born; so that no man should @®ekg the Gentiles or elsewhere for the birth of
the Son of God, but in Bethlehem of Judea from Abna and from David's race.

65. And the manner of His entry into JerusalemcWhias the capital of Judaea, where also was His
royal seat and the temple of God, the prophetlisaéxlares:



Say ye to the daughter of Sion, Behold a king dbroneto thee meek and sitting upon an ass, alwlt t
foal of an ass. [233] (Isa. Ixii. 11, Zech. ix.Fr, sitting. on an ass's colt, so He enteredJetasalem,
the multitudes strewing and putting down for Hireitrgarments. And by the daughter of Sion he
means Jerusalem.

66. So then, that the Son of God should be bomhjraawhat manner born, and where He was to be
born, and that Christ is the one eternal King [2B4] prophets thus declared. And again they told
beforehand concerning Him how, sprung from mankkhe should heal those whom He healed, and
raise the dead whom He raised, and be hated apaddsand undergo sufferings and be put to death
and crucified, even as He was hated and despiseduwrio death.

67. At this point let us speak of His healingsidbhasays thus:

He took our infirmities and bare our sicknessesa.(liii. 4) that is to say, He shall take, andlidbear.

For there are passages in which the Spirit of Gooligh the prophets recounts things that are &sbe
having taken place. [235] For that which with Geessayed and conceived of as determined to take
place, is reckoned as having already taken plawktlree Spirit, regarding and seeing the time inciwhi
the issues of the prophecy are fulfilled, utteeswords (accordingly). And concerning the kind of
healing, thus will He make mention, saying:

In that day shall the deaf hear the words of thekband in darkness and in me the eyes of the blind
shall see. And the same says again:

Be strong, ye weak hands and feeble and trembheg& be comforted, ye that are of a fearful mind.
Be strong, fear not. Behold, our God will recompgepusigment: He will come and save us. Then shall
the eyes of the blind be opened, and the eareale¢hf shall hear: then shall the lame man leamas
hart, and the tongue of the stammerers shall be.@ad concerning the dead, that they shall be
raised, he says thus:

The dead shall be raised, and they that are itothes shall be raised. And in bringing these thilogs
pass He shall be believed to be the Son of God.

68. And that He shall be despised and tormentedratiek end put to death, Isaiah says thus,

Behold, my son shall understand, [236] and shaéxadted and glorified greatly. Even as many shall
be astonished at thee, so without glory shall tmgnfbe from men. And many races shall be
astonished, and kings shall shut their mouthsthfey to whom it was not declared concerning him
shall see, and they who have not heard shall cendidrd, who hath believed our report? and to

whom hath the arm of the Lord been revealed? Wt before him as a child, as a root in a dry
ground: and there is to him no form nor glory: arelsaw him, and he had no form nor beauty: and his
form was without honor, meaner than that of otleens a man in chastisement, and acquainted with
the bearing of pain; for his face was turned awayvas dishonored and made of no account. He
beareth our sins, and for our sakes endureth pathwe accounted him to be in pain and chastisement
and affliction. But he was wounded for our inigedtj and was tormented for our sins. The discigine
our peace (was) upon him; by his stripes we wegaéelle By these words it is declared that He was
tormented; as also David says--And | was tormerj8¥] Now David was never tormented, but

Christ (was), when the command was given that teelshbe crucified. And again by Isaiah His Word
says:

| gave my back to scourging, and my cheeks to sgiittnd my face | turned not away from the shame
of spitting. [238] And Jeremiah the prophet sayssame, thus:

He shall give his cheek to the smiter: he shafillesl with reproaches. All these things Christfsoéd.
69. Now what follows in Isaiah is this:



By his stripes we were healed. All we like sheepivastray: a man in his way went astray: and the
Lord delivered him up to our sins. It is manifdstrefore that by the will of the Father these thing
occurred to Him for the sake of our salvation. Thersays:

And he by reason of his suffering opened not (msyth: as a sheep to the slaughter was he brought,
as a lamb [239] dumb before the shearer. Beholdh®declares His voluntary coming to death. And
when the prophet says:

In the humiliation his judgment was taken awaysigmifies the appearance of His humiliation:
according to the form of the abasement was thagadway of judgment. And the taking away of
judgment is for some unto salvation, and to sonte tire torments of perdition. For there is a taking
away for a person, and also from a person. Sovatbahe judgment--those for whom it is taken away
have it unto the torments of their perdition: hage from whom it is taken away are saved by itvNo
those took away to themselves the judgment whafedddim, and when they had done this to Him
believed not on Him: for through that judgment whwas taken away by them they shall be destroyed
with torments. And from them that believe on Hire jndgment is taken away, and they are no longer
under it. And the judgment is that which by firdlvee the destruction of the unbelievers at the @ind
the world.

70. Then he says:

His generation who shall declare? This was sawdain us, lest on account of His enemies and the
outrage of His sufferings we should despise Hira agan and contemptible man. For He who
endured all this has an undeclarable generatid®] [dr by generation He means descent; (for) He
who is His Father is undeclarable and unspeak#llew therefore that such descent was His who
endured these sufferings; and despise Him not Beaaiuthe sufferings which for thy sake He of
purpose endured, but fear Him because of His déscen

71. And in another place Jeremiah says:

The Spirit of our face, the Lord Christ; [241] amolw He was taken in their snares, of whom we said,
Under his shadow we shall live among the Gentilest, being (the) Spirit of God, Christ was to
become a suffering man the Scripture declaresjsaras it were, amazed and astonished at His
sufferings, that in such manner He was to endufersngs, under whose shadow we said that we
should live. And by shadow he means His body. [Z#]just as a shadow is made by a body, so also
Christ's body was made by His Spirit. [243] Buttlier, the humiliation and contemptibility of His
body he indicates by the shadow. For, as the shafltmdies standing upright is upon the ground and
is trodden upon, so also the body of Christ februghe ground by His sufferings and was trodden on
indeed. And he named Christ's body a shadow, bedhesSpirit overshadowed it, as it were, with
glory and covered it. [244] Moreover oftentimes whie Lord passed by, they laid those who were
held by divers diseases in the way, and on whonesddis shadow fell, they were healed. [245]

72. And again the same prophet (says) thus comgethe sufferings of Christ:

Behold how the righteous is destroyed, and no rageth it to heart; and righteous men are taken
away, and no man understandeth. For from the farequity is the taking away of the righteous:
peace shall be his burial, he hath been taken &waythe midst. And who else is perfectly righteous
but the Son of God, who makes righteous and pertbeim that believe on Him, who like unto Him
are persecuted and put to death? [246] But in gafdrace shall be his burial, he declares how on
account of our redemption He died: for it is in geace of redemption: and (also he declares) that b
His death those who aforetime were enemies andsepito® one another, believing with one accord
upon Him, should have peace with one another, begpfriends and beloved on account of their
common faith in Him; as indeed they have become.iBsaying: He hath been taken away from the



midst, he signifies His resurrection from the déddreover because He appeared no more after His
death and burial, the prophet declares that afteigcand rising again He was to remain immortal,
(saying) thus:

He asked life and thou gavest (it) him, and lergjttlays for ever and ever. Now what is this that he
says, He asked life, since He was about to diefrbieaims His resurrection from the dead, and that
being raised from the dead He is immortal. For éteived both life, that He should rise, and lerajth
days for ever and ever, that He should be incoitslgt

73. And again David says thus concerning the daathresurrection of Christ:

I laid me down and slept: | awaked, for the Lordeiged me. [247] David said not this of himself; fo
he was not raised after death: but the Spirit aisthwho (spake) also in other prophets concerning
Him, says here by David: | laid me down and sleéptvaked, for the Lord received me. By sleep he
means death; for He arose again.

74. And again David (says) thus concerning theesimijs of Christ:

Why did the Gentiles rage, and the people imagae things? Kings rose up on the earth, and princes
were gathered together, against the Lord and hismed. (Cf. Acts iv 25 ff.) For Herod the king thfe
Jews and Pontius Pilate, the governor of Claudaess@r, [248] came together and condemned Him to
be crucified. For Herod feared, as though He weteetan earthly king, lest he should be expelled by
Him from the kingdom. But Pilate was constrainedH®rod and the Jews that were with him against
his will to deliver Him to death: (for they threatzl him) if he should not rather do this [249] tlaah
contrary to Caesar, by letting go a man who wagdada king.

And further concerning the sufferings of Christ Hane prophet says:

Thou hast repelled and despised us; and hastwagtthine Anointed. Thou hast broken the covenant
of my [250] servant; thou hast cast his holineshéoground. Thou hast overthrown all his hedges;
thou hast made his strongholds to tremble. [258yTthat pass on the way have ravaged him; he is
become a reproach to his neighbors. Thou hasteektie right hand of his oppressors; thou hast made
his enemies to rejoice over him. Thou hast turrveayathe help of his sword, and gavest him not a
hand in the battle. Thou hast removed and throwndown from purification; thou hast overturned his
throne upon the ground. Thou hast shortened the afdyis time, and hast poured forth shame upon
him. That He should endure these things, and taaby the will of the Father, he manifestly deathre

for by the will of the Father He was to endure suffgs.

76. And Zechariah says thus:

Sword, awake against my shepherd, and againstane(timat is) my companion. Smite [252] the
shepherd, and the sheep of the flock shall beesedttAnd this came to pass when He was takeneduy th
Jews: for all the disciples forsook Him, fearingtlthey should die with Him. For not yet did they
steadfastly believe on Him, until they had seen iHgan from the dead.

77. Again He says in the Twelve Prophets, [253]

And they bound him and brought him as a presetiteding. For Pontius Pilate was governor of
Judaea, and he had at that time resentful enmatiynsigHerod the king of the Jews. [254] But then,
when Christ was brought to him bound, Pilate sant té Herod, giving command to enquire of him,
that he might know of a certainty what he shoulsirdeconcerning Him; making Christ a convenient
occasion of reconciliation with the king.

78. And in Jeremiah He thus declares His deattdasdent into hell, saying: And the Lord the Holy
One of Israel, remembered his dead, which aforetath@sleep in the dust of the earth; and he went



down unto them, to bring the tidings of his salkafito deliver them. [255] In this place He also
renders the cause of His death: for His desceathall was the salvation of them that had passed/aw

And, again, concerning His cross Isaiah says thus:

| have stretched out my hands all the day longdsabedient and gainsaying people. For this is an
indication of the cross. [256] And yet more martiie®avid says:

Hunting-dogs encompassed me: [257] the assemldyibfloers came about me. They pierced my
hands and my feet. And again he says:

My heart became even as wax melting in the midstybody; [258] and they put asunder [259] my
bones, and again he says:

Spare my soul from the sword and nail my fleshitli@ assembly of evil-doers hath risen up against
me. [260] (Ps. cxix 120; xxii. 16.) In these womdish manifest clearness he signifies that He shoeld
crucified. And Moses says this same thing to theppee thus:

And thy life shall be hanged up before thine egasl thou shalt fear by day and by night, and thou
shalt not believe in thy life.

80. And again David says:
They looked upon me: they parted my garments anttwgrg, and upon any vesture they cast lots.

For at His crucifixion the soldiers parted His gants as they were wont; and the garments theydarte
by tearing; but for the vesture, because it wasendvom the top and was not sewn, they cast lotd, t
to whomsoever it should fall he should take it.

And again Jeremiah the prophet says:

And they took the thirty pieces of silver, the priaf him that was sold, whom they bought from the
children of Israel; and they gave them for the grtstfield, as the Lord commanded me. (Zech. Xji. 13
For Judas, being one of Christ's disciples, agwatddthe Jews and covenanted with them, when he
saw they desired to kill Him, because he had beproved by Him: and he took the thirty

staters [261] of the province, and betrayed Clungd them: and then, repenting of what he had done,
he gave the silver back again to the rulers ofléwes, and hanged himself. But they, thinking it not
right to cast it into their treasury, because is\lge price of blood, bought with it the groundttvas a
certain potter's for the burial of strangers.

82. And at His crucifixion, when He asked a drink,

they gave Him to drink vinegar mingled with gall.f( Joh. xix. 29) And this was declared through
David.

They gave gall to my meat, and in any thirst thayegme vinegar to drink. [262]
83. And that, being raised from the dead, He wastend into heaven, (Ps. Ixviii 17) David saysthu

The chariot of God (is) ten-thousandfold, thousaam@sthe drivers: [263] the Lord (is) among then in
Sinai in (his) sanctuary.

He ascended up on high, he led captivity captieeeteived, he gave gifts to men. And by captikigy
means the destruction of the rule of the apostagela. [264] He declares also the place where He wa
to ascend into heaven from the earth. For the Llwedsays, from Sion ascended up on high. [265] For
over against Jerusalem, on the mount which isa¢#@he Mount) of Olives, after He was risen frore th
dead, He assembled His disciples, and expoundi@to the things concerning the kingdom of
heaven; and they saw that He ascended, and thelgmathe heavens were opened and received Him.



84. And the same says David again:

Lift up your gates, ye rulers; and be ye lift up,gverlasting gates, and the King of glory shathean.
For the everlasting gates are the heavens. Buubethe Word descended invisible to created things,
He was not made known in His descent to them. Becthe Word was made flesh, He was visible in
His ascension; and, when the powers saw Him, tgelaielow cried out to those who were on the
firmament: Lift up your gates; and be ye lift ug, gverlasting gates, that the King of glory may eom
in. And when they marvelled and said:

Who is this? those who had already seen Him tedtdi second time: The Lord strong and mighty, he
is the King of glory. [266]

85. And being raised from the dead and exaltedeaFather's right hand, He awaits the time appainte
by the Father for the judgment, when all enemiedl §ie put under Him. Now the enemies are all
those who were found in apostasy, angels and ageteand powers and thrones, who despised the
truth. And the prophet David himself says thus:

The Lord said unto my Lord, Sit on my right handtilil make thine enemies thy footstool. And that
He ascended thither, whence He had come down, Bayst

From the end of heaven is his going forth, ancch&sation even at the end of heaven. Then he
signifies his judgment: And there is none thatisbalhid from his heat. [267]

86. If then the prophets prophesied that the Sahaaf was to appear upon the earth, and prophesied
also where on the earth and how and in what mareeshould make known His appearance, and all
these prophecies the Lord took upon Himself; oith fia Him was well-founded, and the tradition of
the preaching (is) true: that is to say, the testiynof the apostles, who being sent forth by thedLo
preached in all the world the Son of God, who céorguffer, and endured to the destruction of death
and the quickening of the flesh: that by the pgt@mvay of the enmity towards God, which is
unrighteousness, we should obtain peace with Homgdthat which is pleasing to Him. And this was
declared by the prophets in the words:

How beautiful are the feet of them that bring tgirof peace, and of them that. bring tidings ofdjoo
things. [268] (Isa. lii. 7) And that these wereggtmforth from Judaea and from Jerusalem, to dettare
us the word of God, which is the law [269] for lsgiah says thus:

For from Sion shall come forth the law, and thedvofthe Lord from Jerusalem. And that in all the
earth they were to preach, David says:

Into all the earth went forth their speech, andrtiverds to the ends of the world.

And that not by the much speaking of the law, huthe brevity of faith and love, men were to be
saved, Isaiah says thus:

A word brief and short in righteousness: for a skard will God make in the whole world. (Cf. Isa.
23) And therefore the apostle Paul says:

Love is the fulfilling of the law: for he who lové&3od has fulfilled the law. Moreover the Lord, when
He was asked which is the first commandment, said:

Thou shalt love the Lord thy God with all thy heand with all thy strength. [270]

And the second is like unto it: Thou shalt love tiegghbor as thyself. On these two commandments,
He says, all the hangeth and the prophets. Sotheur faith in Him He has made our love to God and
our neighbour to grow, making us godly and righteand good. And therefore a short word has God
made on the earth in the world.



88. And that after His ascension He was to be edabove all, and that there shall be none to be
compared and equalled unto Him, Isaiah says tl74][

Who is he that entereth into judgment (with me)®PHhim stand up against (me). And who is he who is
justified? Let him draw near to the Lord's Son. Wo& you, for ye shall grow old as a garment, and
the moth shall devour you. And all flesh shall lenbled and abased, and the Lord alone shall be
exalted in the highest. And that in the end by héime they should be saved who served God, Isaiah
says:

And on those who serve me a new name shall bed¢allegich shall be blessed upon the earth: and they
shall bless the true God. And that this blessindgHeself should bring about, and Himself should
redeem us by His own blood, Isaiah declared, saying

No mediator, no angel, but the Lord himself saveht; because he loved them and spared them: he
himself redeemed them. [272]

89. That He would not send back the redeemed ttethslation of Moses--for the law was fulfilled in
Christ--but would have them live [273] in newneggie Word, through faith in the Son of God and
love, Isaiah declared, saying:

Remember not the former things, nor bring to mhelthings that were in the beginning. Behold |
make new (things), which shall now spring up, aadkall know (them). And | will make in the
wilderness a way, and in the waterless place ssetngive drink to my chosen race, and to my peopl
whom | have purchased to declare my virtues. [Nl a wilderness and a waterless place was at
first the calling of the Gentiles: for the Word haak passed through them, [275] nor given them the
Holy Spirit to drink; [276] who fashioned the nevawof godliness and righteousness, and made
copious streams to spring forth, disseminating tlverearth the Holy Spirit; even as it had been
promised through the prophets, that in the enth@ftiiays He should pour out the Spirit upon the face
of the earth.

90. Therefore

by newness of the spirit is our calling, and nathia oldness of the letter; [277] even as Jeremiah
prophesied:

Behold the days come, saith the Lord, that | wat@mplish for the house of Israel and for the haafse
Judah the covenant: of the testament [278] whmdvenanted with their fathers, in the day when |
took them by the hand to lead them out of the andgypt: because they continued not in the
covenant, and | regarded them not, saith the Leodthis is the covenant of the testament thatll wi
covenant with the house of Israel after those dsgish the Lord: | will put my laws [279] into thei
minds, and write them in their hearts; and | wédltb them a God, and they shall be to me a peapté:
they shall not teach any more every man his neighlamd every man his brother, saying, Know the
Lord: for all shall know me, from the least to gpeatest of them. For | will pardon and be merciful
unto the sins of their iniquities, and their sin iremember no more.

91. And that these promises the calling from amivegGentiles should inherit, to whom also the new
testament was opened up, [280] Isaiah says thus:

These things saith the God of Israel: In that dayaa shall trust [281] in his Maker, and his eyealls
look to the Holy One of Israel: and they shall trast in altars, nor in the work of their own hands
which their fingers have made. For very plainlystivas said of such as have forsaken idols and
believed in God our Maker through the Holy Onesvaél. And the Holy One of Israel is Christ: and
He became visible to men, and to Him we look eggamtl behold Him; and we trust not in altars, nor
in the works of our hands.



92. And that He should become visible [282] amomngstfor the Son of God became Son of man--and
be found of us who before had no knowledge (of Hitm} Word Himself says thus in Isaiah:

| became manifest to them that sought me not; Ifaasd of them that asked not for me. | said,
Behold, here am [, to a race that called not omarye.

93. And that this race was to become an holy peopkdeclared in the Twelve Prophets [283] by
Hosea, thus:

I will call that which was not (my) people, my péepand her that was not beloved, beloved. It shall
come to pass that in the place where it was calt¢any people, there shall they be called sonkef t
Living God. (Hos. ii. 23, i. 10) This also is thahich was said by John the Baptist:

That God is able of these stones to raise up soAbraham. For our hearts being withdrawn and taken
away from the stony worship [284] by means of fé#hold God, and become sons of Abraham, who
was justified by faith. And therefore God says lzgKel the prophet:

And | will give them another heart, and a new spuill | give them: and | will withdraw and take
away the stony heart from their flesh, and | willeggthem another heart of flesh: so that they skalk

in my precepts, and shall keep my ordinances arttieta. And they shall be to me for a people, and |
will be to them for a God.

94. So then by the new calling a change of heartisd Gentiles came to pass through the Word of
God, when He was made flesh and tabernacled with asealso His disciple John says:

And his Word was made flesh and dwelt among us.réfbee the Church beareth much fruit of the
redeemed: because no longer Moses (as) mediat&lifadr (as) messenger, [285] but the Lord
Himself has redeemed us, granting many more cltbréhe Church than to the first Synagogue;
[286] as Isaiah declared, saying:

Rejoice thou barren, that didst not bear. The bag¢he Church, which never at all in former times
presented sons to God.

Cry out and call, thou that didst not travail: tbe children of the desolate are more than of Hechv
hath an husband. Now the first Synagogue had dmhdshe Law.

95. Moreover Moses in Deuteronomy says that theil@srshould be the head, and the unbelieving
people the tail. And again he says:

Ye provoked me to jealousy with those that are eadsgand angered me with your idols: and | will
provoke you to jealousy with that which is no natiand with a foolish nation will | anger you. (Cf.
Rom. x. 19) Because they forsook the God who id,veorshipped and served the gods who are not;
and they slew the prophets of God, and

prophesied for Baal, who was the idol of the CaraanAnd the Son of God, who is, [287] they
despised and condemned, but they chose Barabbesbther who had been taken for murder: and the
eternal King [288] they disavowed, and they ackmalgked as their king the temporal Caesar. (So) it
pleased God to grant their inheritance to the sbolentiles, even to those who were not of theypoli
of God and knew not what God is. Since, then, g/ahlling life has been given (us), and God has
summed up again for Himself in us the faith of Ataan, we ought not to turn back any more--1 mean,
to the first legislation. For we have receivedltbed of the Law, the Son of God; and by faith imrHi
we learn to love God with all our heart, and oughbour as ourselves. Now the love of God is far
from all sin, [289] and love to the neighbour wdfkeo ill to the neighbour. (Cf. Rom xiii. 10)

Wherefore also we need not the Law as a tutor. Blelath the Father we speak, and in His presence
we stand, being



children in malice , [290] and grown strong inradihteousness and soberness. For no longer shall th
Law say,

Do not commit adultery, to him who has no desirallfior another's wife; and

Thou shalt not kill, to him who has put away froimbelf all anger and enmity; (and) Thou shalt not
covet thy neighbor's field or ox or ass, to thos®wave no care at all for earthly things, butestgw
the heavenly fruits: nor

An eye for an eye, and a tooth for a tooth, to hino counts no man his enemy, but all men his
neighbors, and therefore cannot stretch out hid laaall for vengeance. It will not require tithefs
him who consecrates all his possessions to God] [2@ving father and mother and all his kindred,
and following the Word of God. And there will be command to remain idle for one day of rest, to
him who perpetually keeps sabbath, [292] that saty who in the temple of God, which is man's
body, does service to God, and in every hour wadgtdeousness.

For | desire mercy, He saith, and not sacrifice} #ne@ knowledge of God more than burnt offerings.

But the wicked that sacrificeth to me a calf isfadge should kill a dog; and that offereth fineudtpas
though (he offered) swine's blood.

But whosoever shall call on the name of the Lomlldie saved. And there is none other name of the
Lord given under heaven whereby men are saved,teavef God, which is Jesus Christ the Son of
God, to which also the demons are subject andspiits and all apostate energies.

97. By the invocation of the name of Jesus Chersigified under Pontius Pilate, [293] there is a
separation and division among mankind; and whekesamny of those who believe on Him shall
invoke and call upon Him and do His will, He is naad present, fulfilling the requests of those who
with pure hearts call upon Him. Whereby receiviatyation, we continually give thanks to God, who
by His great, inscrutable and unsearchable wisdelmated us, and proclaimed the salvation from
heaven--to wit, the visible coming of our Lord, tthe His living as man [294] to which we by
ourselves could not attain: for

the things which are impossible with men are pdssilith God. [295] Wherefore also Jeremiah saith
concerning her (i. e. wisdom):

Who hath gone up into heaven, and taken her, amtht her down from the clouds? Who hath gone
over the sea, found her, and will bring her foricagold? There is none that hath found her wary, no
any that comprehendeth her path. But he that krioalethings knoweth her by his understanding: he
that prepareth the earth for evermore, path filledth four- footed beasts: [296] he that sendettth

the light and it goeth; he called it, and it obeyad with fear; and the stars shined in their wassh

and were glad; he called them, and they said Herbaythey shined with gladness unto him that made
them. This is our God: there shall none other lw@aated of in comparison with him. He hath found
out every way by knowledge, and hath given it ul#oob his servant, and to Israel that is beloved of
him. Afterward did he appear upon earth, and wasesant with men. This is the book of the
commandments of God, and of the law which endumetkver. All they that hold it fast (are
appointed) to life: but such as leave it shall t8lew by Jacob and Israel he means the Son of God,
who received power from the Father over our lifeg after having received this brought it down to us
who were far off from Him, when He appeared onteartd was conversant with men, mingling and
mixing [297] the Spirit of God the Father with tbeeature formed by God, [298] that man might be
after the image and likeness of God. [299]

This, beloved, is the preaching of the truth, dnsl is the manner of our redemption, and thises th
way of life, which the prophets proclaimed, andi€thestablished, and the apostles delivered, aad th



Church in all the world hands on to her childr&@(] This must we keep with all certainty, with a
sound will and pleasing to God, with good works agtit-willed disposition.

99. So that none should imagine God the Fathee tathrer than our Creator, as the heretics imagine;
(for) they despise the God who is, and make godbatfwhich is not; and they fashion a Father of
their own above our Creator, and imagine that thexe found out for themselves something greater
than the truth. For all these are impious and Iblaspers against their Creator and against the Fatber
we have shown in the Exposure and Overthrow of Hedge falsely so-called. And others again reject
the coming of the Son of God and the dispensatidtiincarnation, which the apostles delivered and
the prophets declared beforehand, even such akddb®the summing up of mankind, as we have
shown you in brief: and such also are reckoned gstahose who are lacking in faith. And others
receive not the gifts of the Holy Spirit, and castay from themselves the prophetic grace, [301]
watered whereby man bears the fruit of life untalGand these are they of whom Isaiah speaks:

For they shall be, saith he, as an oak that igpstd of leaves, and as a garden that hath no \Rauer.
such are in no wise serviceable to God, seeinghlegtcannot bear any fruit.

100. So then in respect of the three points [3@2o seal error has strayed widely from the tribr.
either they reject the Father, or they. acceptm®Son and speak against the dispensation of His
incarnation; or else they receive not the Spiniat is, they reject prophecy. And of all such nwst
beware, and shun their ways, if in very truth wsideto be well-pleasing to God and to attain the
redemption that is from Him.

ADDITIONAL NOTE.--A new installment has now appedref the Patrologia Orientalis (XII. 5:

Paris, 1919), containing a reprint of the Armertext, with a translation into English by the
discoverer, Ter-Mekerttschian, and Dr S. G. Wilsbmis is followed by a much more accurate
translation into French by the late Pere BarthawllSuJ., formerly a missionary in Armenia. Among
other valuable notes he points out that the opemwinigls of c. 97 have been wrongly separated from
the preceding chapter. The next sentence woulddppaar to mean: "He is separated and withdrawn
from among men, and (yet) wheresoever," etc.

On p. 78, n. 5. Compare the fragment attributedidtorinus of Pettau, printed by Routh, Rell. H58:
"Summum ergo coelum sapientiae," etc. The commarcseanay be "the Elders" or Papias.

[57] This opening section is in the manner of thteaductions to each of the five books Against
Heresies: in the first of these, of which the Griesgreserved, we have parallels to language usesd h
kathos dunamis hemin, and epi polu karpophoreaaisdligon huph' hemon eiremena.

[58] "To shew forth the preaching.” This corresp®talthe wording of the title: the epideixis, ostien
or "demonstration” of the Apostolic Preaching.

[59] Lit. "a more essential remembrancer.”
[60] Cf. I, i. 20: hen hekaston de ton eiremenoidi@ axei, kai prosarmosas to tes aletheias somat
[61] Cf. IV. pref. 3: "Homo est autem temperationaae et carnis:" V, vi. 1, viii. 1, ix. 1.

[62] Or, "spirit." The Armenian word for "spiritpeuma is sometimes used also for "soul" (psuche):
the context shows that it is so used here.

[63] Lit., "I am the Existing One," as in LXX Eganai ho hon. In lll, vi. 2 the words are quoted as
spoken by the Father

[64] Here, as usual, the LXX is followed (loimon).



[65] Cf. 1, i. 20: ho ton kanona tes aletheiasraklen heauto katechoe, hon dia tou baptismatqgsheile
The Arm. has taken over the Greek word kanon.

[66] Cf. V, xxxvi. i: "presbyteri apostolorum digili."

[67] This passage is obscure, and | cannot feetanfidence in my rendering of it. The Armenian
translator has probably misunderstood the construct the Greek: his verbs are all in the infigt]
which suggests that Irenaeus is recording whafzitie teaches. The words "made God" represent
theopoieisthai. This word, if not traceable elsesgha Irenaeus, is found in other early writerg. e.
Hippolytus, Philos. x. 34: gegonas gar theosetheopoiethes athanatos gennetheis; ou gar ptdcheue
theos kai se theon poiesas eis doxan autou.riggsiént in Athanasius; e. g., De Incarn. 54: ag&os
enenthropesen, hina hemeis theopoiethomen. Indusniie thought finds expression in various forms:
see |V, Ixiii. 3: "quoniam non ab initio dii facsumus, sed primo quidem homines, tunc demum dii:"
also Ill, vi. 1.

[68] This is a reminiscence of controversy with tegetics who denied that the Good God of the New
Testament was the Creator God of the Old TestarseatlV, xxxiv. 2: "non enim aliena sed sua tradidi
ei" (of the Father committing all things to the $ow ii. 1: "vani autem qui in aliena dicunt Donuim
venisse, velut aliena concupiscentem” (where time. &nables us to correct the Latin, which has
"Deum").

[69] In IV, xxxiv. 2 he quotes, as "Scripture,” tBaepherd of Hermas, Mand.: Proton panton pisteuson
hoti heis estin ho theos, ho ta panta ktisas Kairisas, kai poiesas ek tou me ontos eis to &nai
panta, kai panta choron, monos de achoretos oml<ex.l, xv. 1.

[70] IV, xxxiv. 1: "in omnibus autem et nos, et rumundum qui est secundum nos:" I, xv. 1: "etenim
mundus ex omnibus:" lll, xi. 7: "in omnibus erga eshaec quae secundum nos est conditio.”

[71] Or "shown to be™: cf. V, xviii. 1: "Et sic usuDeus Pater ostenditur (= deiknutai)."

[72] God is logikos, therefore by logos He credtezlworld. The play on the words is given by the
Armenian, but cannot be given by the English traiish.

[73] "Gives body:" apparently representing somateipaf. I. i. 9, of the Demiurge of Valentinus: ex
asomaton somapopoiesanta.

[74] 11, xxxviii. 2: "Verbo suo confirmans et Sapitia compingens omnia;” IV, xxxii. 2: "qui omnia
Verbo fecit et Sapientia adornavit;" 4: "qui VerdtoSapientia fecit et adaptavit omnia." On this l&ho
section, see Introd. pp. 44 ff.

[75] V, xviil. i: "Super omnia quidem Pater, et gsst caput Christi; per omnia autem Verbum, &t ips
est caput ecclesiae; in omnibus autem nobis SpirdLipse est aqua viva quam praestat Dominus," et
Cf. Hippol. c. Noet. 14: ho on pater epi pantondeduios dia panton, to de hagion pneuma en pasin.

[76] Lit. "head:" cf. cc. 7, 100.

[77] This is fully worked out in IV, Iv. 1-6: therpphets were "members of Christ," and so each,
according to the "member"” that he was, declaregdison of prophecy, all together announcing the
whole.

[78] The same double rendering of anakephalaioaa@dph. i. 10) is found in the Arm. version ofiV,
2.

[79] IV, xi. 4: "visibilem et palpabilem;" cf. I\kiii. 1, where the Arm. shows that the Latin "pag&s"
should be corrected to "palpabilis.”

[80] This double rendering occurs in the Arm. of XXxiv. 4 and V, i. 1, where the Latin has simply



"communio." With the whole of this passage comp¥fexxiv. 4: "qui novissimis temporibus homo in
hominibus factus est, ut finem conjungeret priraifd est, hominem Deo."

[81] We have the same words in IV, Iv. 6: "in n®isis temporibus nove effusus est in nos."
[82] IV, xxv. 2: "assuescens hominem portare ejpisitm;" xxxiv. 6: "qui portant Spiritum ejus."

[83] IV, xxxiv. 5: "Spiritu quidem praeparante harem in Filium Dei, Filio autem adducente ad
Patrem, Patre autem incorruptelam donante;" V, xxxVv'per Spiritu quidem ad Filium, per Filium
autem ascendere ad Patrem."

[84] IV, xi. 5: "Agnitio enim Patris Filius."

[85] Lit. "ministerially dispenses." Cf. V, xviii: "Verbum . . . praestat Spiritum omnibus
guemadmodum vult Pater"

[86] Cf. c. 91; and I, xi. 5: "testamentum hontios aperiens;" V, ix. 4: "testamentum evangelii
apertum et universo mundo lectum;" xxxiii. i: "apenem haereditatis;" cf. Ill, xviii. 1.

[87] An account of the late Jewish teaching ahi&oSeven Heavens is given in Mr. H. St John
Thackeray's valuable book St Paul and Contempd&mysh Thought, pp. 172-179, where three
parallel tables of their descriptions will be foulteferences to them in Christian apocryphal litesa
are collected in Dr Charles's Book of the Secré&nmch (from the Sclavonic), pp. xliv-xIvii.
Hippolytus in his Commentary on Daniel (ed. Achgtis96), referring to eulogeite ouranoi in the
Benedicite, says: tous hepta ouranous . . . progkanoi. Clement of Alexandria (Strom. iv. 25) says
heite hepta ouranoi, hous tines arithmousin kathapasin. Origen (c. Cels. vi. 21) likewise merdion
the Seven Heavens, but without committing himsethe exact number. Irenaeus in |, i. 9 referhiéo t
Valentinian teaching which identified the Seven ¥ with angels of varying degrees of power. In
our passage he strangely connects the Seven Heaithrie Seven Gifts of the Spirit. We observe
two peculiarities in his description. First, thasimbering from above downwards, he reckons the
highest as the First Heaven: secondly, that hig&ay or lowest, is the firmament. Evil is wholly
excluded from these heavens: so it is in the Asoars Isaiah (for which see Introd. p. 41), where
however it is found in the firmament, which is metkoned as one of the heavens. The belief in the
Seven Heavens soon came to be discredited; amdutious to find a survival of it, due apparenty
Irish influences, in the invocation of the septeaslos in a book of prayers of the seventh or kight
century (Brit. Mus. Reg. 2. A. xx, f. 47 v.).

[88] Compare the reason given by Justin Martyr (22) for the worship to the Temple: ouch hos
endees on . . . all' hopos kan kata touto pruseeb@uto me eidololatrete..

[89] Perhaps the text should be emended so aséd'gperation” (energeia).
[90] Or "ministrations” (= diakonion in Arm. versiof 1 Cor. xii. 5).
[91] Omitted by oversight: cf. c. 59, and Ill, x.Xviii. 2, where the words are correctly given.

[92] The heavens are enumerated from above, irr eodsrrespond with the prophet's words and put
Wisdom first and Fear of God last.

[93] V, xx. 2: "ecclesia . . . heptamuchos lucetna.

[94] IV, xxv. 3: "Quoniam facies omnia juxta typugorum quae vidisti in monte:" LXX, ton
dedeigmenon soi: the variation may be due to aneoence of Acts vii. 44 hon eorakei.

[95] On the glorification of the Father by the Samd the Holy Spirit, see Introd. p. 39.

[96] The meaning is uncertain: the word means {gadntinual, perpetual”; but it is also used as an
adverb. The German translations take it in theesehSeternal” (sein ewiger Sohn). It renders dia



pantos in Lev. xxiv. 2; and that may have beerotiginal Greek in this passage. But even so ibis n
clear whether it is to be taken with "who is HisnScor with "is glorified"--For the Eternal Sonshiye
may compare lll, xix. 1: "existens semper apuddtaft and IV, xxxiv. 3: "semper cum Patre erat."

[97] Origen in his Commentary on Romans (lll, Sir@grprets the two Cherubim over the mercy-seat
as the Son and the Holy Spirit. In De Principiigi{l 4, 1V, iii. 26) he gives the same interpreta of

the two Seraphim of Isa. vi. 3, saying that he kit from his Hebrew teacher: he adds that the
same applies to the two living creatures of Hab2i(LXX). Philo (Vit. Mos. iii. 8) had interpretkthe
two Cherabim as tas presbutatas kai anotato duorttms dunameis, ten te poietiken kai basilikea: th
former onomazeai theos, the latter kurios. Thidbabdy paved the way for Orign's interpretation.

[98] Elsewhere Irenaeus constantly speaks of timea®d the Spirit as the Hands of God: see Introd. p
51.

[99] Equivalent to plasma or plasmatio.

[100] So both the German tanslations; but theysfierthe words so as to link them with "this great
created world.”" What we seem to want is, "to hdvasahis own," if the words can bear that meaning.

[101] For this function of angels cf. Papias, astqd by Andreas in Apocal. c. 34, serm. 12: Enil@s
auton (delade ton palai theion angelon) kai testpargen diakosmeseos edoken archein, kai kalos
archein parenguese.

[102] IV. Ixii. 1: nepios gar en.

[103] That Paradise was in a region outside thiddvs not quite distinctly stated here, but the
opening words of c. 17 seem to support this vidve View of Irenaeus, however, is clearly given jn V
v. 1: Pau oun etethe ho protos anthropos; en tdp&o delonoti, kathos gegraptai (Gen. ii. 8)kali
ekeithen exeblethe eis tande ton kosmon parakodsagoes on to speak of this as the Paradise into
which St Paul was caught up (2 Cor. xii. 4). Moreoke identifies it with the resting-place of juosen,
such as Enoch and Elijah. So in the Apocalypsestéihe just are dwelling in a megiston choron
ektos toutou tou kosmou. Irenaeus is silent ashietner Paradise is in the third heaven. But the
Slavonic Secrets of Enoch, referred to above, pléadbere. In the shorter and apparently more
original recension we read as follows (c. 8): "Ahd men removed me from that place, and brought
me to the third heaven, and placed me in the noidatgarden; a place such as was never seen for the
goodliness of its appearance. And every tree igtifah and every fruit ripe; all kinds of agreeabl
food springing up with every kind of fragrance. Agtldere are) four rivers flowing with a sift couyse
and every kind of thing good, that grows for fooek€. The Valentinians, according to Irenaeus Q),i
placed Paradise huper triton ouranon. Comp. thepAma in the Liturgy of St Basil (Swainson, p. 80):
exorisas auton en te dikaiokrisia sou, ho theospelparadeisou eis tonde ton kosmon..

[104] As LXX, kat' auton.
[105] As LXX, okodomesen . . . eis gunaika.
[106] Cf. 1, xxxii. 1.

[107] 1V, Ixvi. 2; ektote gar apostates ho angélostos kai echthros. aph' hote ezelose to plasma to
theou: V, xxiv. 4: "Invidens homini, apostata aida/factus est lege: invidia enim aliena est a DEf.
Wisd. ii. 24: phthono de diabolou thanatos eis@lthis ton kosmon.

[108] V, xxi. 2: "Satana enim verbum Hebraicum dptam significat.” Cf. Just. Mart. Dial. 103.

[109] Cf. Gen. iii. 24: katokisen auton apenanti faradeisou tes truphes. Perhaps "the way" comes
from "the way of the tree of life" in the same \eers

[110] This is from the Book of Enoch, to which lesus also refers in IV, xxvii. 2. Enoch vii. 1: kai



edidaxan autas pharmakeias kai epaoidas kai rimza$, kai tas butanas edelosan autais: viii. lligose
kai kosmous kai stibeis kai to kalliblepharon kanfpious lithous eklektous kai ta baphika. Terdulli
makes use of the same passage: De cultu femi.i1R,(ut Enoch refert).

[111] The Armenian corresponds to the Greek hoarest(Gen. ix. 24). As there were three sons of
Noah, the comparative causes difficulty. Origerkti@s a superlative: for in later Greek (as in
French) the comparative with the article is used asperlative. He went on to argue that as Ham was
not the youngest son of Noah, the word "son" wasl digr grandson, and that "Noah knew what his
grandson (Canaan) had done to him": hence the @ifs®@n Canaan. This accorded with a tradition
given him by his Hebrew teacher (Comm. in Genl&.Lomm. viii, p. 65). The trouble arose from the
fact that "the curse of Ham" was not pronounce¢iam, but on his son Canaan. Justin Martyr (Dial.
139) says that Noah cursed his son's son; "foptbghetic Spirit would not curse his son, who had
been blessed together with the other sons by God."

[112] Irenaeus makes no difficulty about speakihtflee curse of Ham." It is clear that he had & tex
the LXX, which enabled him to do so. The Hebreviein. ix. 25 gives us: "Cursed be Canaan: a
servant of servants shall he be unto his brethiEme"LXX has: Epikataratos Chanaan ; pais oiketes
estai tois adelphois autou. But some MSS (E ancesaursives) read Cham for Chanaan. When pais
was taken with the preceding word, Cham pais wagoubt intended to mean "the child of Ham," i.e.
Canaan: it might however be understood as "Hanchiiid.” So here the Armenian translator does not
give the genitive case of Ham, but the nominatared it would seem that he rightly interprets the
meaning of Irenaeus.

[113] Irenaeus seems to have drawn on Acts ii. @Implify his list.
[114] The LXX reads Canaan, but one cursive has.Ham

[115] Here again the LXX reads Canaan, though Eathdr MSS. have Ham. The Arm. here has "he
shall bless" for "he shall dwell"; but this is gslas appears from below.

[116] "The calling of the Gentiles," or, as we havalso here, "the calling from among the Genfiles
recurs in cc. 28, 41 bis, 42, 89, 91. | have ndtedthe Armenian version of IV, xxxiv. 12, where
however we find in the Greek he ex ethnon ekklesid, in the Latin ea quae ex gentibus est eccliesia.
do not remember to have met with it elsewhere éwthtings of Irenaeus, or in any earlier writer. |

the fragments of Hippolytus on Gen. xlix (ed. Acbgbp. 59 ff.) he ex ethnon klesis is found selvera
times, and more than once ekklesia occurs as augareading. It is not found, however, in the
corresponding comments in The Blessings of JacektéTu. Unters. xxxviii. 1).

[117] With all the above cf. Just. M. Dial. 139.

[118] These last words are so quoted in V, xiiHe LXX continues: hoti en eikoni theou epoiesa ton
anthropon. This Irenaeus paraphrases; cf. c. dL(&k) the image of God was man formed and set on
the earth.” That "the image of God is the Son" tm@y reminiscence of Col. i. 15.

[119] V, xvi. 1: tkeneiona edeixen alethos, aupmgd genomenos hoper en he eikon autou: where see
the context.

[120] Lit. "was found" (= heurethe).

[121] This is explained by the comment above (¢.&1the blessing of Shem, which did not say
"Blessed be Shem," but "Blessed be the Lord, the @&hem"; meaning that God "should be to Shem
a peculiar possession of worship."

[122] Heb. and LXX: "seventy and five."
[123] The Arm. has "uncircumcision” for "righteoess" by an oversight.



[124] The same interpretation of Pascha, as if fpaschein, is found in IV, xx. i: "cujus et diem
passionis non ignoravit, sed figuratim praenuntiaum, Pascha nominans.

[125] "The finger of God" (Luke xi. 20) appears"t#ge Spirit of God" in Matt. xii. 28. Cf. Barn. xi3;
and Clem. Hom. Xi. 22, xvi. 12, quoted in Introd 53 n. i.

[126] Num. xiii. 16: kai eponomasen Mouses ton Halusion Naue lesoun. Justin Martyr (Dial. 75,
113) has much to say on this change of name. Gh.Ba. 8 f.

[127] Probably this represents ho egeneto. Comiparerief clauses "and this came to pass"” (c. 67),
and "as indeed they have become" (c. 72); lll4viquod et erat.” But it might be rendered, in
conjunction with the Name, "which was (given thensy the German translations take it.

[128] Cf. the Greek fragment attributed to Irenaddervey Il, p. 487, where we have
anakephalaioumenos: this fragment, however, isstmwn to be from Hippolytus On the Blessings of
Moses (Texte u. Unters. N. F. XI, 1a, p. 49). ®fodV, ii. 1: "Moyses igitur recapitulationem
universae legis . . . in Deuteronomio faciens."

[129] Or "this present Jerusalem”: perhaps reptesgten nun lerousalem (Gal. iv. 25).
[130] Cf. c. 51.
[131] For this double rendering see above c. 6.

[132] 1, xx. 1: "Quemadmodum autem adunari posseincorruptelae et immortalitati, nisi prius
incorruptela et immortalitas facta fuisset id qubehos?" Cf. lll, xix. 6: kai ei mhe sunenothe ho
anthropos to theo, ouk an edunethe metascheimph¢isasias.

[133] Cf. 2 Tim. i. 10: photisantos zoen kai aph$iien dia tou euangeliou.
[134] V, i. 2: ten archaian plasintou Adam eis heawanekephalaiosato

[135] 1lI, xix. 5: "erat enim homo pro patribus tams:" V, xxi. 1. "Omnia ergo recapitulans,
recapitulatus est et adversus inimicum nostrunuhelbrovocans et elidens eum qui in initio in Adam
captivos duxerat nos" (the Arm. version of thisgaage suggests the true punctuation). With "pro
patribus” comp. Barn. V. 7: hina kai tois patra&n epangelian apodo.

[136] Almost the same words are here used as,im®K. 1.: "Et quemadmodum protoplastus ille Adam
de rudi terra et de adhuc virgine--nondum enimatuBeus, et homo non erat operatus terram--habuit
substantiam et plasmatus est manu Dei, id estpMedi--omnia enim per ipsum facta sunt--et sumpsit
Dominus limum a terra et plasmavit hominem: itaapetulans in se Adam ipse Verbum existens ex
Maria, quae adhuc erat virgo, recte accipiebat ig¢io@em Adae recapitulationis.” Cf. Ill, xix. @sa
Ephraim's Commentary on the Diatessaron (Moesimpge]): "In Virginis conceptione disce quod qui
sine conjugio Adamum ex virginea terra protuliteiam Adamum secundum in utero virginis
formaverit." Cf. also Tertullian, De carne Chridt¥; Firmicus Maternus, De errore prof. relig., 25.

[137] 1, xxxi. 1: ten auten ekeino tes gennesedsein homoioteta.

[138] V, ii. 1: "restaurans suo plasmati quod dactest in principio, factum esse hominem secundum
imaginem et similitudinem Dei:" and below, c. 97.

[139] The same parallel is worked out in lll, xxxii, and V, xix. 1. It is found earlier in Justiraiyr
(Dial. 100), and later in Tertullian (De carne Chr).

[140] Irenaeus is fond of referring to the sheegt thias lost: see Ill, xx. 3, xxxii. 2, xxxvii. 1; ¥ii. 3,
XV. 2

[141] V, xiv. 2: "Nunc autem quod fuit qui perietadmo, hoc salutare factum est Verbum . . . non



alteram quandam, sed illam principalem Patris pdgmem in se recapitulans, exquirens id quod
perierat.”

[142] See above, c. 32.

[143] 1, xxxii. I: "eam quae est a Maria in Evamecirculationem significans;" V, xix. 1: "uti vingis
Evae virgo Maria fieret advocata." Cf Just. M. DE0O.

[144] V, xvi. 2: "Dissolvens enim eam quae in iaitn ligno facta fuerat hominis inobedientiam,
obediens factus est usque ad mortens, mortem autens, eam quae ligno facta fuerat inobedientiam
per eam quae in ligno fuerat obedientiam sanans."

[145] IV, xxxiv. 5: "Nam prophetia est praedicatidurorum."
[146] Cf. c. 68.

[147] V, xvii. 4: Epei gar dia xulou apebalomenaufsc. ton logon Kuriou), dia xulou palin phaneros
tois pasin egeneto, epideiknuon to hupsos kai mkkioglatos en heauto;kai, hos ephe tis ton
probebekoton presbuteron, dia tes ektaseos toroch®ius duo laous eis hena theon sunagon. The
Greek, preserved in a Catena, is here emendedtfretmatin and Armenian versions, both of which
omit kai bathos.

[148] V, xviii. 2: "in hoc mundo existens, et sedum invisibilitatem continet quae facta sunt omeia,

in universa conditione infixus (Arm. "and in aligtworld in-crucified "), quoniam Verbum Dei
gubernans et disponens omnia.” The thought is thkem Justin (Ap. 1. 60), who attributes to Plato

the words: Echiasen auton en to panti (cf. Tim&&uB.C.). See above, Introd. p. 29. Justin says tha
Plato misunderstanding the story of the Brazen&gypmede noesas tupon einai staurou, alla chiasma
goesas, ten meta ton proton theon dunamin kechiasthto panti eipe.

[149] IV, x. 1: hoti poiesei to sperma hos ta agttaouranou. toutesti to hupo Paulou eiremenars; Ho
phosterei en kosmo: Cf. IV, xiii. 1.

[150] 11, xxvi. 1: ek karpou tes kuilias autou aion anastesein basilea: Ill, xi, 4, xvii. 1, xxix.In all

these places the phrase "eternal King" is usednnection with this particular promise. The phrase
also occurs in lll, xx. 2, and below in cc. 56, 86, Justin uses it several times (Dial. 34, 3@, 1B5),
but not in this connection.

[151] Here and above | have used "body" as in AoWkoilia: but the strange argument is thus
somewhat obscured. The words which immediatelp¥oih the Armenian text may be more easily
rendered in Latin: "de fructu ventris tui, quod psiprium feminae praegnantis: non de fructu
lumborum, nec de fructu renum, quod est propriumngénerantis: ut declararet,” etc. Almost the same
words are found in 1, xxvi. 1: cf. also Ill, i2: "ext fructu ventris David, id est, ex David ving."

The argument is used by Tertullian, Adv. Marcidh,20.

[152] The same word corresponds to "artifex" inAlnen. version of V, xv. 2, xxiv. 4: cf. lll, xi. 11ho
ton hapanton technites Logos.

[153] Cf. c. 39: Barn. V. 6: hina katargese tomtitan kai ten ek nekron anastasin deixe: and
Hippolytus, Apostolic Tradition, in the Eucharisiecayer: "ut resurrectionem manifestet”; and Philos
X. 33 (Connolly, Texts and Studies, VIII, 4. 166).

[154] Or "body": cf. c. 62.

[155] V, xix. 2: "Alii autem manifestum adventum Bxni contemnunt, incarnationem ejus non
recipientes.”

[156] IV, xxxiv. 2: "homo justus:" the whole contas parallel to our passage: cf. also Ill, xvii.,6



[157] IV, xxxiv. 2, Ixiii. 2.
[158] Cf. cc. 54 f.

[159] The Arm. seems to be a rendering of ek thed@ueis dia pneumatos agiou. Cf. lll, xvii. 6:
"unitus et consparsus suo plasmati secundum phadtatris, et caro factus.” See Introd. p. 65.

[160] Cf. c. 97 (where however the Incarnatiomigjuestion), and the references there given.
[161] Or "fleshly™: cf. I, ii. 1: kai ten egersirkaekron kai ten ensarkon eis tous ouranous arialeps

[162] The Arm. is a literal rendering of houtos eith as in the Arm. version of 1V, Xi. 2 ("sic se
habere").

[163] Cf. c. 21. The Arm. is obscure, perhaps qairru
[164] Cf. Just. M. Ap. 1. 32: Mouses . . . protos propheton genomenos.
[165] Lit. "the Armenian language.”

[166] The Hebrew text has been corrupted in trassiom: but it is plain that Irenaeus interpreteal th
first two words ("In the beginning created”) as the beginning the Son." St Hilary, on Ps. ii. S: 2
says that bresith has three meanings, "in prindgipaapite, in filio"; but be prefers the first tee
interpretation given by the LXX. See the note & sarned Dom Coustant, the Benedictine editor of
St Hilary. See also Dr Harnack's notes in Textdnters., I, 1. 117 ff. and xxxi, 1. 60. In ClemeXI

Ecl. Proph. 4 we find as a comment on Gen. i. 1i,drahe ho huios.

[167] For this composite quotation from the Psalhese attributed to Jeremiah, see Introd. p. 19 ff.
[168] For this quotation also see Introd. p. 22 f.
[169] This is probably a reference to Prov. vi: 2o kurios ektise me aichen ton hodon autou.

[170] Justin (Dial. 88) quotes the Voice at the 8ap in the form "Thou art my Son, this day have |
begotten thee" (Ps. ii. 7, and Luke iii. 22 in Co@&zae, etc.). Then he says: tote genesin augn le
ginesthai tois anthropois, ex hotou he gnosis aeioelle ginesthai.

[171] 11, vi. 1: "Filium enim hic significat, quet Abrahae collocutus sit, a Patre accepisse pioéest
judicandi Sodomitas propter iniquitatem eorum.’ #herindebtedness of Irenaeus to Justin in this and
the next chapter, see Introd. p. 12.

[172] The Arm. text has "from heaven to heaven'blgrsight. That Jacob's Ladder signified the Cross
was said by Justin (Dial. 86).

[173] IV, xxxiii. i: "Audistis mensos esse caelosgalma . . . qui comprehendit terram pugillo.”
[174] IV, xliv. 3: "Malitia parvuli": cf. c. 95.

[175] IV, xlvii. 1: "ecclesiae . . . quam non Mogsguidem famulus Dei, sed Jesus filius Dei in
haereditatem dabit."

[176] V, xvii. 4: dia tes ektaseos ton cheiron (wheeither Lat. nor Arm. supports the insertedaspi
cf. c. 79. For, this ektasis cf. Barn. XIl. 2; Jugt Dial. 91, 112, 131,

[177] 1, vi. i: "Vere igitur cum Pater sit Domirsuet Filius vere sit Dominus, merito Spiritus Sasct
Domini appellatione signavit eos."

[178] I, i. 18: to gar ek theou gennethen theomest
[179] Cf. Athan. Orat. i. 64: kai estin ho theosaos kai aprositos tois gennetois.
[180] Apparently reading adikian. The omission thfy'God" after "God" may be an oversight.



[181] I, vi. 1: "Utrosque enim Dei appellationgsavit Spiritus: et eum qui ungitur Filium, et eum
qui ungit, id est, Patrem."”

[182] 1, xix. 3: "Et unxit quidem Pater, unctustevero Filius, in Spiritu qui est unctio," etc.ribis
chapter, see Introd. p. 60.

[183] As though reading en arche for arche.
[184] As though reading plerosei ptomata and epig@lon, with some MSS. of LXX.

[185] This is Justin's interpretation of the worsise Dial. 33: kai hoti tapeinos estai proton abs,
eita hupsothesetai.

[186] Reading kurio for Kuro; cf. Barn. XII. 11: sdso many later writers.

[187] The subject is fully treated by Justin (Ap36 ff.): cf. especially: pote de hos apo prosofmu
despotou panton kai patros theou phthengetai,detes apo prosopou tou christou.

[188] Here the quotation corresponds with Acts. Xid, as in Just. M. Dial. 121.

[189] Cf. c. 30. Justin says (Dial. 62): Alla toutnto onti apo tou tatros problethen gennema pro
panton ton poiematon sunen to patri, kai touto dtemprosomilei.

[190] The construction of the Arm. is uncertaint the general sense is plain. The preposition "with
the first place seems to represent sun, in thensieglace pros.

[191] V, i. 3: "Patris omnium, qui operatus estantationem ejus.
[192] For comments on the rest of this chapter,lisged. pp. 15 f.
[193] After the word "death” the Arm. has againttat time."

[194] The translator has read meth' humon for megtion: there is no distinction in sound in therlate
Greek pronunciation.

[195] Or, perhaps "a cry of augury.”

[196] Cf. c. 71; and Just. M. Ap. 1, 47: thaumaponta gegenemena: Dial. 118: touto thaumazon
Esaias ephe.

[197] I, xxvi. 2: "In eo autem quod dixerit: Ipg@ominus dabit signum, id quod erat inopinatum
generationis ejus significavit. . . . Sed quoniapinata salus hominibus inciperet fieri, Deo
adjuvante, inopinatus et partus virginis fiebat¢: e

[198] The transposition of "son" and "child" wolddem to be an oversight: see however Just. M. Ap.
1, 35 (paidion . . . neaniskos]: and note thatwthele passage is quoted differently in c. 56 below.

[199] Soin IV, Iv. 2: cf. lll, xx. 2. So above, 40. But in c. 56 we have "Angel of great counsas'in
I, xvii. 3: cf. Just. M. Dial. 76.

[200] V, xv. 4: "Cum quo et loquebatur Pater: Fauig," etc. cf. IV, xxxiv. i. Cf. Barn. V, 5.

[201] V, i. 1: "non cum vi . . . sed secundum suaate. . . suadentem, non vim inferentem:" cf. I¥, |
1: Bia theo ou prosestin ; agathe de gnome pastotgarestin auto: Ix. 1: alla me biazomenou.
Compare Ep. ad Diognetum 7: hos peithon, ou bianosiebia gar ou prosesti to theo.

[202] The Arm. offers double renderings both ofdkt#tosai and of antilaeesthai.
[203] Cf. cc. 36, 66, 95.
[204] The Arm. appears to mean "of the Risen Orimit:the text may be corrupt.



[205] This is Justin's interpretation in Ap. 1, 3®u he arche epi ton omon; menutikon tes dunameos
tou staurou, o prosetheke tous omous staurotheis.

[206] Cf. Just. M. Dial. 101: Oneidos men gar hetois eis auton pisteuousin anthropois pantachou
estin. Justin is interpreting oneidos anthropon XRs. 7).

[207] 11, xvii. 3: "magni consilii patris nuntiu$see note to c. 54.

[208] Cf. Just. M. Ap. 1, 34: Opou de kai tes gesrasthai emellen, k.t.l., quoting Mic. v. 2, which
Irenaeus quotes below, c. 63.

[209] So in IV, xx. 2: "cui repositum est," correspling to ho apokeitai, the reading which Justin
defends in | 120.

[210] Cf. Just. M. Ap. 1, 32: loudas gar propatmdaion, aph' ou kai to loudaioi kaleisthai escleka
See on this whole chapter Introd. pp. 6 ff.

[211] The translation is uncertain. Cf. Justindibmeth' hon euthus dorialotos humin he ge loudaio
paredothe.

[212] Cf. Justin, ibid.: ho apokeitai to basileion.

[213] Cf. Justin, ibid.: he gar keklemene . . lestooi pisteuontes auto eisin anthropoi. And foatvh
follows: hon tropon gar to tes ampelou haima oukim@pos pepoieken all' ho theos, k.t.I. and the
similar passage in Dial. 54.

[214] So in 111, ix. 2 ("dux"). The only other ewedice for this seems to be Just. M. Dial. 106
(hegoumenos): LXX, anthropos.

[215] Cf. Protevang. Jacobi (cod. D): heos houltiea . . . kai este epi ten kephalen tou paidi@pus
Imperf. in Matth. p. 30: 'venit et stetit super gapueri.” Codex Bezae has epano tou paidiou apdasu
puerum (with vet. lat.).

[216] This passage was quoted in c. 9.

[217] As though reading eleesei for elenxei. Buiilinx. 1 we find "arguet gloriosos terrae." The
confusion between elenchein and eleein is fourtbertext of Jude 22

[218] Lit. "with spirit through the lips,” as in LX.

[219] Omitting "shall lie down": but this is found V, xxxiii. 4 (lat. and arm.): so too are the eth
words which are wanting in what follows here.

[220] As though reading anastasis instead of armapan

[221] The Arm. means "with," not "by means of.” Qfist. M. Dial. 86: Mouses meta rhabdou epi ten
tou laou apolutrosin epemphthe: the Rod from Jesset is there said to be Christ

[222] Or "body."

[223] 111, x. 1: "secundum autem quod Deus erat secundum gloriam judicabat neque secundum
loquelam arguebat.”

[224] In V, xxxiii. 4 he discusses the same questad, while recognizing that some persons give a
symbolical interpretation, he inclines to look #oliteral fulfillment. Here also he finds room footh
interpretations. The passage of Papias there guated the marvellous productivity of the millesni
period, ends with the statement that the animdldiwe in peace and concord and in subjection to
man. This explains the reference to the Eldersimext.

[225] The Arm. text as printed gives "in my namielif by a different division of the letters we gigt "



one name."
[226] Cf. c. 38.
[227] Or "flesh"; and so throughout the passage.

[228] Cf. Wisd. ix. 15 (R. V.): "For a corruptibleody weighs down the soul, and the earthly frame (t
geodes skenos) lieth heavy on a mind that is futboes:" 2 Cor. v. 1: he epigeios hemon eikia tou
skenous: and cf. skenoma in 2 Pet. i. 13 f. Fouteeof skenos in the sense of "body" in Greek
literature, see Field, Notes on N.T. Translatiar.§8; and Stephanus, Thesaurus Gr. Ling., ad vocem

[229] Irenaeus quotes the prophecy in the Matthéaamn, which differs much from the LXX
rendering. Moreover he agrees with Codex Bezaedding tes loudaias for ge louda, and me for
oudamos. Justin quotes the words twice in the Matih form, but with the usual ge louda and
oudamos (Ap. 1, 34, Dial. 78).

[230] The Arm. word renders patris in Matt. xii4,57.

[231] "My" for "thy" (LXX sou) by oversight. Partfdhe text is quoted in Ill, ix. 2. See also abowe,
36.

[232] The Arm. has "and their son for evermored anthing further.

[233] The passage is quoted in the Matthaean fand,ascribed to Isaiah from whom the first words
come. In St Matthew's Gospel it is ascribed to fit@phet," though some codices insert "Zachariah."
Justin quotes it differently, Ap. 1, 35, Dial. 53.

[234] Cf. cc. 36, 56, 95.

[235] Cf. Just. M. Dial. 114: esth' hote gar to lbagpneuma . . . logous ephthenxato peri ton
epobainein mellonton, phthengomenon autous hogitotanenon e kai gegenemenon. It is interesting
to see that in IV. Iv. 2, Irenaeus actually hadcegithe future in this passage. "Ipse infirmitatestras
accipiet et languores portabit.”

[236] The Arm. text gives the passive ("be undexgdty but doubtless the LXX sunesei was read: the
difference is only in the final letter.

[237] The repetition in the Arm. of the word heemdered "tormented” suggests that the same Greek
verb would underlie the words of the prophet ("wasnented for our sins") and of the psalmist ("And
| was tormented"). But in the former case we andialakistai, and this verb does not occur in the
LXX of the Psalms. Probably the reference is toxisviii. 8 (9), ekakothen, taking up en kakosedan
kekakosthaiof Isa. liii. 4, 7. For the argumentXfst. M. Ap. 1, 35: ho men Daueid . . . oudenaiaut
epathen, k.t.I.

[238] Cf. c. 34.

[239] The Arm. word for "lamb" in this place (amageems to be a Syriac loan-word; see the note in
Dr. Weber's translation.

[240] IV, IV. 2: "et inenarrabile habet genus.” Gfist. M. Ap. 1, 51: ho tauta taschon anekdiegeton
echei to genos: Dial. 43 and 76.

[241] I, xi. 2: "Spiritus enim inquit faciei noste Christus Dominus." See for this whole passage
Introd. p. 63.

[242] Or "flesh," as elsewhere.
[243] Cf. c. 59, ad fin.



[244] The words appear to mean literally: "the Bjpecoming as it were a shadow with glory and
covering it (or him)."

[245] This is said of St Peter in Acts v. 15.
[246] The same point about "the Just” and "just'niemade by Justin (Ap. 1, 48; Dial. 110).
[247] Cf. IV, xlviii. 2; Iv. 4.

[248] Pilate was procurator of Judaea for ten y€2rs37). Claudius did not become emperor until
A.D. 42. The statement here made is therefore sistent with the chronology of history: but it agse
with the view, expressed in Il, xxxiii. 2 ff., thatr Lord reached aetatem seniorem, that is, an age
between 40 and 50: a view which is largely basedadm viii. 57: "Thou art not yet fifty years olahd
hast thou seen Abraham?" For these words seemezhteus to show that He could not have been
much less than fifty at the time when they werekepo See C. H. Turner's art. "Chronology" in
Hastings' Dict. of the Bible.

[249] The Armenian is here uncertain.

[250] Cf. c. 64 for a similar oversight.

[251] Lit. "for trembling."

[252] "Smite" is in the singular, as in cod. A betLXX, which is here followed.
[253] Cf. c. 93, and IV, xxix. 5; "in duodecim piogtis Malachias." Often in Justin.
[254] The same interpretation is given by Justira([103).

[255] This is one of the prophecies which Justicl@®d the Jews had erased from their Scriptures
(Dial. 72). It is quoted several times by Irenadlsxxii. 1 (as from Isaiah); IV, xxxvi. 1 (asdm
Jeremiah, to whom Justin had attributed it); lad &llusion only); Iv. 3 ("alii autem dicentes:
Rememoratus . . . causam reddiderunt propter q@sup est haec omnia"); V, xxxi. 1 (with
variations, and no name of author).

[256] Cf. c. 46: Barn. XII. 4: Just. M. Ap. 1, 35.

[257] Justin (Dial. 104) quotes the passage withelsopolloi (as LXX), but in his comment says: ous
kai kunas kalei kai kunegous. Jerome, in his Pstlaslated from the Hebrew, has "venatores,"
apparently after Symmachus or Theodotion (see Figidienis Hexapla, ad. loc.). The Arm. is liteyall
"dogs hunter"”; but "hunter” is used adjectivallyddahe two words signify "hounds." Why polloi
should have disappeared and "hunter" have taketeit® does not seem to be explained by these
curious parallels.

[258] Lit. koilias.
[259] Or "they sent far": apparently for exerithraef Ps. xxii. 17.

[260] "Nail my flesh" comes from the LXX. of Ps.igx120, where A. V. has "My flesh trembleth for
fear of thee." Cf. Barn. V, 13: Pheisai mon teschgs apo rhomphaias kai katheloson mou tas sarkas,
hoti ponereuomenon sunagogai epanestesan moi.

[261] In Matt. xxvi. 15 Cod. Bezae and some othdharities have steteras for arguria.

[262] The Arm. probably represents En de to stdgnadi auton. The oxos meta choles memigmenon in
Matt. xxvii. 34 (oxos A etc.; oinon 'BD etc.) wasfbre crucifixion, when "He would not drink.” "when
He asked a drink" on the cross (Joh. xix. 29), th@ye Him oxos: but some MSS. add meta choles. Cf.
Barn. VI, 3, 5; Ev. Petr. 5.



[263] As though reading euthunonton (as some MEBXX) for euthenounton: so too in the Arm.
Psalter, which in the next verse has after "cafitiitde received booty, he distributed gifts, andeto
the sons of men." It is possible therefore thaelibe received, he gave" is a reminiscence of\wis 0
Psalter on the part of the translator.

[264] Just. M. Dial. 39: proepheteuthe aichmaloaeasiton hemas apo tes planes kai dounai hemin
domata.

[265] This is not a fresh quotation, but part e tomment on the passage before quoted: "The
Lord . . . in Sinai in his sanctuary: he ascendaahthigh.” Irenaeus seems to have taken it as thitug
were "in Sion in his sanctuary."”

[266] Justin's interpretation (Dial. 36) makes ltiuenble form of our Lord's humanity (aeides kai
atimos) the reason why He is not at once recognikled interpretation given by Irenaeus corresponds
to that of the Ascension of Isaiah: see Introdl3.

[267] The same interpretation in IV, Iv. 4: "quomialuc assumptus est unde et descendit, et non est
qui justum judicium ejus effugiat.”

[268] Quoted with a small difference in Ill, xil.

[269] See the comment on the same text in IV,3Vi: "Si autem libertatis lex, id est, verbum Réi
apostolis qui ab Hierusalem exierunt annuntiatuatg”

[270] For the abbreviation of the "First Commandtheh Just. M. | 93.

[271] Almost the same comment is found in 1V, lywhere the same combination of texts is made:
"Quisquis judicatur, ex adverso adstet; et quispussficatur, appropinquet puero Dei (Arm. Domini)
et vae vobis . . . in altissimis."

[272] Cf. c. 94. In lll, xxii. 1 we have; "Nequerser (presbus LXX) neque angelus."

[273] The word means more especially "to live medom,"

[274] Quoted in IV, Iv. 5, with a brief comment.

[275] IV, xxv. 2.: "per omnes illos transiens Verbyl in connection with "the voice of many waters."

[276] The Greek doubtless was: oude pneuma hagiotisen autous: and the context shows that
pneuma must be taken as accusative. For the geheugjht of the passage cf. IllI, xviii. 1 f.

[277] | have followed the simple emendation sugee&ty the editors: the printed text has "not in our
oldness."

[278] After diatheken the words kainen, ou katadextheken must have been missed by the scribe or
translator. "The covenant of the testament” is antipuble rendering of diatheken: such double
renderings occur several times in this quotation | ihave not retained them in every case.

[279] Lit. "giving my laws"; cf. Heb. viii. 10.

[280] Cf. c. 8, and note there.

[281] Or "hope": and so twice below.

[282] Or "manifest," as in the quotation below.

[283] Cf. c. 77. For the quotation cf. I, iv. 1;, IXkxiv. 12.
[284] IV, xiii. 1: "a lapidum religione extrahen®®"
[285] Rendering the Greek angelos. Cf. c. 88.



[286] Both the German translations take the pasgagesan: "granting many children to the Church,
the assembly of the first-born.” But it is hardytt this out of the Armenian text, which has "firahd
not "first-born.” It seems certain that there isoatrast between "the Church" and "the first Syigagd
(whose husband was the Law, as is said below)i&tean easily be amended so as to give the
meaning required. Cf. IV, xlviii. 1. f: "duae syragpe . . . fructificantes . . . filios vivos viveD"; Ill,
vi. i; "Ecclesia, haec enim est synagoga Dei."therquotation and its interpretation cf. Just. M. A,
53.

[287] In the Arm. "who is" refers to "the Son."
[288] Cf. 36, 56, 66.

[289] Dr Rendel Harris (Testimonies I, 66) has pethout that this is a reminiscence of Polycarp; Ep
ad Phil. 3; Ho gar echon agapen makran estin geseartias.

[290] Cf. c. 46.

[291] IV, xxxi. 1: "illi quidem decimas suorum hdimnt consecratas: qui autem perceperunt libertatem,
omnia quae sunt ipsorum ad dominicos decernunt'usus

[292] Just. M. Dial. 12: sabbatizein humas ho kainomos dia pantos ethelei, kai humeis mian
argountes hemeran eusebein dokeite.

[293] 11, xlix. 3: En to onomati lesou Christouutptaurothentos epi Pontiou Peilaton. Cf. JustApl.
ii., 6, Dial. 30, 76, 85. These words should beetaWith c. 96: see Add. Note on p. 151.

[294] Suggesting the Greek ten anthropinen autditepson.
[295] So quoted in IV, xxxiv. 5.
[296] The Arm. for "beasts" (ktenon) is here "fetifgs)."

[297] With the whole of this passage compare I\kixx4 ff., especially the words "praedicaverunisj
secundum carnem adventum, per quem commixtio etreono Dei et hominis secundum placitum
Patris facta est; ab initio praenuntiante Verbo dqeniam videbitur Deus ab hominibus et
conversabitur cum eis super terram et colloquesdtadfuturus esset suo plasmati"; and
"praesignificant igitur prophetae quoniam videbieus ab hominibus," words which come again a
little further on.

[298] Lit. "with the formation (plasma) of God."
[299] Cf. c. 32: V, i. 3, ii. 1, xxxvi. 1, and elskere.

[300] The same language is found in the prefad&ktd/: "quod prophetae quidem praeconaverunt. . .
perfecit autem Christus; apostoli vero tradideraruibus ecclesia accipiens, per universum mundum
sola bene custodiens, tradidit filiis suis:" anaigar language in Il. xlvii. 2.

[301] I, xi. 12: "propheticam vero gratiam repeit ab ecclesia.”
[302] Lit. "heads ": cf. cc. 6 f.



